Gaasll ae hlal) e jla fa aYeYoe iy (YY) axdl

owards a Target-Oriented Translation of the Qur'an
el o hlall ae jla /o

AN Aaala 4 ) i) A0S - aslia JU

Abstract

This paper aims to explore the possible applications of target-oriented translation
theories on Qur'an translation. The researcher resorts to target-oriented translation
strategies in order to produce easy-to-read translations of the Qur'an instead of the
complicated source-oriented ones. After reviewing a brief history of the target-
oriented translation school, the researcher gives a panoramic account of target-
oriented translation strategies; namely Toury's norms, Baker's universals, Klingberg's
abridgement, Lefevere et al's rewriting, Dukate et al's manipulation, Newmark's free
translation, Venuti's domestication, and Oittinen's adaptation. Then, Sara Khan's
adaptation of the Qur'an for children is discussed in detail as a pioneering target-
oriented translation of the Qur'an. Finally, the researcher attempts two applications of
the target-oriented translation strategies on the Qur'an; one for English-speaking non-
Muslims and the other for Chinese non-Muslims. The applications show that target-
oriented translation theories can be very useful in communicating the content of the
Qur'an in forms that suit the language and culture of the target readers.

Keywords: Target-oriented translation, Qur'an for children, Qur'an translation.
Introduction

The Holy Qur'an is a beacon that the Merciful Creator bestowed upon His
vicegerents on earth to guide them to the true purpose of their life; namely
worshipping the One God. It is His final message to all humanity all over the world
till the Day of Judgment.
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This is no less than a Message for the nations. (‘Ali, 2008, An’am: 90)

The universal teachings of the Book address the challenges that mankind may
encounter in all ages. The Qur'an imparts the morals of honesty, charity, chastity, and
all the Divine values that can lead people to happiness in life and salvation in the
afterlife. Before revealing the Qur'an, God sent other Holy Books that a lot of people
either disbelieved or distorted. Nowadays, again, a lot of people around the world still
insist to discard the Qur'an and adopt those distorted books, or even refuse the concept
of religion altogether. The Qur'an is burnt every now and then by persons who
condemn it as a book preaching terrorism.

God gives everyone the right to accept or reject the Qur'an and prevents
Muslims from imposing the message on people by force. However, every Muslim is
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legally responsible for delivering the message of the Qur'an to non-Muslims as far as
he can.
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If then they turn away, We have not sent thee As a guard over them. Thy duty
is but to convey (The Message). (‘Ali, 2008, Shiira: 48)

Muslim translators have, therefore, a great role to play in communicating the Qur'an
to non-Muslim foreigners. Although many translators posit that the language of the
Qur'an is untranslatable, many others take great pains to translate and retranslate the
Book every now and then hoping to produce easy-to-read Qur'an translations.
However, the produced translations after all are barely understood by Muslims; and
hardly read by non-Muslims.

Problem of Research

The problem addressed in this research is that most, if not all, Qur'an
translations are marked by dogged adherence to source-language vocabulary and
structure (Abdelwali 2007: 10). The inimitable linguistic features of the Qur'an were
mainly intended during the time of revelation to challenge the eloquent Meccan Arabs
who used to accuse Prophet Mohamed of fabricating the Qur'an. When a translator
insists nowadays to translate those unique Qur'anic formulas just literally, the
translations sound incomprehensible to the target reader. Some translators use
footnotes and other explanatory mechanisms that show how they give priority to the
source language and its culture at the expense of the target language and its culture.

This source-oriented approach has often resulted in translations featuring
archaic language and literal word order (e.g. Arberry 1955, Pickthall 1969, and Ali
1983). Attempts have been made to accommodate the target readership by, for
example, opting for contemporary English (e.g. Dawood 1993 and Abdel Haleem
2005). However, most English translations of the Qur'an have still been criticised for
the drawbacks of literal translation (Akbar 1978:3, cited in Abdul-Raof 2001:21) and
there is little indication of any translation conforming entirely to the expectations of
the intended target readership. The translation of the Holy Qur'an is rife with obstacles
that undoubtedly require the translator to use specific tools or apparatuses to arrive at
an acceptable translation. In the process of translation, the target text is not only
produced in a new environment but it also assumes new roles and is given new
functions (Tymoczko 2007). Similarly, in the translation of the Quran, the text is
transmitted through a new linguistic surrounding and in a new cultural setting.
Therefore, “full authenticity and communicative clarity cannot both be achieved’ in
translating such a miraculous religious text (Kirk 2005: 99).
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However, the majority of Qur'an translators insist to replicate the source text
in a way that ignores the expectations of target readers. This causes a gap in
communicating the Qur'an for different classes of target readers with their different
cultures, beliefs, ages, and concerns. Besides, the translators of the Qur'an postulate
an “ideal reader” (Fillmore 1981, cited in Blum-Kulka 2000/2002: 296) who, as they
would imagine, is vehemently ready to exert much effort to understand such source-
oriented translations of the Qur'an with all their inaccuracies and complexities. They
ignore the expectations of the intended target readers. As a result, the source-oriented
translations of the Qur'an are incomprehensible for both Muslim and non-Muslim
target readers. Muslim readers suffer to find a clear translation of the Qur'an. For
example, when the best-selling author Sara Khan published, before translating the
Qur'an, a series of books simplifying subjects of Islam, she received feedback that
showed a dangerous gap in communicating the message of Islam to target readers in
ways that suit their mindsets:

It is of no surprise that in some of the feedback received for my new book so
far, the following question has been commonly raised: Why wasn’t there
already a board book related to something as obvious as the first pillar of
Islam? The answer is likely to be similar to the reason why nothing like my
Qur'an and Prophet Muhammad (Phub) books appeared to exist either, prior to
them being published. Comprehending our creator, the Lord of the Worlds, in
our own mind is a challenge even for adults since only Allah Himself is Al-
’Aleem - The Knower (of the Seen & Unseen). (Khan 2020)

Non-Muslim readers, on the other hand, can easily become victims of books
that distort the Qur'an and Islam because of the lack of translations that introduce the
Qur'an for them in a language they can understand. For example, an American painter
called Sandow Birk produced a painted version of the Qur'an that teems with
distortions and fabrications:

Sandow Birk spent the past nine years creating a personal Qur’an. Following
the traditions of ancient Arabic and Islamic manuscripts, the artist hand-
transcribed the entire English-translated text of the Qur’an as was done in
centuries past — following traditional guidelines as to the colors of inks, the
formatting of the pages, the size of margins and the illuminations of page
headings and medallions marking verses and passages. His hand-lettered
calligraphy uses an American tradition of writing - that of the street letters of
urban graffiti that he finds around his Los Angeles neighborhood. Once each
chapter was transcribed, the pages were illuminated with scenes from
contemporary American life — investigating how the message relates to life in
the United States today. Adapting the techniques and stylistic devices of
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Arabic and Persian painting and albums, the project blends the past with the
present, the East with the West, creating an “American Qur’an”. (Birk)

The lack of simple and clear translations of the Qur'an especially designed to target
non-Muslim readers is a good reason why mistaken ideas about the Qur'an are taken
for granted by the majority of them.

Objective of Research

The aim of this study is to show how target-oriented translation theories can
provide solutions for the incomprehensibility of the available source-oriented Qur'an
translations. It attempts to apply target-oriented translation theories on the Qur'an in
ways that communicate the content of the Book as a substance not as a form. The
strategies of application aim to introduce the message of the Qur'an to different target
readers in forms that suit their different mindsets.

Review of Literature

In the field of Qur'an translation, research in English is still in its infancy
(Abdel Haleem 2011:9) and discussions tend to be judgmental and limited to the
constraints that are imposed on translating this sacred text. There does not seem to be
studies about how to produce target-oriented translations of the Qur'an (Khan 2012
Target: 13). There are a number of English studies which focus on issues such as the
untranslatability of the Qur'an, its themes and style and in particular the impact of
socio-cultural and linguistic factors on the translation process (Mustapha 2009 and
Abdel Haleem 2011). However, these often lead to subsequent discussions concerning
the flaws of previous translations.

A noteworthy attempt to produce a target-oriented translation of the Quran is
Sara Khan's translation of the Qur'an for children My First Qur'an: Storybook (2010).
The bestselling children author pioneered translating the Qur'an for English-speaking
Muslim children target readers. In a master thesis about her own work, Khan explains
how she applied Gideon Toury's principles of target-oriented translation (1995) to
produce a translation of the Quran targeting Muslim children readers (Khan 2012
Target).

1- Target-Oriented Translation

Target-oriented translation is a school of translation that prioritizes conveying
the meaning and intent of the source text in a way that is natural and culturally
appropriate for the target audience. "It focuses on producing a translation that reads
fluently and effectively in the target language, even if it involves some departure from
the exact form of the source text" (Translasi 2025). Although it was not until the end
of the 20" century that target-oriented translation emerged as a school in its own right,
an emphasis on the target reader of translation had already started after the end of
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WWIL. In the post-WWII landscape, translation played a crucial role as a linchpin in
the efforts exerted to foster global communication and bridge cultural gaps between
all nations of the world at that time (Translation 2024).

If translation norms previously had largely been determined by the nature of
the source language or the prestige of the source-language author, now the emphasis
shifted to the making available of translations readily accessible to the educated
layperson. This is clear in the views of a number of renowned translators at that time
that prove their keenness on producing reader-friendly translations that common
target readers can understand easily. Commenting on his 1953 translation of plays by
Euripides, Philip Vellacott says, ‘In general, I have eschewed archaic diction’
(Vellacott 1953: 24). William Atkinson criticized Burton’s translation of the
Portuguese epic Lusiads because of its excessive fidelity to the source that ignored the
concerns of modern reader and none of them could understand it:

The interests of the modern reader were nowhere consulted, and the upshot
was as could have been foreseen: his version, the most ambitious of all and the
most firmly rooted in scholarship, fell from the press stillborn, unreadable’
(Atkinson 1952: 33).

Atkinson presented his prose translation as the happy compromise between accuracy
and readability. In an essay on his translations of the poems of the Italian poet Guido
Calvacanti, Ezra Pound (1885-1972) argues that the ““translater” is definitely making
a new poem’ (cited. in Venuti 2004: 33). E.V. Rieu, the founding editor of Penguin
Classics in 1944, expressed what was to be the guiding norm of his translations in a
preface to a translation of the Odyssey first published in 1946: "I have set myself, |
have done my best to make Homer easy reading for those unfamiliar with the Greek
world’ (Rieu 1946: 9). He defended his decision to make Homer available in mid-
twentieth-century English prose on the grounds that ‘Too faithful a rendering defeats
its own purpose; and if we put Homer straight into English words, neither meaning
nor manner survives’ (Rieu 1946: 18). Desmond Lee, in his 1955 preface to the
translation of Plato’s Republic, explicitly refers to his translation brief saying ‘Dr
Rieu’s instructions to me were to aim at the “general reader” (Lee 1955: 9).

1.1. A Revolution of Target-Orientedness

In the 1960s, when Translation Studies first emerged as an academic
discipline, translation theorists, like J.C. Catford and Eugene Nida, were mainly
engaged with prescriptive approaches which focussed on how translations ought to be
like. This is clear in a number of theories that revolve around the concept of
equivalence; i.e. how a "correct" translation method should replace meanings in an SL
(i.e. source language) by equivalents in a TL (i.e. target language) (Khan, 2012: 19).
However, the "cultural turn™ that took place in the 1980s (Snell-Hornby 2006:47)
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considered Catford's and Nida's prescriptive studies "insufficient to account for
translation processes” for the lack of description of the cultural and contextual
features of translation (Long 2005:5).

At that time appeared the school of Descriptive Translation Studies (DTS)
marking a shift from what translators should be doing to what translators are actually
doing in specific historical and cultural contexts. It was a revolution against the
traditional Translation Studies that used to concentrate predominantly on the source
text as the yardstick for an evaluative analysis of the target text as a mere reproduction
thereof (Rosa 2010: 10, 11). Translations, according to DTS, are considered facts of
target cultures (Toury 1995 Descriptive: 29) and the contexts framing them are also
those of the target culture. DTS studies translations by comparing them to non-
translations in the target language without focusing on source texts or source
languages (Baker (1995: 235), re-affirmed by Olohan (2004: 43)). This approach to
translation does not exclude consideration of the source text, but it does shift the
emphasis to the target text as product, to its function in the target culture and to the
process leading to its production (Rosa 2010: 12). It regards translations as socio-
cultural facts of the culture that would host them. Translations, according to the
target-oriented approach, do not come into being in a vacuum. Not only is the act
performed in a particular cultural environment, but also it is designed to meet certain
needs there, and/or occupy a certain ‘slot” within it. Translators may therefore be said
to operate first and foremost in the interest of the culture into which they are
translating (Holmes cited. in Toury 1995 Descriptive: 6).

1.1.1. Expectations of Target Readers and the Success of a Translation

The success or failure of a translation, according to the target-oriented
approach, largely depends on whether or not it fulfills the target readers' expectations.
Evers et al (2010: 159) emphasize that a writer should have authentic concern over
“the ‘whom-to’ and ‘what-for’ of their textual actions”, arguing that “for a text to be
made socially valid, its producer has to take into account the expectations and
limitations that rule its reception.” In fact, it can be argued that the target audience’s
knowledge, limitations, and expectations are “imperative” (Evers et al 2010: 157).
Evers et al (2010: 154-5) elaborate that translations which have specific audiences
should take into account the audience in order to adapt the source text and succeed in
retextualizating (Costa 1992, cited in Evers et al 2010: 154-5 ) it into the linguistic
universe of its intended readers. Similarly, Venuti argues that the “expectations and
knowledge” of the target audience of the translation must be taken into consideration
(1998: 16). According to Riitta Oittinen:

[If] we think of translation in terms of the target language audiences and ask
the crucial question, for whom?, we cannot keep to the equivalence (in the
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sense of sameness) as our guiding principle. Rather, we have to ask is this
translation successful for this purpose? (Qittinen 2000: 12)

She adds that the Scopos of translation are different from those of the original,
because the readers of the texts, the original and the translation, are different. “[T]hey
belong to different cultures, they speak different languages, and they read in different
ways. Their situations are different” (Oittinen 2000: 12).

Newmark argues that the translator must consider whether he or she is
translating for the same or a different type of TL readership, “perhaps with less
knowledge of the topic or the culture, or a lower standard of linguistic education”
(Newmark 1988/2003: 15). He adds that “[t]exts must be written in a language that is
immediately comprehensible to the readership” (1988/2003: 41-2). He proposes three
typical reader-types, namely: “(a) the expert (in the SL text culture and/or the subject
of discourse); (b) the educated layman; (c) the ignoramus — in the culture and/or the
topic” (1988/2003: 55).

Conceding the importance of target readers’ expectations, Ruokonen describes
“contemporary readers’ expectations as one of the factors that seem likely to exert a
major influence on the translation process” (2011: 74). She not only stresses the
influence of target readers’ expectations on the translation process but of the
contemporary readership in particular. This implies that these expectations can change
with time, warranting new translations responding to new expectations. In a similar
vein, Jones stresses that “awareness of translation purpose and users” is essential
(2011: 147), arguing that “[r]eader communities ... are also potentially
heterogeneous” (2011: 193).

1.1.2. The Role of a Target-Oriented Translator

Being a target-oriented translator is not reduced to the mere generation of
utterances which would be considered ‘translations’ within any of the traditional
disciplines (Toury 1995 The Nature: 1). In a paper she presented in an international
conference about children’s literature in translation, Anette Steffensen, says: “[i]t is
the translator who creates the target text in such a way that it can be understood in the
target culture in a language with conventions, codes, and references that differ from
those of the original text” (2004:16). She believes that the translator does not produce
a completely new message, but he sends the writer’s message to a new receiver in
different circumstances from those of the original receiver (2004:16). Fawcett holds
that target-oriented translators are required to assume a cultural stance towards
translation. That is, they should adopt a cultural-biased approach in translation. They
are required to make culture familiar to readers by means of changing the source
language culture into the target language culture in translation (cited. in al-Fouzan
2008: 19). Cultures of societies change by time and translators, therefore, should keep
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pace with the changes. As is the case with any other socio-cultural domain, it is
possible to speak in translation, as well, of being ‘old-fashioned’, ‘trendy’, or
‘progressive’ (Toury 1995 Descriptive: 77).

1.1.3. The Prestige of a Translation in a Target Culture

Translation activities, according to the target-oriented approach, are regarded
as having cultural significance. Consequently, ‘translatorship’ amounts first and
foremost to being able to play a social role, i.e., to fulfill a function allotted by a
community — to the activity, its practitioners and/or their products — in a way which is
deemed appropriate in its own terms of reference (Toury 1995 The Nature: 1). The
position occupied by translation in the target system determines how translations are
produced and reveals power relations between source and target cultures (Rosa 2010:
12). In a less prestigious position within the target system, translation will tend to
replicate existing models; in a central, prestigious position, translation will be allowed
to bring innovation into the system (Toury cited in Rosa 2010: 17). It seems clear that
there is no way for a translation to inhabit the same space as its source, not even when
the two are physically presented alongside each other, as in bilingual editions. After
all, cultures resort to translating precisely as a way of filling in gaps in their target
culture by corresponding non-gaps in another source culture. What this means is that
the initial state of translation is one of deficiency in the recipient culture. In other
words, there is an observation of something ‘missing’ in the target culture which
already exists elsewhere, preferably in a prestigious culture, and can be taken
advantage of (Toury 1995 Descriptive: 21, 2).

1.1.4. Target-Oriented Strategies

1.1.4.a) Toury's Norms

Gideon Toury outlines three different types of translational norms that govern
the translation process: initial, preliminary and operational norms (Khan 2012 Target:
21). Initial norms are concerned with the choice a translator has to make regarding
whether to conform to the norms realized in the source text (which presumably reflect
those of the source language and culture) or to conform to the prevailing norms of the
target language and culture (Baker 2009:191). The former choice may result in certain
incompatibilities with target norms and practices, especially those that are beyond a
mere linguistic nature, while the latter would be more likely to involve shifts from the
source text. Consequently, conforming to source norms determines a translation's
adequacy in relation to the source text, while conforming to the norms of the target
culture determines its acceptability within that culture (Toury cited in Khan 2012
Target: 21, 2).

Preliminary norms are related to the existence and nature of a translation
policy (i.e. factors that govern the choice of source text types as, individual source
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texts to be translated into a particular culture and language, authors etc.) (Toury cited
in Khan 2012 Target: 22). Operational norms refer to the decisions which are made
during the actual translation process. They are further divided into two different types
of operational norms: matricial and textual-linguistic norms. Matricial norms are
related to the distribution, omissions, additions and textual segmentation of the target
text's material while textual-linguistic norms are related to the actual textual material
that is used to formulate the target text and replace the textual and linguistic material
of the source text (Toury cited in Khan 2012 Target: 22). Large-scale omissions often
entail changes of segmentation as well, especially if the omitted portions have no
clear boundaries, or textual-linguistic standing, i.e., if they are not integral sentences,
paragraphs or chapters. By the same token, a change of location may often be
accounted for as an omission (in one place) compensated by an addition (elsewhere)
(Toury 1995 The Nature: 6).

1.1.4.b) Baker's Universals

Describing the “principles of translational behavior”, Mona Baker points out
that a translated text has to “respond to the needs of its prospective readers and the
context in which it will ultimately function” (1996: 177). For this aim, she proposes
four "universals" as strategies that help make translations clearer for target readers:

1. Explicitation is “an overall tendency to spell things out rather than leave
them implicit” (1996: 180).

2. Simplification is “the tendency to simplify the language used in translation”
(181). This includes phenomena such as using shorter sentences in the translation,
preferring finite instead of infinite structures, resolving ambiguity, removing unusual
punctuation and producing texts with a lower lexical density (183).

3. Normalization is “a tendency to exaggerate features of the target language
and to conform to its typical patterns” (183)

4. Leveling out is “the tendency of translated text to gravitate towards the
centre of a continuum” (184). For example, “the individual texts in an English
translation corpus are more like each other in terms such as lexical density.

1.1.4.c) Klingberg's Abridgement

Klingberg differentiates between two types of abridgments: minor
abridgements and major abridgements. Minor abridgments are, according to
Klingberg, “normal part of the translation work” (1986: 73), such as a whole chapter
is condensed into few paragraphs or a paragraph is summarized in one sentence. In
minor abridgments, what is often lost are the details, not the general idea or the
structure. “Major abridgments”, explains Klingberg, “could be described as
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falsification, especially when the source text is a work of a high literary quality”
(1986: 73).

1.1.4.d) Lefevere et al's Rewriting

According to Lefeveree and Bassnett, "the essential idea of rewriting includes
the use of a base text that is changed in various ways (additions, rearrangements, and
omissions), resulting in a text that varies, whether slightly or significantly, from the
base text" (Screnock 2018: 485). Translation is not an isolated activity since
translations are not made in a vacuum, and it has always served a special purpose or
purposes. Consequently, translation takes the form of rewriting since it is performed
under certain constraints and for certain purposes, and to fit that purpose, rewriting is
bound to happen during the translation process (Shuping 2013: 56).

By "refracting”, Lefevere means rewriting "texts that have been processed for
a certain audience (children, for example)", or adapted to a certain poetics or a certain
ideology (cited. in Oubiri 2022: 85). In 1982, Lefeveree took the term "refraction” to
mean "the adaptation of a work of literature to a different audience, with the intention
of influencing how that audience reads the work™ (cited. in Oubiri 2022: 85). Lefevere
believes that translation, being "the most obvious recognizable type of rewriting"
(1992:9), can never free itself from the political and literary power structures existent
within a given culture.

1.1.4.¢) Dukate et al's Manipulation

Dukate argues that manipulation in translation is the translator's handling of a
text which results in the adaptation of the text for the target audience, considering the
cultural, ideological, linguistic and literary differences between the cultures in contact,
which takes place within a particular cultural setting and is carried out by a human
translator/ interpreter” (Dukate 2007: 185). According to Hermans, "all translation
implies a degree of manipulation of the source text for a certain purpose” (cited. in
Oubiri 2022: 86). In general, manipulation is perceived negatively by different
scholars when they talk about it as biased, abused or illegitimate (van Dijk 2006:360)
or hiding the truth (Wilson 2001: 400) or particularly in translation as mediation,
intervention or distortion (Hatim & Mason 1990, 1997; Katan 1999; Munday 2007).
Nevertheless, others see manipulation as multifunctional. Dukate (2007) claims that
manipulation may be used for discourse improvement, handling and distortion, and
may be due to linguistic, cultural, psychological and ideological factors or sometimes
ignorance. For Katan (1999: 138), manipulation is neither good nor bad and simply
zooms in what the translator prefers and sends to the background and what s/he does
not. (Sanatifar 2013: 99) However, Chrisafulli, (as cited in Kramina 2004) says that
the term manipulation is understood in two ways. It can be understood as something
negative and as the sign of the translator's ideological influences in the target text.
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Dukate (2007: 185) believes that manipulation can be either a positive or a negative
phenomenon. (Cited. in Oubiri 2022: 87, 8)

1.1.4.f) Newmark's Free Translation

Peter Newmark classifies translation methods into: 1. Word-for-word
translation, 2. Literally translation, 3. Accurate translation, 4. Semantic translation, .
5. Idiomatic translation, 6. Communicative translation, 7. Concept translation, and 8.
Free translation (1988: 5). Of all the eight types, the last one is the most target-
oriented. It is concerned with generating a target text that sounds natural in the target
language without replicating the original's manner, structure, or substance (Newmark
1988: 5).

1.1.4.0) Venuti's Domestication

Unlike foreignization, domestication, as Venuti admits; is a kind of repainting
the original color of a text with a different color without leaving any trace to make it
respond to the expectations of the TL reader. To put it differently, to adopt
domestication as a strategy in a text, the translator has to interfere in the ST structure
to reformulate a readable target linguistic structure adhering to the TL. Additionally,
he has to transform and adapt the cultural source structure to the cultural target
language structure so that to make the reader familiar with the translated text. Finally,
the translator must recreate an equivalent "cognitive context”, not alien to the TR, to
hopefully establish a successful communication act. (Cited in Zahid et al 2020: 5, 6).

1.1.4.h) Oittinen's Adaptation

In her book Translating for Children (2000), Riitta Oittinen posits that every
translation depends on one way or another on adaptation. Scholars who define the
process of translation as producing literal equivalence may also view adaptations
negatively because they are not faithful reproductions of the source text and would not
be considered a translation on this basis. Oittinen (2000:75), who considers translating
as rewriting, on the other hand suggests that it is much more difficult than it appears
to distinguish between translations and adaptations. In her opinion, all translation
involves adaptation of some kind, explaining that ‘translation is always an issue of
different users of the texts, which involves rewriting for new target-language
audiences' (Oittinen 2000:75). She argues that the translator always takes the target
readers into consideration and adapts the text accordingly. Therefore there is no
difference in this respect between adult and children's literature, except for
modifications and adaptations within translations being more common in children's
literature(Oittinen 2000:31).
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1.2. Sara Khan's Pioneering Contributions in Target-Oriented Qur'an
Translation

1.2.1. Who is Sara Khan?

Sara Khan (n.d.) is a contemporary international bestselling author and art
director of Islamic board books for toddlers and young children (Kube Publishing and
Quarto Publishing Group). She is a linguist and a qualified translator with a first-class
BA (hons) in linguistics and Arabic as well as an MA in translation & interpreting
studies (German/Arabic/Urdu>English) from the School of Arts, Languages &
Cultures at the University of Manchester. Khan's postgraduate research project
focused on the emerging field of Qur’an translation and adaptation for children; more
specifically the strategies translators and authors employ to make a translated or
adapted text suitable for a new readership with different needs and expectations.

Following the birth of her wonderful little girl Raya, Khan decided to build
upon her academic career and her own personal experience to help fill the gap which
exists when presenting Islam to young children in a way that is suitable for their age
group. She encourages children to understand the Quran by introducing a simple text
accompanied by colourful illustrations that communicate the messages of the Book in
an attractive way.

Sara Khan has been featured in the Summer Edition of the British Muslim
Magazine (Britain's leading Muslim Lifestyle Magazine). Her work has also featured
in the Muslim Vibe and USA Today. She has also appeared on The Today Show &
Salaam Britain on Islam Channel (the world's leading Islamic Media Platform),
Heritage Radio and BBC Radio Manchester._(Khan 2020)

1.2.2. Sara Khan's ""My First Qur'an Storybook"' (2010), and Other Books

In 2010, Khan produced her first book entitled "My First Qur'an Storybook"
as a target-oriented English adaptation of the Qur'an that introduces young
children to the basic concepts of Islam in an attractive age-appropriate way. The
target readers of the book are English-speaking children from a Muslim background.
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Introducing her book, Khan says:

Here for young readers and listeners, are all the best treasured stories of the
Qur'an in one beautifully illustrated volume. The stirring and dramatic stories
of the great prophets, peoples and nations are unfolded as a family saga, one
event leading naturally to the next. All these features in one great 42 easy to
read Qur'an stories. A moral value with each story. Simple language. Vivid
and charming illustrations. A Qur'an reference for each story at the end of the
book. Designed for use at home or at school, this book makes the message of
the Qur'an more meaningful for children. It’s the perfect way to begin your
child’s lifetime adventure of personal Qur'an reading! Especially chosen for
the very young, these stories act as a foundation on which to build a growing
knowledge of the Qur'an. (Khan 2012 My First)

She explains the strategies she adopted to produce the book saying:

| first focussed on which aspects to include and leave out, bearing in mind the
ideal length and word count of picture books for my chosen target audience. |
then worked on how best to convey my selected content through simple yet
powerful words. The carefully written, easy to understand text | produced put
together with a clear vision for child-friendly and eye-catching illustrations ....
(Khan 2020)

Being a Linguist and qualified translator, | am well trained in writing texts that
meet the needs of a specific target audience, so | leaned heavily on this
experience. Depending on who and what we are writing for we may need to,
use a writing style appropriate for a certain level of understanding, adapt the
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text for a particular purpose (i.e. an academic journal) or write in a different
language. (Khan 2020)

In a master dissertation about her book "My First Qur'an Storybook" (2010),
Khan describes how the book can be categorized as a target-oriented translation that
conforms to the norms of the intended target readership, rather than prioritizing the
language and culture of the source Arabic text like most, if not all other existing
translations. The analysis she attempts in the thesis shows that the strategies used in
My First Qur'an: Storybook conform to the norms of translating for children rather
than those of the source language and culture. Instead of replicating the original
Arabic text, the translator manipulated the text in such a way that meets the needs and
expectations of the intended target readership. It can therefore be classified as a
target-oriented translation that prioritizes acceptability of a target text to the adequacy
to the source text. Illlustrating how the book conforms to the norms of acceptability
more than adequacy, Khan indicates the target-oriented strategies applied in her book
as follows:

1- Additions and omissions

When translating for children, translators may manipulate the text by
adding to and deleting from it, particularly where books originally from the
adult system are concerned. The reason for this is based on the assumption that
‘children are incapable of reading lengthy texts' ... translators may have to
shorten texts as well as make them less complicated by, for instance, deleting
elements or whole paragraphs. In the context of translating the Qur'an for
children this means that a translator would have to make changes to the
original text by deleting parts of it, a strategy which is practically unheard of
in the context of translating the Qur'an. (Khan 2012 Target: 38-45)

2- Simplification

The prevalent norm in children's literature today is that of simple and
simplified models (Shavit 2006:36). The norm of simplification tends to
determine the thematic and characterization of the text as well as the types of
structures that are permissible. According to Shavit, a text becomes less
sophisticated and conforms to a simplified model 'by deletions or by changing
the relation between elements and functions'. Thus, Alice in Wonderland for
example originally contained characteristics which adapters and translators
considered to be unsuitable for (P. 28)

children, and in order to make the text appropriate for this particular
readership, ‘all the elements which were considered too sophisticated were
either changed or deleted. Since the Qur'an has always been recognized for its
literary supremacy (Abdel Haleem 2011:8) and self-created features, some of
which have not been fully studied in English, the strategy of simplification
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appears to be particularly relevant when translating this text for children. (P.
29) Simplification is, herby, an important strategy in order to ensure that a
translation attains what is considered to be the appropriate level of complexity.
(Khan 2012 Target: 47)

The language used in My First Qur'an: Storybook is clear and simple
and no effort has been made to replicate the poetic, eloquent style of the
Arabic original, which is often emphasised by scholars. Abdel Haleem for
example points out how the literary supremacy of the Qur'an was recognised
by both followers and opponents of the Prophet Muhammad, who were
described as 'Arabs whose paramount gift lay in eloquence of speech and who
had a rich and elaborate literature, especially poetry' (2011: 8). This strategy of
simplification suggests that the translator wanted to conform to existing
models in the target system. However it also indicates that the text was
changed in order to make it comprehensible for children. (Khan 2012 Target:
38)

Simplification on the level of vocabulary can be observed in My First
Qur'an: Storybook as the translator has not used any complicated expressions.
Instead, simple and short words used in everyday life have been used in the
text. (Khan 2012 Target: 46) In addition to lexical simplification, My First
Qur'an: Storybook has also been simplified syntactically. It contains mainly
short sentences with simple syntax. This is not like the original Qur'anic
discourse, which is characterized by 'syntactic constructions which display
fascinating linguistic architecture where the permutation of constituents plays
a significant role in the interior and exterior decoration of the construction’
(Abdul-Raof 2001:68) as well as long, argumentative and other types of
complex structures (71). Thus, the syntax of the sentences seems to have been
determined by what the translator of Ul considered to be the correct level of
complexity for the target readership, rather than the syntax of the original
Arabic Qur'an. This indicates that the translation conforms more to the
acceptability than the adequacy norm. (Khan 2012 Target: 47)

Furthermore My First Qur'an: Storybook has also been simplified
stylistically. The use of grammatical shifts, for example, is a stylistic feature
of the Qur'an that has not been incorporated in My First Qur‘an: Storybook.
This does not only involve the switching from one personal pronoun e.g. first
person to another e.g. third person, but also pronoun shifts from singular to
plural (Abdul-Raof 2001:78). (Khan 2012 Target: 48)

3- Cultural Context Adaptation

The final category that needs to be discussed however is that of
cultural context adaptation, a strategy that has been mentioned repeatedly in
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the literature of translating for children (Klingberg 1986, Lathey 2006 &
Oittinen 2000). 'Cultural context adaptation’ is a phrase that was first used by
Klingberg (1986). It has subsequently been adopted as an umbrella term for
various strategies that move the original text towards the child reader in the
target culture (Lathey 2006:7). This concept is based on the assumption that
children may find it difficult to assimilate foreign names, currencies, types of
food, locations etc. and reject a text that is reflecting a culture unfamiliar to
them. (Khan 2012 Target: 29)

Khan concludes that My First Qur'an: Storybook therefore shows how even in the
context of translating a sacred text as challenging as the Qur'an, there are ways that
can make a translation conform to the expectations of the target readership. (Khan
2012 Target: 54)

Six years later, Khan produced another adaptation of the Qur'an entitled My
First Book about the Qur'an (2017) in a collection of board books all simplifying
subjects and teachings of Islam for English-speaking Muslim children.

: bk L Sara Khan
" Ilustrated by Ali Lodge

She comments on the collection saying:

"The aim of my books is to present fundamental Islamic beliefs to
toddlers and young children in a way that is suitable for their age
group. Through simple, carefully written text accompanied by large
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colourful illustrations, the books encourage a child's journey of Islamic
education, understanding and love for Islam from the very beginning."
(Khan 2020)

2- Application of Target-Oriented Strategies on Qur'an Translation

Although Khan adopted Toury's norms in her target-oriented translation of the
Quran, all the above-mentioned strategies can be useful in translating the Qur‘an.
They all complement one another and give different names to similar strategies of
target-oriented translation; e.g. adaptation, interpretation, refraction, rewriting, free
translation. They all entitle a translator the freedom to interfere in the source text and
produce a new target text that communicates the content of the source in a target-
oriented form. They give him tools like explicitation, simplification, normalization,
abridgement, domestication, omission, addition, etc. to enable him make the message
of the source text as clear as possible for the target readers. In the following pages, the
researcher will suggest an application of miscellaneous target-oriented translation
strategies on translating the Qur'an.

In order to apply target-oriented translation strategies on the Qur'an, it is
important first to indicate that_.no Qur'an translation can present itself as a substitution
of the original text, and this is what makes the difference between translating a
"normal text and a religious text (Zahid et al 2020: 10). Abdul-Raof makes this point
clear when he states that:

What is important is that the target language reader should be kept informed
that what he/she is reading is simply a crude approximation of the Qur'an. The
target reader needs to be aware of the fact that the translation of the Qur'an
he/she is reading is merely an aid which enables him/her to read and
understand the Qur'an but not a substitution. (2001: 2)

That is to say, Quran target-oriented translations should rather be called Qur'an
interpretations or adaptations that explain to target readers only the fundamental
content of the Qur'an in their simple language. Accordingly, the researcher suggests
giving the adaptation produced a title that makes clear that it is not the original text.
Sara Khan entitled her two adaptations of the Qur'an "My First Qur'an Storybook™ and
"My First Book about the Qur'an". The researcher suggests giving the following
Qur'an adaptation the title "The Qur'an at a Glance".

The content of "The Qur'an at a Glance" will differ according to the intended
target audience. The ‘translation policy', using Toury's terminology, will differ
according to the culture of the target audience. Here follows two applications of "The
Quran at a Glance" for two different target readers; (1) English-speaking non-
Muslims and (2) Chinese non-Muslims. The policy in the two adaptations will take
into consideration that they are supply-driven (Abdel Aty 2024 Supply) and gradualist
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(Abdel Aty 2024 Gradualism). This means, first, that the two supplied adaptations
should be simple enough to be accepted by readers who did not demand to read them,
and, second, that the content should be gradualist in the sense that it includes only
fundamental principles of Islam in the Qur'an. However the content of each of the two
adaptations will still differ according to the culture of each target audience.
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Target-Oriented Adaptation of the Qur'an for English-Speaking Non-Muslims
"The Qur'an at a Glance™
For English-speaking non-Muslim target readers.

Translation policy

English-speaking non-Muslim target readers are mainly American or British.
That is, they belong to the most powerful civilizations and speak the most prestigious
language in the world these days. The majority of them are Christian. They take much
pride in their civilization, language, science, education, and religion. America is the
world's foremost superpower nowadays. They try, by different means, to control the
whole world and change its order in a way that serves their interests and ideologies.
Their arrogance of power is clear in the double standards they adopt when defending
Israeli criminals as victims and stereotyping Muslims all over the world as terrorists:

Donald Trump said Wednesday that he thinks “Islam hates us,” drawing little
distinction between the religion and radical Islamic terrorism.

“I think Islam hates us,” Trump told CNN’s Anderson Cooper, deploring the
“tremendous hatred” that he said partly defined the religion. He maintained the
war was against radical Islam, but said, “it’s very hard to define. It’s very hard

to separate. Because you don’t know who’s who.” (CNN 2016)

English-speaking non-Muslim target readers are also infatuated with the accelerating
development of the Artificial Intelligence (Al) to the extent that they sometimes refer
to it as a "Digital God"! (Gordon 2024).

Therefore, the adaptation of the Qur'an that targets English-speaking non-
Muslims highlights the verses of the Qur'an that address the abovementioned
problems. First of all, it stresses the verses that refute the concept of trinity and
describe God as one and indivisible. It also addresses the belief in Jesus as a God by
telling the story of Prophet Jesus as mentioned in the Qur'an. Then, the readers are
told about the previous arrogant peoples that God annihilated as a punishment for
their arrogance. The adaptation as well tackles the American support for Israel by
highlighting the verses that narrate how the Israelites disobeyed God and challenged
His prophets. It also addresses the target-readers' excessive reliance on robots by
verses that remind of the role of man as a vicegerent of God on earth. It highlights the
verses that indicate that man's knowledge, however progressive it might be, is too
little to be compared to the absolute knowledge of God. Finally, the adaptation tells
them that Prophet Mohamed is the last of God's messengers and that Islam calls for
freedom and peace.

For producing this simplified target-oriented adaption of the Qur'an, the
translator freely uses miscellaneous target-oriented-translation strategies; like
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deletion, addition, simplification, explicitation, abridgement... etc. The adaptation is
based only on verses that relate to the needs of the target readership. They are
simplified and rewritten in a free form. This adaptation is both supply-driven (Abdel

Aty 2024 Supply) and gradualist (Abdel Aty 2024 Gradualism).lt is entitled "The
Qur'an at a Glance".

AR



Gaasll ae hlal) e jla fa

aY Yo iy (YY) aud

"The Qur'an at a Glance*"

(*for English-speaking non-Muslims)

Index

1- God is One and Indivisible.

2- God Created Man to Be His Vicegerent.

3- God Gives Knowledge to His Vicegerent

4- God Curses Arrogant Powers

5- God's Prophets

6- Prophets Suffer with the Israelites.

7- Jesus Is Like Adam.

8- Muhammad Is a Mercy for all Peoples.

9- Islam Is the Message of Freedom and Peace

The Qur'an at a Glance (for English-speaking non-Muslims)

1- God Is
Indivisible

One and

God is One and indivisible. He
is not divided into three parts.
He was not born and He did
never bear any children. God is
the Creator of everything and
everyone. He is superior to all
His creation. God is so great
that He can neither need a wife
nor have a son.
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2- God Created Man to be
His Vicegerent

God created man to be His
vicegerent on earth. He ordered
creatures — sun, moon, skies,
days, nights, earth, animals,
seas, and fishes - to obey him
to see if he will use them for
good or evil. Life on earth
should not be an end in itself.
God gives man life on earth for
a limited time to test him
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whether he will obey or
disobey His Creator. However,
the more God enables man to
control His life, the more man
forgets his role as a vicegerent
of God. One day people will
think they have full control of
the earth. At that time, God
will destroy everything then
resurrect all  people for
judgment.

3- God Gives Knowledge to
His Vicegerent

God gives little knowledge to
man to enable him perform
his mission as a His
vicegerent on earth. He gives
him ears, eyes, and mind to
search and invent things. God
revers people who exert
efforts to acquire knowledge.
However, God may give
knowledge to anyone, but
gives wisdom only to His
beloved ones. A wise man
should never be arrogant
about his knowledge. He
should always remember that
his  knowledge, however
progressive it might be, is
nothing but a drop in the
ocean of God's absolute
knowledge. God  knows
everything; the seen, the
unseen, the said, the unsaid,
the past, the present, the
future, etc. He knows
everything, simply because it
is He who created everything.
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4- God Curses
Powers

Arrogant

God has the absolute power.
He empowers some people
and weakens others, dignifies
some people and humiliates
others. He can change these
conditions at any time. God
curses  arrogant  powers.
When they refuse to believe
His messengers and insist to
disobey His orders, He
severely punishes them in life
and eternally tortures them in
the afterlife. God annihilated
a lot of unjust peoples for
their arrogance and tyranny.
He exterminated them by
different ways; floods, stones,
storms, earthquakes, fire,
horror... etc. Although those
peoples were stronger than
the people of nowadays, God
destroyed them completely.
However, He left some of
their traces till now for
people to see them and learn
lessons.

Based on verses
Sadl) e 4T85 51 QIS 0500 3 150l Gl 3 5
(\TO
B e allall ¢ 5 2 G Bl i el e G0 B
Jl) D el O8 Lo S AN Bl ca O35 SLE o Seds
(YN Olsee
OV e Jl) Guadldall Ei V25 @
(OV: 0l laall s e Faln G e
GAl L o Glail Al SO8 408 G Gaiad K5 e
QAR
ot e B0 201555l 05 Uit (B KO LS o
(V0 elai¥) (pala
s a8 L) WEL 1R a0 S e sEhSy e
(VY L) (aedl 2ali 5206
(V£V ¥l Cpeoaall a3ill e 2L 350V e
i)t o Asa Gef Al Loy BLKRT 408 Ga GG o
(80 gal) s yiady ke Sy
son) it 20l 5541 &) Kallls Cay oofl 52T 15 o AT 15
(Y
o) pill) aabae ag colde IS4 ALl o g lie aadaliogi<s o
(\Aﬁ
I ik 0o B GA B 1508 G AT G G e
NG ER I SRATROEREA £ LA I SRR B PR |
PR A - U GRS [EU BRI Y I G JUEQVp-
(Y Sl ) a1 sl G552 Gl aif
A 8 s BAT (a ey a4 WA Ba s A2l
(£ 01 5Siall) o sallay il ) 8 (T 2ty
oo VA8 Gl e G8 G 1k Gl e 35 e
W aga ity 400 232 (a1 L3 1015 558 e 331 2 18 2l
15888 il oLy gl 818 36 A8 * (315 0 4Bl 2 41 018
(YY-Y) ey s mmdﬁmlt\_ﬂ\ £330

5- God's Prophets

Based on verses
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God selected the best men to
be His Prophets: Adam,
Noah, Hud, Salih, Shu'ayb,
Ishmael, Enoch, Abraham,
Isaac, Jacob, David,
Solomon,  Job,  Joseph,
Moses, Aaron, Zechariah,
John, Jesus, Elias, Elisha,
Jonah, Lot, and other
unmentioned prophets.
Muhammad is the last and
highest of all Prophets.
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6- Prophets Suffer from the
Israelites.

The Israelites are the
descendants  of  “Israel";
Prophet Jacob. The eleven
sons of Israel were jealous of
their  half-brother  Joseph
because God had selected
him to be a prophet. They
cast him into a pit then sold
him to a caravan that took
him to Egypt. He suffers
much in Egypt as a slave but
God finally makes him the
governor of Egypt. When the
brothers come to Egypt to
know that Joseph became its
governor, they finally regret
their crime. However, their
offspring follow their
ancestors' habit of conspiring
against  prophets.  Every
prophet who guides them to

Based on verses
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something  against  their
interests, the majority of them
would either challenge or
even kill him. The majority of
them used to break their
covenants because they had
merciless hearts.

Prophet Moses suffered a lot
from the Israelites. Although
God  supported  Prophet
Moses with many miracle,
the majority of the Israelites
insisted to disbelieve. They
asked Moses to make an idol
for them to worship, they
worshiped a golden calf, they
refused to believe in God
until they see him physically,
they were about to Kill
Prophet Aaron, and, worst of
all, the blasphemed God. God
punished them by thunder,
Diaspora, and other things.
They always favour inferior
material matters to spiritual
values.
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7- Jesus Is Like Adam

Jesus is like Adam; God
created both from dust and
ordered them to have life.
God selected Virgin Mary to
be Jesus' mother, because she
was pious and chaste. An
angel came to Mary and told
her that God sends him to
grant her a pure boy. She
wondered how she can get
pregnant without a man. The
angel reminded her that God

Based on verses
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is able to make her a mother
of a boy without a father. She
gave birth to Jesus and came
to the Israelites with her
baby. They condemned her
and accused her of adultery.
The baby spoke by a miracle
of God to tell them he
God's messenger; "Jesus™ son
of Virgin Mary.

When he grew up, Jesus was
enabled by God to make
miracles of curing the blind
and the leper, and
resurrecting the dead. Some
disbelieved in "Jesus", others
claimed he is God, others
claimed he is a son of God,
others claimed he is a part of
three parts of God. In fact,
Jesus is a Prophet of God. He
is neither God, nor a son of
God, nor part of God. It is a
great sin to believe in either
of these matters. God sent
Jesus to the Israelites to
remind them of Moses
guidance and tell them that a
Prophet named "Muhammad"
will follow him. They, again,
disbelieved and one of them
conspired, as usual, against
Prophet Jesus to kill him.
God did not allow them to
either kill or crucify His
Prophet. He elevated Jesus to
heaven and sent them
someone resembling him to
crucify instead.
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8- Muhammad Is a Mercy
for all Peoples.

Muhammad is the last of
God's Prophets till the End
Time. God sent him as a
mercy for all peoples. Islam
is God's true religion.
Muslims believe in one
indivisible God, His angels,
His books, and all His
Prophets equally.
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9- Islam Is the Message of
Freedom and Peace

Religion must never be
imposed by force. Everyone
is free to believe or
disbelieve. No one has the
right to compel a person to
adopt Islam, even Prophet
Muhammad himself. Prophet
Muhammad and all Muslims
are ordered by God to call
peoples to Islam just wisely
and gently. If people refuse to
adopt Islam, Muslims are
ordered to try to convince
them politely and peacefully.
God prevents Muslims from
imposing Islam on peoples by
force or aggression. God
hates the aggressors. God
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creates people different in
colors and languages. Islam
respects  difference.  God
wants different people to co-
exist. God wants all people to
live in peace.
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The Qur'an at a Glance

1-  God Is One and Indivisible
God is One and indivisible. He is not divided into three parts. He was not born
and He did never bear any children. God is the Creator of everything and everybody.
He is superior to all His creation. God is so great that He can neither need a wife nor
have a son.
2-  God Created Man to be His Vicegerent
God created man to be His vicegerent on earth. He ordered creatures — sun,
moon, skies, days, nights, earth, animals, seas, and fishes - to obey him to see if he
will use them for good or evil. Life on earth should not be an end in itself. God gives
man life on earth for a limited time to test him whether he will obey or disobey His
Creator. However, the more God enables man to control His life, the more he forgets
his role as a vicegerent of God. One day people will think they have full control of the
earth. At that time, God will destroy everything.
3-  God Gives Knowledge to His Vicegerent

God gives little knowledge to man to enable him perform his mission as a His
vicegerent on earth. He gives him ears, eyes, and mind to search and invent things.
God revers people who exert efforts to acquire knowledge. However, God may give
knowledge to anyone, but gives wisdom only to His beloved ones. A wise man should
never be arrogant about his knowledge. He should always remember that his
knowledge, however progressive it might be, is nothing but a drop in the ocean of
God's absolute knowledge. God knows everything; the seen, the unseen, the said, the
unsaid, the past, the present, the future, etc. He knows everything simply because it is
He who created everything.

4-  God Curses Arrogant Powers

God has the absolute power. He empowers some people and weakens others,
dignifies some people and humiliates others. He can change these conditions at any
time. God curses arrogant powers. When they refuse to believe His messengers and
insist to disobey His orders, He severely punishes them in life and eternally tortures
them in the afterlife. God annihilated a lot of unjust peoples for their arrogance and
tyranny. He exterminated them by different ways; floods, stones, storms, earthquakes,
fire, horror... etc. Although those peoples were stronger than the people of nowadays,
God destroyed them completely. However, He left some of their traces till now for
people to see them and learn lessons.

5-  God's Prophets

God selected the best men to be His Prophets: Adam, Noah, Hud, Salih,
Shu'ayb, Ishmael, Enoch, Abraham, lsaac, Jacob, David, Solomon, Job, Joseph,
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Moses, Aaron, Zechariah, John, Jesus, Elias, Elisha, Jonah, Lot, and other
unmentioned prophets. Muhammad is the last of all Prophets.

6-  Prophets Suffer from the Israelites

The Israelites are the descendants of "Israel”; Prophet Jacob. The eleven sons
of Israel were jealous of their half-brother Joseph because God had selected him to be
a prophet. They cast him into a pit then sold him to a caravan that took him to Egypt.
He suffers much in Egypt as a slave but God finally makes him the governor of Egypt.
When the brothers come to Egypt to know that Joseph became its governor, they
finally regret their crime. However, their offspring follow their ancestors' habit of
conspiring against prophets. Every prophet who guides them to something against
their interests, the majority of them would either challenge or even kill him. The
majority of them used to break their covenants because they had merciless hearts.

Prophet Moses suffered a lot from the Israelites. Although God supported
Prophet Moses with many miracles, the majority of the Israelites insisted to
disbelieve. They asked Moses to make an idol for them to worship, they worshiped a
golden calf, they refused to believe in God until they see Him physically, they were
about to kill Prophet Aaron, and, worst of all, they blasphemed God. God punished
them by thunder, Diaspora, and other things. They always favour inferior material
matters to spiritual values.

7-  Jesus Is Like Adam

Jesus is like Adam; God created both from dust and ordered them to have life.
God selected Virgin Mary to be Jesus' mother, because she was pious and chaste. An
angel came to Mary and told her that God sends him to grant her a pure boy. She
wondered how she can get pregnant without a man. The angel reminded her that God
is able to make her a mother of a boy without a father. She gave birth to Jesus and
came to the Israelites with her baby. They condemned her and accused her of
adultery. The baby spoke by a miracle of God to tell them he is God's messenger;
"Jesus" son of Virgin Mary.

When he grew up, Jesus was enabled by God to make miracles of curing the
blind and the leper, and resurrecting the dead. Some disbelieved in "Jesus", others
claimed he is God, others claimed he is a son of God, others claimed he is a part of
three parts of God. In fact, Jesus is a Prophet of God. He is neither God, nor a son of
God, nor part of God. It is a great sin to believe in either of these matters. God sent
Jesus to the Israelites to remind them of Moses guidance and tell them that a Prophet
named "Muhammad"” will follow him. They, again, disbelieved and one of them
conspired, as usual, against Prophet Jesus to kill him. God did not allow them to either
kill or crucify His Prophet. He elevated Jesus to heaven and sent them someone
resembling him to crucify instead.
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8-  Muhammad Is a Mercy for all Peoples.

Muhammad is the last of God's Prophets till the End Time. God sent him as a
mercy for all peoples. Islam is God's true religion. Muslims believe in one indivisible
God, His angels, His books, and all His Prophets equally.

9-  Islam Is the Message of Freedom and Peace

Religion must never be imposed by force. Everyone is free to believe or
disbelieve. No one has the right to compel a person to adopt Islam, even Prophet
Muhammad himself. Prophet Muhammad and all Muslims are ordered by God to call
peoples to Islam just wisely and gently. If people refuse to adopt Islam, Muslims are
ordered to try to convince them politely and peacefully. God prevents Muslims from
imposing Islam on peoples by force or aggression. God hates the aggressors. God
creates people different in colors and languages. Islam respects difference. God wants
different people to co-exist. God wants all people to live in peace.

End of Adaptation
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Target-Oriented Adaptation of the Qur'an for Chinese Non-Muslims
"The Qur'an at a Glance™
For Chinese non-Muslim target readers.

Translation Policy

The People's Republic of Chinais officially an atheist state. Religion in
Chinais diverse and most Chinese people are either non-religious or practice a
combination of Buddhism and Taoism with a Confucian [idolatrous] worldview,
which is collectively termed as Chinese folk religion. The traditional cultural values
that influence the psyche of the Chinese people are harmony, benevolence,
righteousness, courtesy, wisdom, honesty, loyalty, and filial piety. (Lihua 2013)

In the Chinese values, “time” is viewed as a great opportunity to cultivate
character and make the best use of various situations in life (Anguo 2024). The value
of "work™ is deeply rooted in the Chinese culture. "Work™ in China is more than just
an economic necessity. It embodies their adoption of the ethics of perseverance,
collective effort, and social contribution. Shaped by Confucian principles, work serves
as a path to self-improvement and fostering social harmony. Loyalty and long-term
employment have traditionally been considered virtues. (Baker 2024)

China is refusing not just the Qur'an and Islam, but the concept of religion in
general. It is becoming more and more irreligious. The Chinese government
introduces strict rules in some cities not only on Islam, but on religions in general:

In a move set to tighten government control over practicing religion in China's
western Xinjiang Province, the Muslim-majority region will introduce a set of
regulations that -- among other things -- will require all new places of worship
to reflect "Chinese characteristics and style." Additional measures include
controls on "large-scale" religious gatherings -- which will require approval
from the local government at least one month in advance -- and that religious
content posted online must be screened by the regional government. The rules
also say for the first time that interpretations of religious doctrine must "meet
the requirements of contemporary China's development and China's
outstanding traditional culture,”" a move that experts warn could further cement
an ongoing crackdown against Uyghur and minority rights in the region. "The
move is significant, as it's about cutting off China's religions from
international networks and communities and keeping them socially and
politically isolated under the watch of the Chinese Communist Party," Bradley
Jardine, managing director of the Oxus Society for Central Asian Affairs, told
RFE/RL. (Medelbek 2024)
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Accordingly, the Qur'an adaptation for Chinese non-Muslims, be they atheist or
idolatrous, should highlight the verses that address the concepts of monotheism,
creation, vicegerency, prophets, resurrection, and judgment. It should also explain the
morals of Islam and indicate how the values of "time" and "work" are tackled in the
Qur'an.

For producing this simplified target-oriented adaption of the Qur'an, the
translator freely used a miscellaneous of target-oriented-translation strategies; like
deletion, addition, simplification, explicitation, abridgement... etc. The adaptation is
based only on verses that relate to the needs of the target readership. They are
simplified and rewritten in a free form. This adaptation is both supply-driven (Abdel
Aty 2024 Supply) and gradualist (Abdel Aty 2024 Gradualism). It is entitled "The
Qur'an at a Glance".
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The Qur'an at a Glance*

(*This adaptation targets Chinese non-Muslim target readers. The content is shown in
English first then translated by Google translate into Chinese)

Index

1. Islam Means Obedience to God; the Only Deity

O N R LD

God is the Greatest Creator

Properties of God

God Created Man to be His Vicegerent
God Sent Prophets

Morals of Islam

The Value of "Time"

The Value of ""Work""

9. The Day of Judgment

The Qur'an at a Glance (for Chinese non-Muslims)

1- Islam Means Obedience to
God; the Only Deity
Islam is the only true religion
that God accepts from man.
"Islam™ means complete
obedience to God. God is the
only deity. Only God deserves
to be worshiped. Idols are
inferior to man and they cannot
do anything, whether good or
bad, for any creature or even for
themselves. A wise man must
not follow his idolatrous fathers
blindly. He is unwise because
he worships bogus gods without
any convincing reason. How
come you disbelieve in God
who gives you life, causes you
to die, and then resurrects you?
You insist that you have just an
earthly life and refuse to believe
that God will raise you from the
dead for judgment. If there were
deities other than God, why do
not they challenge Him when

Based on verses
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He says "I am the Only God"?

(sl 29
EIFNEHLCRE S L PP PR
Ba Y5 50 (A0 5 ki V5 150 2t 6 &1 Y
(A7) 15558 Y 5

I dhmy ol figiings Jg o
() ) £Y) Sl (35

2- God is the Greatest Creator

God creates everything. He
created skies without pillars,
earth and mountains, seas and
oceans. He also creates animals,
rains, plants, and other creatures
that you do not know. God gives
you life, causes you to die, and
then  resurrects you  for
judgment. God creates man
from a clot of blood in the
womb of a mother, builds his
bones, covers them with flesh,
and gives him ears; eyes; and
mind. Those idols that you
worship cannot create anything.
They cannot create even a fly.
They are so helpless that they
cannot restore anything a fly
would take from them. They are
so weak. You do not revere the
great God as He deserves.

Based on verses

0S5 o8 B LR Ss=ea B AL @ o
(WYJ4j0

GGl TS e i il G .
U5 405 U8 0 e &5 & 8l o G5 L)
(O + ohail) w8 755 U8 (e L Uil 2L L) G
Jifaisd e u—‘ﬂ‘ dh KPR FPHIEI .
(1) bail) s S b sl

A5 Al ; V1 3G & DAL AN G A .
23 ) g e @ o Sl Bl iy A s
Rl £ AT 545 (10) e Lasi o Ay 0 )
() (17) L0 s &) et &

s huﬂ‘*—*dﬂéu‘m‘ Osd Oa Osdiags J
Gl ELL (YY) el e Gl Ut le 4 o1 G
o= 5 U G B o oe o8
Qad Cals AL sy ¥ Ul Quh g
SAl A G %8 Ga A 108 L(vr) kg
=l (vE) he

o et 3 BAL e LI GA
(¢

(A daill) & 5adad ¥ W iS5 .
AW A B s oe 028005 e
(Y+ dadlh oy

Jiailily gl &1 Gaa Kl il 4 8 .
(Y cllall) & 580 G =52 5

A 5 HAT G Ul 25 R s U 5086 Uihae 22
(V£ osiasall) GaNRD LT

Jail)

3- Properties of God

God is the only deity. He is able
to do anything. He is ultimately
powerful and rich. All people

Based on verses
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4- God Created Man to be His | Based on verses
Vicegerent “a e B0l G Rl 085
God created man to be His (¥ 5 )
vicegerent on earth. He ordered Gad ¥ W) &0 e A W sl .

creatures — sun, moon, skies,
days, nights, earth, animals,
seas, and fishes - to obey him to
see if he will use them for good
or evil. God gives man life on
earth for a limited time to test
him whether he will obey or
disobey His Creator. After the
end of life, God resurrects
people to judge them and
reward the obedient with heaven
and punish the disobedient with
hell. Disbelievers and idolatrous
people will last in hell forever.
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5- God Sent Prophets

God selected the best
men to deliver His message to
people. The Prophets of God are

Based on verses
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Adam, Noah, Hud, Salih,
Shu‘ayb, Ishmael,  Enoch,
Abraham, Isaac, Jacob, David,
Solomon, Job, Joseph, Moses,
Aaron, Zechariah, John, Jesus,
Elias, Elisha, Jonah, Lot, and
other unmentioned prophets.
Muhammad is the last and
highest of all Prophets.
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6- Morals of Islam

God wants Muslims to
be merciful to their parents
especially in their old age. A
true Muslim should be pious,
patient, and humble. God
prevents Muslims from bullying
or back-biting each other. They
are prevented from spying,
lying, and wasting time in trivial
talks. God urges Muslims to
avoid accusing others without
evidence. They should make
sure first before hurting any
person. God wants Muslims to
be honest and charitable;
especially to orphans. God
prohibits murder, adultery, and
usury. God hates arrogance,
corruption, and betrayal. He
wants all Muslims to be sincere
and never break their pledges.
He tells Muslims that what they
say should accord with what
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they do. God urges Muslims to
be clean and well dressed. He
urges them to be moderate in
spending money, saving money,
eating, drinking and everything.
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7- The Value of "Time""

The test of man in life is
mainly about time. God swears
by the value of "time" that man
will definitely be a desperate
loser if he wastes his time on
earth. Only those who believe in
God and invest the limited time
He gives to them to do good
deeds will be the true winners in
life and the afterlife. God
created sun and moon, days and
nights for people to know the
time. He organized them with
miraculous  punctuality and

Based on verses
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ordered them to help man to
perform his mission as a
vicegerent of God on earth.
When time of life on earth ends,
God will order them to stop
working and will resurrect
people to begin a new life with
different laws.

God reminds man
recurrently that He gives him
limited time to invest in

worshipping God and doing
good deeds. God warns man of
wasting his time in bad deeds.
He urges him to increase his
good deeds as quickly as
possible before he dies or life on
earth ends suddenly. Life on
earth is not an end in itself. It is
just a test. Everything on earth
is temporary, and cannot be
compared to the eternity in the
afterlife. When time of life ends,
God  destroys  everything,
resurrects people, rewards good
people with eternal life in
heavens and punishes
disbelievers with eternal
torment in hell. At that time, the
losers realize that life on earth
was too short to be considered
an end in itself. They feel as if
they lived on earth for just one
hour and regret every moment
they wasted without increasing
their good deeds.
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8- The Value of "Work"*

Man, as the vicegerent
of God on earth, is given time to

Based on verses
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work hard. He is ordered to
farm lands, trade, and make
earth a better place. However,
God tells man that life on earth
should not be an end in itself.
Everything on earth is
temporary and God will destroy
it at the End Time. The afterlife
is the true life. Therefore, man
should consider work as just a
means for satisfying God and
preparing for the afterlife. Man
should never dedicate himself to
work at the expense of
worshipping the Creator of
work. When man spends his life
working sincerely for God, he
will be amazingly rewarded in
life and afterlife. If man wastes
his time working just for earthly
interests, he will regret it in the
hereafter saying "if only | had
prepared ahead for my true
life!" and wish if he had spent
every moment on earth working
for God.
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9- The Day of Judgment

No doubt that God will
resurrect all  people for
judgment. When time of life on
earth ends, God will order all
elements of life that used to
work mechanically to disobey

Based on verses
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man and stop working. God will
destroy everything by terrifying
earthquakes and horrible
explosions. God will change the
laws of sun, planets, and time.
Then, He will resurrect people
to judge their deeds. Believers
who spent their time doing good
deeds will be rewarded by
eternal  life in  heavens.
Disbelievers will be punished
by eternal torment in hell.
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The final product is supposed to look as follows

YYY


http://quran.ksu.edu.sa/tafseer/tabary/sura99-aya7.html
http://quran.ksu.edu.sa/tafseer/tabary/sura99-aya7.html
http://quran.ksu.edu.sa/tafseer/tabary/sura99-aya8.html
http://quran.ksu.edu.sa/tafseer/tabary/sura98-aya7.html
http://quran.ksu.edu.sa/tafseer/tabary/sura98-aya7.html
http://quran.ksu.edu.sa/tafseer/tabary/sura98-aya7.html
http://quran.ksu.edu.sa/tafseer/tabary/sura98-aya7.html
http://quran.ksu.edu.sa/tafseer/tabary/sura98-aya7.html
http://quran.ksu.edu.sa/tafseer/tabary/sura98-aya8.html
http://quran.ksu.edu.sa/tafseer/tabary/sura98-aya8.html
http://quran.ksu.edu.sa/tafseer/tabary/sura98-aya8.html
http://quran.ksu.edu.sa/tafseer/tabary/sura98-aya8.html
http://quran.ksu.edu.sa/tafseer/tabary/sura98-aya8.html
http://quran.ksu.edu.sa/tafseer/qortobi/sura23-aya113.html
http://quran.ksu.edu.sa/tafseer/qortobi/sura23-aya113.html
http://quran.ksu.edu.sa/tafseer/qortobi/sura23-aya113.html
http://quran.ksu.edu.sa/tafseer/qortobi/sura23-aya114.html
http://quran.ksu.edu.sa/tafseer/qortobi/sura23-aya114.html
http://quran.ksu.edu.sa/tafseer/qortobi/sura23-aya114.html
http://quran.ksu.edu.sa/tafseer/qortobi/sura23-aya115.html
http://quran.ksu.edu.sa/tafseer/qortobi/sura23-aya115.html
http://quran.ksu.edu.sa/tafseer/qortobi/sura23-aya115.html
http://quran.ksu.edu.sa/tafseer/qortobi/sura23-aya116.html
http://quran.ksu.edu.sa/tafseer/qortobi/sura23-aya116.html
http://quran.ksu.edu.sa/tafseer/qortobi/sura23-aya116.html
http://quran.ksu.edu.sa/tafseer/tabary/sura45-aya26.html
http://quran.ksu.edu.sa/tafseer/tabary/sura45-aya26.html
http://quran.ksu.edu.sa/tafseer/tabary/sura45-aya27.html
http://quran.ksu.edu.sa/tafseer/tabary/sura45-aya27.html
http://quran.ksu.edu.sa/tafseer/tabary/sura45-aya27.html
http://quran.ksu.edu.sa/tafseer/tabary/sura45-aya27.html
http://quran.ksu.edu.sa/tafseer/tabary/sura45-aya27.html
http://quran.ksu.edu.sa/tafseer/tabary/sura45-aya32.html
http://quran.ksu.edu.sa/tafseer/tabary/sura45-aya32.html
http://quran.ksu.edu.sa/tafseer/tabary/sura45-aya32.html
http://quran.ksu.edu.sa/tafseer/tabary/sura45-aya32.html
http://quran.ksu.edu.sa/tafseer/tabary/sura98-aya7.html
http://quran.ksu.edu.sa/tafseer/tabary/sura98-aya7.html
http://quran.ksu.edu.sa/tafseer/tabary/sura98-aya7.html
http://quran.ksu.edu.sa/tafseer/tabary/sura98-aya7.html
http://quran.ksu.edu.sa/tafseer/tabary/sura98-aya7.html
http://quran.ksu.edu.sa/tafseer/tabary/sura98-aya8.html
http://quran.ksu.edu.sa/tafseer/tabary/sura98-aya8.html
http://quran.ksu.edu.sa/tafseer/tabary/sura98-aya8.html
http://quran.ksu.edu.sa/tafseer/tabary/sura98-aya8.html
http://quran.ksu.edu.sa/tafseer/tabary/sura98-aya8.html

Gaasll ae hlal) e jla fa aYeYoe iy (YY) axdl

==t
1- FE=HESRERMNEE 5 I

FRET LR B B A —HIERYSRE - “FH =20 ERE W B H5e 2
AR o BRIt - U ERE A ER R - BEBIEARES > e AN T
AP 2 HOCMEMZECE - ER AR ZE HtEM RIS GRS - M AE
- I MEEFERE IR > AU AR S AEIRAVELH © (RE2AMRE LW - fids TR
e ARRIER > AEILIRENE ? RIBRFA R AL IEY AN - EEMAEE B i
TRMIE R EEREZ B A » A0SR A Z SNAF EA > (22 i B 2 ME— R4
AT A PRARARIE ?

2- EHERERNENE

EFANE T —8), MhanE TRA SAERIRZE, KHFT LK, e, il
BIE T, WK, MR AR AN ENER Y, b IR, 1IRIESR, R
IR E G R, B RE T E R SuanE T A, BETMREL, AR
B e, A TMEA IRERELN, IR 1SRRI R TCIE QNS TR Y, fth
TEETCIEANE — R EiE, MRk ies), LIE T TR £ i M1 25
ARVEATRE, M TRANERES, R4 TR GRS A ISR R A,

3- LHERRHE

FHEEW—t0, MEFRTE, BERFE MAEEEE. HEANESH
BOFEEN. B AT LA AR, A AT S R, RS, T
R, EFRE, BARME, MMRHE, R, R Emem s, T —
IR, {507 TR T 4G LAY,

4- EHOIEANEFEHAREA

EFHOLEALIE AR EARBEA, s Em—KE, Hse, K2,
AR, &R, HER, Zi¥, MEmaEE—ARM, Ffeaa el T HSEE,
bR NAEMER EATRAYE Y, DAB R S ARM B ARM A GERE, A
ZilfE, b N EIEIFEEMAT, R AZEARMAI N, T HOBRE ST A ARM A N
NMEE FBG EZFEE A AR T

5- ERIRESTA

EFEE TREFOANFNMUGEMAEE, EHRemAT Y, L, FHE
- BERIBR, EFRL N DASEESAL, LA, ABRIZE, DMEL HES. KT, B 49fA
L AR EEW. Wfe. WoWAE, g, HRER, LIRIIE, DIRID. £9EE BASAn M
ARG I, BRI AT A ok h i /e i iy — AL,

yyay



Gaasll ae hlal) e jla fa aYeYoe iy (YY) axdl

6- FET=HHVER

EHERDBIRT R I, LR T RO, SUER R
o AL, W, BRI, T AR LA,
BERITERRER VT RPN, LB MBS P AR B FH T A
MAIRTIATE (5 B LA 2 e, S0 R SRR, SRl 20
B, ERFRIERISE, SRR, RIS, (A A AR,
KRS, MBRBIH, S5, NERRBIHRET S, KAFHE,
OB TS, R, TN TSI,
7o IR HIME

NAEEY AN BRI, EEL PO AR E, 0 RALE I
B, AR — NI U ARSI RS2 T AR
SR A, FARRIEERE, SR T AR S, (R, A
ITASHE AL, oL ih AHOMERTIEALSVE ], Al TS A SR T B B
AR, Sk LR MR, EBRM A LTI, RS, T
B4 E, BERFEREI,

tHEREREEANZS, s NERETEIARR, FTLAHSREEFE LagfniTs, L
A NIEREHF RPN S b, SR N 2EFESE 1 B HIER A Ay 22 R 25 SR ARV b
INEEAT, HERK EREmARTAZEBHR, XIE— B, HiEk Er)— e B,
TIEG SRk B b, MM R, EaRK—8), EiHA, i AERE
KA, FESIAEEEMAKIESTEE, IR, RICE S IRBMER A AE, e
WM BRI, ff15cfs B O ERER ERIS T —A N, A B SRBENE—4, %
A INELT,

8- “TIE” HIME

ANER ERfEshik ERREA, BERISD TR Mg mieh i, 5
IEHERZE AR B AT, SR, bR, HUER RAOARTEAR S AR A Ry, HIER BAY—
UIHGE R, b iR R e, RIS RRIERAER, KL, ANIZE TSR
TR L iy R e R RO — PP F B, NOKIEANRIIZ T 557 TARRAIEH k£
T SNy b7 TR, MR SRR, A0SR (]
IRPRAE S AR R T AR L, ek ttalE, i 2R TRrefeniy B e 4TS s
WERGIEAT T 1 P IF A R ER R —ZIERAELE )y BRr TAE B,

9- HAH

EXEER, EWRILATA AN EIREZ N, HHBR BTSSR, AR
T QEAWGE R B TR AN IRM NI IRIE R, Lo RE AT A R R e
W), EAPREEEKIA, AT R [ AR, SRR AR & T A R AL AT
Ko ACRTRIATHERIE FERHMS IR BIK AERYALIRD,  AME 52 B OK (B 3T BERD G T

End of Adaptation

AR ¥



Gaasll ae hlal) e jla fa aYeYoe iy (YY) axdl

Conclusion

The above simplified target-oriented adaptations of the Quran show that
target-oriented translation theories can have very innovative applications on Qur'an
translation. The researcher suggests those adaptations as an alternative to the source-
oriented Qur'an translations; especially for non- Muslims. Needless to say, they are
just rough drafts that still need much editing and rewriting. They will acquire more
credibility if they are executed, financed, and distributed by prestigious Islamic
institutions that would authorize them after meticulous revisions. Feedback is of great
importance for producing adaptations of the Qur'an that meet the target readers'
expectations. The continuous reception of target readers' questions, complains, and
suggestions can help translators modify the Qur'an adaptations every now and then in
ways that make the Qur'an more and more comprehensible for the readers. The
feedback should be taken from various readers that represent the targeted readership
with their different ages, cultures, and educational levels. Further research is needed
to study how these adaptations can be digitized. The possible applications of digital
technology can make the Qur'an adaptations less expensive and more accessible to all
target readers around the world.
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