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Abstract 

This paper aims to explore the possible applications of target-oriented translation 

theories on Qur'an translation. The researcher resorts to target-oriented translation 

strategies in order to produce easy-to-read translations of the Qur'an instead of the 

complicated source-oriented ones. After reviewing a brief history of the target-

oriented translation school, the researcher gives a panoramic account of target-

oriented translation strategies; namely Toury's norms, Baker's universals, Klingberg's 

abridgement, Lefevere et al's rewriting, Dukate et al's manipulation, Newmark's free 

translation, Venuti's domestication, and Oittinen's adaptation. Then, Sara Khan's 

adaptation of the Qur'an for children is discussed in detail as a pioneering target-

oriented translation of the Qur'an. Finally, the researcher attempts two applications of 

the target-oriented translation strategies on the Qur'an; one for English-speaking non-

Muslims and the other for Chinese non-Muslims. The applications show that target-

oriented translation theories can be very useful in communicating the content of the 

Qur'an in forms that suit the language and culture of the target readers. 

Keywords: Target-oriented translation, Qur'an for children, Qur'an translation. 

Introduction 

The Holy Qur'an is a beacon that the Merciful Creator bestowed upon His 

vicegerents on earth to guide them to the true purpose of their life; namely 

worshipping the One God. It is His final message to all humanity all over the world 

till the Day of Judgment.  

 َٖ ٤ ِٔ ِْؼَبَُ ُِ ٰٟ شَ ًْ َٞ إلَِّا رِ ُٛ ْٕ  (09: الأٗؼبّ) إِ

This is no less than a Message for the nations. (ʻAlī, 2008, An‟ām: 90) 

The universal teachings of the Book address the challenges that mankind may 

encounter in all ages. The Qur'an imparts the morals of honesty, charity, chastity, and 

all the Divine values that can lead people to happiness in life and salvation in the 

afterlife. Before revealing the Qur'an, God sent other Holy Books that a lot of people 

either disbelieved or distorted. Nowadays, again, a lot of people around the world still 

insist to discard the Qur'an and adopt those distorted books, or even refuse the concept 

of religion altogether. The Qur'an is burnt every now and then by persons who 

condemn it as a book preaching terrorism. 

God gives everyone the right to accept or reject the Qur'an and prevents 

Muslims from imposing the message on people by force. However, every Muslim is 
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legally responsible for delivering the message of the Qur'an to non-Muslims as far as 

he can. 

 

ْٕ أػَْشَػُٞ ِ ُْجلَََؽُ كئَ ْٕ ػ٤ََِْيَ إلَِّا ا ْْ زَل٤ِظًب ۖ إِ ِٜ ِْ٘بَىَ ػ٤ََِْ ب أسَْعَ َٔ  (4ٗ :اُشٞسٟ) ا كَ

If then they turn away, We have not sent thee As a guard over them. Thy duty 

is but to convey (The Message). (ʻAlī, 2008, Shūra: 48) 

Muslim translators have, therefore, a great role to play in communicating the Qur'an 

to non-Muslim foreigners. Although many translators posit that the language of the 

Qur'an is untranslatable, many others take great pains to translate and retranslate the 

Book every now and then hoping to produce easy-to-read Qur'an translations. 

However, the produced translations after all are barely understood by Muslims; and 

hardly read by non-Muslims. 

Problem of Research 

The problem addressed in this research is that most, if not all, Qur'an 

translations are marked by dogged adherence to source-language vocabulary and 

structure (Abdelwali 2007: 10). The inimitable linguistic features of the Qur'an were 

mainly intended during the time of revelation to challenge the eloquent Meccan Arabs 

who used to accuse Prophet Mohamed of fabricating the Qur'an. When a translator 

insists nowadays to translate those unique Qur'anic formulas just literally, the 

translations sound incomprehensible to the target reader. Some translators use 

footnotes and other explanatory mechanisms that show how they give priority to the 

source language and its culture at the expense of the target language and its culture. 

This source-oriented approach has often resulted in translations featuring 

archaic language and literal word order (e.g. Arberry 1955, Pickthall 1969, and Ali 

1983). Attempts have been made to accommodate the target readership by, for 

example, opting for contemporary English (e.g. Dawood 1993 and Abdel Haleem 

2005). However, most English translations of the Qur'an have still been criticised for 

the drawbacks of literal translation (Akbar 1978:3, cited in Abdul-Raof 2001:21) and 

there is little indication of any translation conforming entirely to the expectations of 

the intended target readership. The translation of the Holy Qur'an is rife with obstacles 

that undoubtedly require the translator to use specific tools or apparatuses to arrive at 

an acceptable translation. In the process of translation, the target text is not only 

produced in a new environment but it also assumes new roles and is given new 

functions (Tymoczko 2007). Similarly, in the translation of the Qur'an, the text is 

transmitted through a new linguistic surrounding and in a new cultural setting. 

Therefore, ―full authenticity and communicative clarity cannot both be achieved‘ in 

translating such a miraculous religious text (Kirk 2005: 99).  
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However, the majority of Qur'an translators insist to replicate the source text 

in a way that ignores the expectations of target readers. This causes a gap in 

communicating the Qur'an for different classes of target readers with their different 

cultures, beliefs, ages, and concerns.  Besides, the translators of the Qur'an postulate 

an ―ideal reader‖ (Fillmore 1981, cited in Blum-Kulka 2000/2002: 296) who, as they 

would imagine, is vehemently ready to exert much effort to understand such source-

oriented translations of the Qur'an with all their inaccuracies and complexities. They 

ignore the expectations of the intended target readers. As a result, the source-oriented 

translations of the Qur'an are incomprehensible for both Muslim and non-Muslim 

target readers. Muslim readers suffer to find a clear translation of the Qur'an. For 

example, when the best-selling author Sara Khan published, before translating the 

Qur'an, a series of books simplifying subjects of Islam, she received feedback that 

showed a dangerous gap in communicating the message of Islam to target readers in 

ways that suit their mindsets: 

It is of no surprise that in some of the feedback received for my new book so 

far, the following question has been commonly raised: Why wasn‘t there 

already a board book related to something as obvious as the first pillar of 

Islam? The answer is likely to be similar to the reason why nothing like my 

Qur'an and Prophet Muhammad (Phub) books appeared to exist either, prior to 

them being published. Comprehending our creator, the Lord of the Worlds, in 

our own mind is a challenge even for adults since only Allah Himself is Al-

‘Aleem - The Knower (of the Seen & Unseen). (Khan 2020) 

Non-Muslim readers, on the other hand, can easily become victims of books 

that distort the Qur'an and Islam because of the lack of translations that introduce the 

Qur'an for them in a language they can understand. For example, an American painter 

called Sandow Birk produced a painted version of the Qur'an that teems with 

distortions and fabrications: 

Sandow Birk spent the past nine years creating a personal Qur‘an. Following 

the traditions of ancient Arabic and Islamic manuscripts, the artist hand-

transcribed the entire English-translated text of the Qur‘an as was done in 

centuries past – following traditional guidelines as to the colors of inks, the 

formatting of the pages, the size of margins and the illuminations of page 

headings and medallions marking verses and passages. His hand-lettered 

calligraphy uses an American tradition of writing - that of the street letters of 

urban graffiti that he finds around his Los Angeles neighborhood. Once each 

chapter was transcribed, the pages were illuminated with scenes from 

contemporary American life – investigating how the message relates to life in 

the United States today. Adapting the techniques and stylistic devices of 
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Arabic and Persian painting and albums, the project blends the past with the 

present, the East with the West, creating an ―American Qur‘an‖. (Birk) 

The lack of simple and clear translations of the Qur'an especially designed to target 

non-Muslim readers is a good reason why mistaken ideas about the Qur'an are taken 

for granted by the majority of them. 

Objective of Research 

The aim of this study is to show how target-oriented translation theories can 

provide solutions for the incomprehensibility of the available source-oriented Qur'an 

translations. It attempts to apply target-oriented translation theories on the Qur'an in 

ways that communicate the content of the Book as a substance not as a form. The 

strategies of application aim to introduce the message of the Qur'an to different target 

readers in forms that suit their different mindsets. 

Review of Literature 

In the field of Qur'an translation, research in English is still in its infancy 

(Abdel Haleem 2011:9) and discussions tend to be judgmental and limited to the 

constraints that are imposed on translating this sacred text. There does not seem to be 

studies about how to produce target-oriented translations of the Qur'an (Khan 2012 

Target: 13). There are a number of English studies which focus on issues such as the 

untranslatability of the Qur'an, its themes and style and in particular the impact of 

socio-cultural and linguistic factors on the translation process (Mustapha 2009 and 

Abdel Haleem 2011). However, these often lead to subsequent discussions concerning 

the flaws of previous translations. 

A noteworthy attempt to produce a target-oriented translation of the Qur'an is 

Sara Khan's translation of the Qur'an for children My First Qur'an: Storybook (2010). 

The bestselling children author pioneered translating the Qur'an for English-speaking 

Muslim children target readers. In a master thesis about her own work, Khan explains 

how she applied Gideon Toury's principles of target-oriented translation (1995) to 

produce a translation of the Qur'an targeting Muslim children readers (Khan 2012 

Target).  

1- Target-Oriented Translation 

Target-oriented translation is a school of translation that prioritizes conveying 

the meaning and intent of the source text in a way that is natural and culturally 

appropriate for the target audience. "It focuses on producing a translation that reads 

fluently and effectively in the target language, even if it involves some departure from 

the exact form of the source text" (Translasi 2025). Although it was not until the end 

of the 20
th

 century that target-oriented translation emerged as a school in its own right, 

an emphasis on the target reader of translation had already started after the end of 
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WWII. In the post-WWII landscape, translation played a crucial role as a linchpin in 

the efforts exerted to foster global communication and bridge cultural gaps between 

all nations of the world at that time (Translation 2024).  

If translation norms previously had largely been determined by the nature of 

the source language or the prestige of the source-language author, now the emphasis 

shifted to the making available of translations readily accessible to the educated 

layperson. This is clear in the views of a number of renowned translators at that time 

that prove their keenness on producing reader-friendly translations that common 

target readers can understand easily. Commenting on his 1953 translation of plays by 

Euripides, Philip Vellacott says, ‗In general, I have eschewed archaic diction‘ 

(Vellacott 1953: 24). William Atkinson criticized Burton‘s translation of the 

Portuguese epic Lusiads because of its excessive fidelity to the source that ignored the 

concerns of modern reader and none of them could understand it: 

The interests of the modern reader were nowhere consulted, and the upshot 

was as could have been foreseen: his version, the most ambitious of all and the 

most firmly rooted in scholarship, fell from the press stillborn, unreadable‘ 

(Atkinson 1952: 33).  

Atkinson presented his prose translation as the happy compromise between accuracy 

and readability.  In an essay on his translations of the poems of the Italian poet Guido 

Calvacanti, Ezra Pound (1885-1972) argues that the ‗―translater‖ is definitely making 

a new poem‘ (cited. in Venuti 2004: 33). E.V. Rieu, the founding editor of Penguin 

Classics in 1944, expressed what was to be the guiding norm of his translations in a 

preface to a translation of the Odyssey first published in 1946: "I have set myself, I 

have done my best to make Homer easy reading for those unfamiliar with the Greek 

world‘ (Rieu 1946: 9). He defended his decision to make Homer available in mid-

twentieth-century English prose on the grounds that ‗Too faithful a rendering defeats 

its own purpose; and if we put Homer straight into English words, neither meaning 

nor manner survives‘ (Rieu 1946: 18). Desmond Lee, in his 1955 preface to the 

translation of Plato‘s Republic, explicitly refers to his translation brief saying ‗Dr 

Rieu‘s instructions to me were to aim at the ―general reader‖ (Lee 1955: 9). 

1.1. A Revolution of Target-Orientedness 

In the 1960s, when Translation Studies first emerged as an academic 

discipline, translation theorists, like J.C. Catford and Eugene Nida, were mainly 

engaged with prescriptive approaches which focussed on how translations ought to be 

like. This is clear in a number of theories that revolve around the concept of 

equivalence; i.e. how a "correct" translation method should replace meanings in an SL 

(i.e. source language) by equivalents in a TL (i.e. target language) (Khan, 2012: 19). 

However, the "cultural turn" that took place in the 1980s (Snell-Hornby 2006:47) 
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considered Catford's and Nida's prescriptive studies "insufficient to account for 

translation processes" for the lack of description of the cultural and contextual 

features of translation (Long 2005:5).  

At that time appeared the school of Descriptive Translation Studies (DTS) 

marking a shift from what translators should be doing to what translators are actually 

doing in specific historical and cultural contexts. It was a revolution against the 

traditional Translation Studies that used to concentrate predominantly on the source 

text as the yardstick for an evaluative analysis of the target text as a mere reproduction 

thereof (Rosa 2010: 10, 11). Translations, according to DTS, are considered facts of 

target cultures (Toury 1995 Descriptive: 29) and the contexts framing them are also 

those of the target culture. DTS studies translations by comparing them to non-

translations in the target language without focusing on source texts or source 

languages (Baker (1995: 235), re-affirmed by Olohan (2004: 43)). This approach to 

translation does not exclude consideration of the source text, but it does shift the 

emphasis to the target text as product, to its function in the target culture and to the 

process leading to its production (Rosa 2010: 12). It regards translations as socio-

cultural facts of the culture that would host them. Translations, according to the 

target-oriented approach, do not come into being in a vacuum. Not only is the act 

performed in a particular cultural environment, but also it is designed to meet certain 

needs there, and/or occupy a certain ‗slot‘ within it. Translators may therefore be said 

to operate first and foremost in the interest of the culture into which they are 

translating (Holmes cited. in Toury 1995 Descriptive: 6). 

1.1.1. Expectations of Target Readers and the Success of a Translation 

The success or failure of a translation, according to the target-oriented 

approach, largely depends on whether or not it fulfills the target readers' expectations.  

Evers et al (2010: 159) emphasize that a writer should have authentic concern over 

―the ‗whom-to‘ and ‗what-for‘ of their textual actions‖, arguing that ―for a text to be 

made socially valid, its producer has to take into account the expectations and 

limitations that rule its reception.‖ In fact, it can be argued that the target audience‘s 

knowledge, limitations, and expectations are ―imperative‖ (Evers et al 2010: 157). 

Evers et al (2010: 154-5) elaborate that translations which have specific audiences 

should take into account the audience in order to adapt the source text and succeed in 

retextualizating (Costa 1992, cited in Evers et al 2010: 154-5 ) it into the linguistic 

universe of its intended readers. Similarly, Venuti argues that the ―expectations and 

knowledge‖ of the target audience of the translation must be taken into consideration 

(1998: 16). According to Riitta Oittinen: 

[If] we think of translation in terms of the target language audiences and ask 

the crucial question, for whom?, we cannot keep to the equivalence (in the 
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sense of sameness) as our guiding principle. Rather, we have to ask is this 

translation successful for this purpose? (Oittinen 2000: 12) 

She adds that the Scopos of translation are different from those of the original, 

because the readers of the texts, the original and the translation, are different. ―[T]hey 

belong to different cultures, they speak different languages, and they read in different 

ways. Their situations are different‖ (Oittinen 2000: 12). 

Newmark argues that the translator must consider whether he or she is 

translating for the same or a different type of TL readership, ―perhaps with less 

knowledge of the topic or the culture, or a lower standard of linguistic education‖ 

(Newmark 1988/2003: 15). He adds that ―[t]exts must be written in a language that is 

immediately comprehensible to the readership‖ (1988/2003: 41-2). He proposes three 

typical reader-types, namely: ―(a) the expert (in the SL text culture and/or the subject 

of discourse); (b) the educated layman; (c) the ignoramus – in the culture and/or the 

topic‖ (1988/2003: 55).  

Conceding the importance of target readers‘ expectations, Ruokonen describes 

―contemporary readers‘ expectations as one of the factors that seem likely to exert a 

major influence on the translation process‖ (2011: 74). She not only stresses the 

influence of target readers‘ expectations on the translation process but of the 

contemporary readership in particular. This implies that these expectations can change 

with time, warranting new translations responding to new expectations. In a similar 

vein, Jones stresses that ―awareness of translation purpose and users‖ is essential 

(2011: 147), arguing that ―[r]eader communities … are also potentially 

heterogeneous‖ (2011: 193). 

1.1.2. The Role of a Target-Oriented Translator 

Being a target-oriented translator is not reduced to the mere generation of 

utterances which would be considered ‗translations‘ within any of the traditional 

disciplines (Toury 1995 The Nature: 1). In a paper she presented in an international 

conference about children‘s literature in translation, Anette Steffensen, says: ―[i]t is 

the translator who creates the target text in such a way that it can be understood in the 

target culture in a language with conventions, codes, and references that differ from 

those of the original text‖ (2004:16). She believes that the translator does not produce 

a completely new message, but he sends the writer‘s message to a new receiver in 

different circumstances from those of the original receiver (2004:16). Fawcett holds 

that target-oriented translators are required to assume a cultural stance towards 

translation. That is, they should adopt a cultural-biased approach in translation. They 

are required to make culture familiar to readers by means of changing the source 

language culture into the target language culture in translation (cited. in al-Fouzan 

2008: 19). Cultures of societies change by time and translators, therefore, should keep 
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pace with the changes. As is the case with any other socio-cultural domain, it is 

possible to speak in translation, as well, of being ‗old-fashioned‘, ‗trendy‘, or 

‗progressive‘ (Toury 1995 Descriptive: 77). 

1.1.3. The Prestige of a Translation in a Target Culture 

Translation activities, according to the target-oriented approach, are regarded 

as having cultural significance. Consequently, ‗translatorship‘ amounts first and 

foremost to being able to play a social role, i.e., to fulfill a function allotted by a 

community – to the activity, its practitioners and/or their products – in a way which is 

deemed appropriate in its own terms of reference (Toury 1995 The Nature: 1). The 

position occupied by translation in the target system determines how translations are 

produced and reveals power relations between source and target cultures (Rosa 2010: 

12). In a less prestigious position within the target system, translation will tend to 

replicate existing models; in a central, prestigious position, translation will be allowed 

to bring innovation into the system (Toury cited in Rosa 2010: 17). It seems clear that 

there is no way for a translation to inhabit the same space as its source, not even when 

the two are physically presented alongside each other, as in bilingual editions. After 

all, cultures resort to translating precisely as a way of filling in gaps in their target 

culture by corresponding non-gaps in another source culture. What this means is that 

the initial state of translation is one of deficiency in the recipient culture. In other 

words, there is an observation of something ‗missing‘ in the target culture which 

already exists elsewhere, preferably in a prestigious culture, and can be taken 

advantage of (Toury 1995 Descriptive: 21, 2). 

1.1.4. Target-Oriented Strategies 

1.1.4.a) Toury's Norms 

Gideon Toury outlines three different types of translational norms that govern 

the translation process: initial, preliminary and operational norms (Khan 2012 Target: 

21). Initial norms are concerned with the choice a translator has to make regarding 

whether to conform to the norms realized in the source text (which presumably reflect 

those of the source language and culture) or to conform to the prevailing norms of the 

target language and culture (Baker 2009:191). The former choice may result in certain 

incompatibilities with target norms and practices, especially those that are beyond a 

mere linguistic nature, while the latter would be more likely to involve shifts from the 

source text. Consequently, conforming to source norms determines a translation's 

adequacy in relation to the source text, while conforming to the norms of the target 

culture determines its acceptability within that culture (Toury cited in Khan 2012 

Target: 21, 2).  

Preliminary norms are related to the existence and nature of a translation 

policy (i.e. factors that govern the choice of source text types as, individual source 
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texts to be translated into a particular culture and language, authors etc.) (Toury cited 

in Khan 2012 Target: 22). Operational norms refer to the decisions which are made 

during the actual translation process. They are further divided into two different types 

of operational norms: matricial and textual-linguistic norms. Matricial norms are 

related to the distribution, omissions, additions and textual segmentation of the target 

text's material while textual-linguistic norms are related to the actual textual material 

that is used to formulate the target text and replace the textual and linguistic material 

of the source text (Toury cited in Khan 2012 Target: 22). Large-scale omissions often 

entail changes of segmentation as well, especially if the omitted portions have no 

clear boundaries, or textual-linguistic standing, i.e., if they are not integral sentences, 

paragraphs or chapters. By the same token, a change of location may often be 

accounted for as an omission (in one place) compensated by an addition (elsewhere) 

(Toury 1995 The Nature: 6). 

1.1.4.b) Baker's Universals 

Describing the ―principles of translational behavior‖, Mona Baker points out 

that a translated text has to ―respond to the needs of its prospective readers and the 

context in which it will ultimately function‖ (1996: 177). For this aim, she proposes 

four "universals" as strategies that help make translations clearer for target readers:  

1. Explicitation is ―an overall tendency to spell things out rather than leave 

them implicit‖ (1996: 180).  

2. Simplification is ―the tendency to simplify the language used in translation‖ 

(181). This includes phenomena such as using shorter sentences in the translation, 

preferring finite instead of infinite structures, resolving ambiguity, removing unusual 

punctuation and producing texts with a lower lexical density (183). 

3. Normalization is ―a tendency to exaggerate features of the target language 

and to conform to its typical patterns‖ (183)  

4. Leveling out is ―the tendency of translated text to gravitate towards the 

centre of a continuum‖ (184). For example, ―the individual texts in an English 

translation corpus are more like each other in terms such as lexical density. 

1.1.4.c) Klingberg's Abridgement 

Klingberg differentiates between two types of abridgments: minor 

abridgements and major abridgements. Minor abridgments are, according to 

Klingberg, ―normal part of the translation work‖ (1986: 73), such as a whole chapter 

is condensed into few paragraphs or a paragraph is summarized in one sentence. In 

minor abridgments, what is often lost are the details, not the general idea or the 

structure. ―Major abridgments‖, explains Klingberg, ―could be described as 
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falsification, especially when the source text is a work of a high literary quality‖ 

(1986: 73). 

1.1.4.d) Lefevere et al's Rewriting 

According to Lefeveree and Bassnett, "the essential idea of rewriting includes 

the use of a base text that is changed in various ways (additions, rearrangements, and 

omissions), resulting in a text that varies, whether slightly or significantly, from the 

base text" (Screnock 2018: 485). Translation is not an isolated activity since 

translations are not made in a vacuum, and it has always served a special purpose or 

purposes. Consequently, translation takes the form of rewriting since it is performed 

under certain constraints and for certain purposes, and to fit that purpose, rewriting is 

bound to happen during the translation process (Shuping 2013: 56).  

By "refracting", Lefevere means rewriting "texts that have been processed for 

a certain audience (children, for example)", or adapted to a certain poetics or a certain 

ideology (cited. in Oubiri 2022: 85). In 1982, Lefeveree took the term "refraction" to 

mean "the adaptation of a work of literature to a different audience, with the intention 

of influencing how that audience reads the work" (cited. in Oubiri 2022: 85). Lefevere 

believes that translation, being "the most obvious recognizable type of rewriting" 

(1992:9), can never free itself from the political and literary power structures existent 

within a given culture. 

1.1.4.e) Dukate et al's Manipulation  

Dukate argues that manipulation in translation is the translator's handling of a 

text which results in the adaptation of the text for the target audience, considering the 

cultural, ideological, linguistic and literary differences between the cultures in contact, 

which takes place within a particular cultural setting and is carried out by a human 

translator/ interpreter" (Dukate 2007: 185). According to Hermans, "all translation 

implies a degree of manipulation of the source text for a certain purpose" (cited. in 

Oubiri 2022: 86). In general, manipulation is perceived negatively by different 

scholars when they talk about it as biased, abused or illegitimate (van Dijk 2006:360) 

or hiding the truth (Wilson 2001: 400) or particularly in translation as mediation, 

intervention or distortion (Hatim & Mason 1990, 1997; Katan 1999; Munday 2007). 

Nevertheless, others see manipulation as multifunctional. Dukate (2007) claims that 

manipulation may be used for discourse improvement, handling and distortion, and 

may be due to linguistic, cultural, psychological and ideological factors or sometimes 

ignorance. For Katan (1999: 138), manipulation is neither good nor bad and simply 

zooms in what the translator prefers and sends to the background and what s/he does 

not. (Sanatifar 2013: 99) However, Chrisafulli, (as cited in Kramina 2004) says that 

the term manipulation is understood in two ways. It can be understood as something 

negative and as the sign of the translator's ideological influences in the target text. 
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Dukāte (2007: 185) believes that manipulation can be either a positive or a negative 

phenomenon. (Cited. in Oubiri 2022: 87, 8) 

1.1.4.f) Newmark's Free Translation 

Peter Newmark classifies translation methods into: 1. Word-for-word 

translation, 2. Literally translation, 3. Accurate translation, 4. Semantic translation, . 

5. Idiomatic translation,  6. Communicative translation, 7. Concept translation, and 8. 

Free translation  (1988: 5). Of all the eight types, the last one is the most target-

oriented. It is concerned with generating a target text that sounds natural in the target 

language without replicating the original's manner, structure, or substance  (Newmark 

1988: 5). 

1.1.4.g) Venuti's Domestication 

Unlike foreignization, domestication, as Venuti admits; is a kind of repainting 

the original color of a text with a different color without leaving any trace to make it 

respond to the expectations of the TL reader. To put it differently, to adopt 

domestication as a strategy in a text, the translator has to interfere in the ST structure 

to reformulate a readable target linguistic structure adhering to the TL. Additionally, 

he has to transform and adapt the cultural source structure to the cultural target 

language structure so that to make the reader familiar with the translated text. Finally, 

the translator must recreate an equivalent "cognitive context", not alien to the TR, to 

hopefully establish a successful communication act. (Cited in Zahid et al 2020: 5, 6). 

1.1.4.h) Oittinen's Adaptation 

In her book Translating for Children (2000), Riitta Oittinen posits that every 

translation depends on one way or another on adaptation. Scholars who define the 

process of translation as producing literal equivalence may also view adaptations 

negatively because they are not faithful reproductions of the source text and would not 

be considered a translation on this basis. Oittinen (2000:75), who considers translating 

as rewriting, on the other hand suggests that it is much more difficult than it appears 

to distinguish between translations and adaptations. In her opinion, all translation 

involves adaptation of some kind, explaining that 'translation is always an issue of 

different users of the texts, which involves rewriting for new target-language 

audiences' (Oittinen 2000:75). She argues that the translator always takes the target 

readers into consideration and adapts the text accordingly. Therefore there is no 

difference in this respect between adult and children's literature, except for 

modifications and adaptations within translations being more common in children's 

literature(Oittinen 2000:31). 
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1.2. Sara Khan's Pioneering Contributions in Target-Oriented Qur'an 

Translation 

1.2.1. Who is Sara Khan? 

Sara Khan (n.d.) is a contemporary international bestselling author and art 

director of Islamic board books for toddlers and young children (Kube Publishing and 

Quarto Publishing Group). She is a linguist and a qualified translator with a first-class 

BA (hons) in linguistics and Arabic as well as an MA in translation & interpreting 

studies (German/Arabic/Urdu>English) from the School of Arts, Languages & 

Cultures at the University of Manchester. Khan's postgraduate research project 

focused on the emerging field of Qur‘an translation and adaptation for children; more 

specifically the strategies translators and authors employ to make a translated or 

adapted text suitable for a new readership with different needs and expectations. 

Following the birth of her wonderful little girl Raya, Khan decided to build 

upon her academic career and her own personal experience to help fill the gap which 

exists when presenting Islam to young children in a way that is suitable for their age 

group. She encourages children to understand the Quran by introducing a simple text 

accompanied by colourful illustrations that communicate the messages of the Book in 

an attractive way. 

Sara Khan has been featured in the Summer Edition of the British Muslim 

Magazine (Britain's leading Muslim Lifestyle Magazine). Her work has also featured 

in the Muslim Vibe and USA Today. She has also appeared on The Today Show & 

Salaam Britain on Islam Channel (the world's leading Islamic Media Platform), 

Heritage Radio and BBC Radio Manchester. (Khan 2020) 

1.2.2. Sara Khan's "My First Qur'an Storybook" (2010), and Other Books 

In 2010, Khan produced her first book entitled "My First Qur'an Storybook" 

as a target-oriented English adaptation of the Qur'an that introduces young 

children to the basic concepts of Islam in an attractive age-appropriate way. The 

target readers of the book are English-speaking children from a Muslim background. 
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Introducing her book, Khan says: 

Here for young readers and listeners, are all the best treasured stories of the 

Qur'an in one beautifully illustrated volume. The stirring and dramatic stories 

of the great prophets, peoples and nations are unfolded as a family saga, one 

event leading naturally to the next. All these features in one great 42 easy to 

read Qur'an stories. A moral value with each story. Simple language. Vivid 

and charming illustrations. A Qur'an reference for each story at the end of the 

book. Designed for use at home or at school, this book makes the message of 

the Qur'an more meaningful for children. It‘s the perfect way to begin your 

child‘s lifetime adventure of personal Qur'an reading! Especially chosen for 

the very young, these stories act as a foundation on which to build a growing 

knowledge of the Qur'an. (Khan 2012 My First) 

She explains the strategies she adopted to produce the book saying: 

I first focussed on which aspects to include and leave out, bearing in mind the 

ideal length and word count of picture books for my chosen target audience. I 

then worked on how best to convey my selected content through simple yet 

powerful words. The carefully written, easy to understand text I produced put 

together with a clear vision for child-friendly and eye-catching illustrations …. 

(Khan 2020)  

Being a Linguist and qualified translator, I am well trained in writing texts that 

meet the needs of a specific target audience, so I leaned heavily on this 

experience. Depending on who and what we are writing for we may need to, 

use a writing style appropriate for a certain level of understanding, adapt the 
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text for a particular purpose (i.e. an academic journal) or write in a different 

language. (Khan 2020) 

In a master dissertation about her book "My First Qur'an Storybook" (2010), 

Khan describes how the book can be categorized as a target-oriented translation that 

conforms to the norms of the intended target readership, rather than prioritizing the 

language and culture of the source Arabic text like most, if not all other existing 

translations. The analysis she attempts in the thesis shows that the strategies used in 

My First Qur'an: Storybook conform to the norms of translating for children rather 

than those of the source language and culture. Instead of replicating the original 

Arabic text, the translator manipulated the text in such a way that meets the needs and 

expectations of the intended target readership. It can therefore be classified as a 

target-oriented translation that prioritizes acceptability of a target text to the adequacy 

to the source text. Illustrating how the book conforms to the norms of acceptability 

more than adequacy, Khan indicates the target-oriented strategies applied in her book 

as follows: 

1- Additions and omissions 

When translating for children, translators may manipulate the text by 

adding to and deleting from it, particularly where books originally from the 

adult system are concerned. The reason for this is based on the assumption that 

'children are incapable of reading lengthy texts' … translators may have to 

shorten texts as well as make them less complicated by, for instance, deleting 

elements or whole paragraphs. In the context of translating the Qur'an for 

children this means that a translator would have to make changes to the 

original text by deleting parts of it, a strategy which is practically unheard of 

in the context of translating the Qur'an. (Khan 2012 Target: 38-45) 

 

2- Simplification 

The prevalent norm in children's literature today is that of simple and 

simplified models (Shavit 2006:36). The norm of simplification tends to 

determine the thematic and characterization of the text as well as the types of 

structures that are permissible. According to Shavit, a text becomes less 

sophisticated and conforms to a simplified model 'by deletions or by changing 

the relation between elements and functions'. Thus, Alice in Wonderland for 

example originally contained characteristics which adapters and translators 

considered to be unsuitable for (P. 28) 

children, and in order to make the text appropriate for this particular 

readership, 'all the elements which were considered too sophisticated were 

either changed or deleted. Since the Qur'an has always been recognized for its 

literary supremacy (Abdel Haleem 2011:8) and self-created features, some of 

which have not been fully studied in English, the strategy of simplification 
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appears to be particularly relevant when translating this text for children. (P. 

29) Simplification is, herby, an important strategy in order to ensure that a 

translation attains what is considered to be the appropriate level of complexity. 

(Khan 2012 Target: 47) 

The language used in My First Qur'an: Storybook is clear and simple 

and no effort has been made to replicate the poetic, eloquent style of the 

Arabic original, which is often emphasised by scholars. Abdel Haleem for 

example points out how the literary supremacy of the Qur'an was recognised 

by both followers and opponents of the Prophet Muhammad, who were 

described as 'Arabs whose paramount gift lay in eloquence of speech and who 

had a rich and elaborate literature, especially poetry' (2011: 8). This strategy of 

simplification suggests that the translator wanted to conform to existing 

models in the target system. However it also indicates that the text was 

changed in order to make it comprehensible for children. (Khan 2012 Target: 

38) 

Simplification on the level of vocabulary can be observed in My First 

Qur'an: Storybook as the translator has not used any complicated expressions. 

Instead, simple and short words used in everyday life have been used in the 

text. (Khan 2012 Target: 46) In addition to lexical simplification, My First 

Qur'an: Storybook has also been simplified syntactically. It contains mainly 

short sentences with simple syntax. This is not like the original Qur'anic 

discourse, which is characterized by 'syntactic constructions which display 

fascinating linguistic architecture where the permutation of constituents plays 

a significant role in the interior and exterior decoration of the construction' 

(Abdul-Raof 2001:68) as well as long, argumentative and other types of 

complex structures (71). Thus, the syntax of the sentences seems to have been 

determined by what the translator of UI considered to be the correct level of 

complexity for the target readership, rather than the syntax of the original 

Arabic Qur'an. This indicates that the translation conforms more to the 

acceptability than the adequacy norm. (Khan 2012 Target: 47) 

 

Furthermore My First Qur'an: Storybook has also been simplified 

stylistically. The use of grammatical shifts, for example, is a stylistic feature 

of the Qur'an that has not been incorporated in My First Qur'an: Storybook. 

This does not only involve the switching from one personal pronoun e.g. first 

person to another e.g. third person, but also pronoun shifts from singular to 

plural (Abdul-Raof 2001:78). (Khan 2012 Target: 48) 

3- Cultural Context Adaptation 

The final category that needs to be discussed however is that of 

cultural context adaptation, a strategy that has been mentioned repeatedly in 
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the literature of translating for children (Klingberg 1986, Lathey 2006 & 

Oittinen 2000). 'Cultural context adaptation' is a phrase that was first used by 

Klingberg (1986). It has subsequently been adopted as an umbrella term for 

various strategies that move the original text towards the child reader in the 

target culture (Lathey 2006:7). This concept is based on the assumption that 

children may find it difficult to assimilate foreign names, currencies, types of 

food, locations etc. and reject a text that is reflecting a culture unfamiliar to 

them. (Khan 2012 Target: 29) 

Khan concludes that My First Qur'an: Storybook therefore shows how even in the 

context of translating a sacred text as challenging as the Qur'an, there are ways that 

can make a translation conform to the expectations of the target readership. (Khan 

2012 Target: 54) 

Six years later, Khan produced another adaptation of the Qur'an entitled My 

First Book about the Qur'an (2017) in a collection of board books all simplifying 

subjects and teachings of Islam for English-speaking Muslim children. 

 

She comments on the collection saying: 

"The aim of my books is to present fundamental Islamic beliefs to 

toddlers and young children in a way that is suitable for their age 

group. Through simple, carefully written text accompanied by large 
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colourful illustrations, the books encourage a child's journey of Islamic 

education, understanding and love for Islam from the very beginning." 

(Khan 2020) 

2- Application of Target-Oriented Strategies on Qur'an Translation 

Although Khan adopted Toury's norms in her target-oriented translation of the 

Qur'an, all the above-mentioned strategies can be useful in translating the Qur'an. 

They all complement one another and give different names to similar strategies of 

target-oriented translation; e.g. adaptation, interpretation, refraction, rewriting, free 

translation. They all entitle a translator the freedom to interfere in the source text and 

produce a new target text that communicates the content of the source in a target-

oriented form. They give him tools like explicitation, simplification, normalization, 

abridgement, domestication, omission, addition, etc. to enable him make the message 

of the source text as clear as possible for the target readers. In the following pages, the 

researcher will suggest an application of miscellaneous target-oriented translation 

strategies on translating the Qur'an. 

In order to apply target-oriented translation strategies on the Qur'an, it is 

important first to indicate that no Qur'an translation can present itself as a substitution 

of the original text, and this is what makes the difference between translating a 

"normal" text and a religious text (Zahid et al 2020: 10). Abdul-Raof makes this point 

clear when he states that:  

What is important is that the target language reader should be kept informed 

that what he/she is reading is simply a crude approximation of the Qur'an. The 

target reader needs to be aware of the fact that the translation of the Qur'an 

he/she is reading is merely an aid which enables him/her to read and 

understand the Qur'an but not a substitution. (2001: 2) 

That is to say, Qur'an target-oriented translations should rather be called Qur'an 

interpretations or adaptations that explain to target readers only the fundamental 

content of the Qur'an in their simple language. Accordingly, the researcher suggests 

giving the adaptation produced a title that makes clear that it is not the original text. 

Sara Khan entitled her two adaptations of the Qur'an "My First Qur'an Storybook" and 

"My First Book about the Qur'an". The researcher suggests giving the following 

Qur'an adaptation the title "The Qur'an at a Glance". 

The content of "The Qur'an at a Glance" will differ according to the intended 

target audience. The 'translation policy', using Toury's terminology, will differ 

according to the culture of the target audience. Here follows two applications of "The 

Qur'an at a Glance" for two different target readers; (1) English-speaking non-

Muslims and (2) Chinese non-Muslims. The policy in the two adaptations will take 

into consideration that they are supply-driven (Abdel Aty 2024 Supply) and gradualist 
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(Abdel Aty 2024 Gradualism). This means, first, that the two supplied adaptations 

should be simple enough to be accepted by readers who did not demand to read them, 

and, second, that the content should be gradualist in the sense that it includes only 

fundamental principles of Islam in the Qur'an. However the content of each of the two 

adaptations will still differ according to the culture of each target audience. 
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Target-Oriented Adaptation of the Qur'an for English-Speaking Non-Muslims 

"The Qur'an at a Glance"  

For English-speaking non-Muslim target readers. 

Translation policy 

English-speaking non-Muslim target readers are mainly American or British. 

That is, they belong to the most powerful civilizations and speak the most prestigious 

language in the world these days. The majority of them are Christian. They take much 

pride in their civilization, language, science, education, and religion. America is the 

world's foremost superpower nowadays. They try, by different means, to control the 

whole world and change its order in a way that serves their interests and ideologies. 

Their arrogance of power is clear in the double standards they adopt when defending 

Israeli criminals as victims and stereotyping Muslims all over the world as terrorists:  

Donald Trump said Wednesday that he thinks ―Islam hates us,‖ drawing little 

distinction between the religion and radical Islamic terrorism. 

―I think Islam hates us,‖ Trump told CNN‘s Anderson Cooper, deploring the 

―tremendous hatred‖ that he said partly defined the religion. He maintained the 

war was against radical Islam, but said, ―it‘s very hard to define. It‘s very hard 

to separate. Because you don‘t know who‘s who.‖ (CNN 2016) 

English-speaking non-Muslim target readers are also infatuated with the accelerating 

development of the Artificial Intelligence (AI) to the extent that they sometimes refer 

to it as a "Digital God"! (Gordon 2024). 

Therefore, the adaptation of the Qur'an that targets English-speaking non-

Muslims highlights the verses of the Qur'an that address the abovementioned 

problems. First of all, it stresses the verses that refute the concept of trinity and 

describe God as one and indivisible. It also addresses the belief in Jesus as a God by 

telling the story of Prophet Jesus as mentioned in the Qur'an. Then, the readers are 

told about the previous arrogant peoples that God annihilated as a punishment for 

their arrogance. The adaptation as well tackles the American support for Israel by 

highlighting the verses that narrate how the Israelites disobeyed God and challenged 

His prophets. It also addresses the target-readers' excessive reliance on robots by 

verses that remind of the role of man as a vicegerent of God on earth. It highlights the 

verses that indicate that man's knowledge, however progressive it might be, is too 

little to be compared to the absolute knowledge of God.  Finally, the adaptation tells 

them that Prophet Mohamed is the last of God's messengers and that Islam calls for 

freedom and peace. 

For producing this simplified target-oriented adaption of the Qur'an, the 

translator freely uses miscellaneous target-oriented-translation strategies; like 

http://www.cnn.com/2016/03/09/politics/donald-trump-anderson-cooper-primary-florida-ohio/index.html
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deletion, addition, simplification, explicitation, abridgement… etc. The adaptation is 

based only on verses that relate to the needs of the target readership. They are 

simplified and rewritten in a free form. This adaptation is both supply-driven (Abdel 

Aty 2024 Supply) and gradualist (Abdel Aty 2024 Gradualism).It is entitled "The 

Qur'an at a Glance". 
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"The Qur'an at a Glance*" 

(*for English-speaking non-Muslims)  

Index 

1- God is One and Indivisible. 

2- God Created Man to Be His Vicegerent. 

3- God Gives Knowledge to His Vicegerent 

4- God Curses Arrogant Powers  

5- God's Prophets 

6- Prophets Suffer with the Israelites. 

7- Jesus Is Like Adam. 

8- Muhammad Is a Mercy for all Peoples.  

9- Islam Is the Message of Freedom and Peace 

 

The Qur'an at a Glance (for English-speaking non-Muslims) 

1- God Is One and 

Indivisible 

God is One and indivisible. He 

is not divided into three parts. 

He was not born and He did 

never bear any children. God is 

the Creator of everything and 

everyone. He is superior to all 

His creation. God is so great 

that He can neither need a wife 

nor have a son. 

Based on verses 

 ۘ ٍَثبَُِثُ ثلَََثخ َ إ اللَّا َٖ هبَُُٞا إِ لشََ اُاز٣ِ ًَ ٌٚ  ُاوذَْ  ٍٚ إلَِّا إَُِٰ ْٖ إَُِٰ ِٓ ب  َٓ َٝ

ازِذٌ ۚ)أُبئذح  َٝ3ٖ( 

  ۖ ِٚ سُعُِِ َٝ  ِ ُ٘ٞا ثبِللَّا ِٓ ٌٚ  آ ُ إَُِٰ ب اللَّا َٔ ْْ ۚ إِٗا ٌُ ٝلََّ روَُُُٞٞا ثلَََثخٌَ ۚ اٗزَُٜٞا خ٤َْشًا ُا

ب ك٢ِ الْأَ  َٓ َٝ ادِ  َٝ ب َٔ ب ك٢ِ اُغا َٓ  ُ ُذٌَ ۘ ُاٚ َٝ  َُُٚ َٕ ٞ ٌُ ازِذٌ ۖ عُجْسَبَُٗٚ إَٔ ٣َ ل٠َٰ َٝ ًَ َٝ سْعِ و 

٤ًِلًَ )اُ٘غبء: َٝ  ِ  )3ٔٔثبِللَّا

 ( ٌأزََذ ُ َٞ اللَّا ُٛ َْ ذُ  (ٔهُ َٔ ُ اُظا ْْ ٣ُُٞذَْ  (2) اللَّا َُ َٝ ْْ ٣َِذِْ  َُ (3)  ٌُ َ٣ ْْ َُ َٝ ُ ٖ ُاٚ

ا أزََذٌ  ًٞ لُ  "الإخلَص".(4) ًُ

  :الأٗج٤بء( َٕ ٞ ُٓ شَ ٌْ ُّٓ َْ ػِجبَدٌ  ُذًَا و عُجْسَبَُٗٚ ثَ َٝ  ُٖ َٰٔ زْ هبَُُٞا اراخَزَ اُشا َٕٝٙ( 

  َب اراخَز َٓ بَ  ُ رؼََب٠َُٰ خَذُّ سَثِّ٘ أَٗاٚ ُذًَا )اُدٖ:َٝ َٝ لََّ  َٝ  )ٖطَبزِجخًَ 

2- God Created Man to be 

His Vicegerent 

God created man to be His 

vicegerent on earth. He ordered 

creatures – sun, moon, skies, 

days, nights, earth, animals, 

seas, and fishes - to obey him 

to see if he will use them for 

good or evil. Life on earth 

should not be an end in itself. 

God gives man life on earth for 

a limited time to test him 

Based on verses 

 ۖ ًَك٢ِ الْأسَْعِ خ٤َِِلخ ٌَ خِ إ٢ِِّٗ خَبػِ ٌَ لََئِ َٔ ِْ ٍَ سَثُّيَ ُِ إرِْ هبَ  (ٖٓ: اُجوشح) َٝ

  ِٚ لََه٤ِ ُٔ ذْزًب كَ ًَ بدِذٌ إ٠َُِٰ سَثِّيَ  ًَ ُٕ إِٗايَ  ٗغَب بَ الْإِ  (ٙ: الَّٗشوبم  (٣بَ أ٣َُّٜ

  ِ٠ٰ )إ َـ َٕ ٤َُطَْ ٗغَب ٠َٰ٘  ) ٙإ الْإِ ْـ آُٙ اعْزَ إ إ٠َُِٰ سَثِّيَ  (3) إَٔ سا إِ

خْؼ٠َٰ   )اُؼِن(( 4)اُشُّ

 إ َٔ ِٚ ٗجَبَدُ ٗا بءِ كبَخْزَِؾََ ثِ َٔ َٖ اُغا ِٓ ُْ٘بَُٙ  بءٍ أَٗضَ َٔ ًَ ٤ْٗبَ  ُْس٤َبَحِ اُذُّ َُ ا ثَ َٓ ب 

ذَْ  ٣ا٘ اصا َٝ ُّ زَزا٠ٰ إرَِا أخََزَدِ الْأسَْعُ صُخْشُكَٜبَ  ْٗؼَب الْأَ َٝ َُ اُ٘ابطُ  ًُ ب ٣ؤَْ أ ِٓ الْأسَْعِ 

َٕ ػ٤ََِْٜبَ أرَبَ ْْ هبَدِسُٝ ُ ُِْٜٛبَ أَٗاٜ اٖ أَ ظَ ِْ٘بَٛبَ زَظ٤ِذًا َٝ ْٝ َٜٗبَسًا كدََؼَ شُٗبَ ٤َُْلًَ أَ ْٓ ٛبَ أَ

اٌشُ  ٍّ ٣زَلََ ْٞ َُ ا٣٥ْبَدِ ُوَِ ُيَِ ٗلُظَِّ زَٰ ًَ ظِ ۚ  ْٓ َٖ ثبِلْأَ ْـ ْْ رَ ؤَٕ ُا ًَ َٕ  (ٕٗ: ٣ٞٗظ (ٝ

http://quran.ksu.edu.sa/tafseer/katheer/sura112-aya2.html
http://quran.ksu.edu.sa/tafseer/katheer/sura112-aya2.html
http://quran.ksu.edu.sa/tafseer/katheer/sura112-aya2.html
http://quran.ksu.edu.sa/tafseer/katheer/sura112-aya3.html
http://quran.ksu.edu.sa/tafseer/katheer/sura112-aya3.html
http://quran.ksu.edu.sa/tafseer/katheer/sura112-aya3.html
http://quran.ksu.edu.sa/tafseer/katheer/sura112-aya4.html
http://quran.ksu.edu.sa/tafseer/katheer/sura112-aya4.html
http://quran.ksu.edu.sa/tafseer/katheer/sura112-aya4.html
http://quran.ksu.edu.sa/tafseer/katheer/sura112-aya4.html
http://quran.ksu.edu.sa/tafseer/tabary/sura84-aya6.html
http://quran.ksu.edu.sa/tafseer/tabary/sura84-aya6.html
http://quran.ksu.edu.sa/tafseer/qortobi/sura96-aya7.html
http://quran.ksu.edu.sa/tafseer/qortobi/sura96-aya7.html
http://quran.ksu.edu.sa/tafseer/qortobi/sura96-aya8.html
http://quran.ksu.edu.sa/tafseer/qortobi/sura96-aya8.html
http://quran.ksu.edu.sa/tafseer/qortobi/sura96-aya8.html
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whether he will obey or 

disobey His Creator. However, 

the more God enables man to 

control His life, the more man 

forgets his role as a vicegerent 

of God. One day people will 

think they have full control of 

the earth. At that time, God 

will destroy everything then 

resurrect all people for 

judgment.  

3- God Gives Knowledge to 

His Vicegerent 

God gives little knowledge to 

man to enable him perform 

his mission as a His 

vicegerent on earth. He gives 

him ears, eyes, and mind to 

search and invent things. God 

revers people who exert 

efforts to acquire knowledge. 

However, God may give 

knowledge to anyone, but 

gives wisdom only to His 

beloved ones. A wise man 

should never be arrogant 

about his knowledge. He 

should always remember that 

his knowledge, however 

progressive it might be, is 

nothing but a drop in the 

ocean of God's absolute 

knowledge. God knows 

everything; the seen, the 

unseen, the said, the unsaid, 

the past, the present, the 

future, etc. He knows 

everything, simply because it 

is He who created everything. 

Based on verses 

 اُجوشح  ٝػِْ آدّ الأعٔبء ًِٜب(ٖٔ) 

 ِٕٞ٘33اُجوشح: (أٝ لَّ ٣ؼِٕٔٞ إٔ اللَّ ٣ؼِْ ٓب ٣غشٕٝ ٝٓب ٣ؼ) 

 ِٕٕٞٔٙٔاُجوشح: (ٝاللَّ ٣ؼِْ ٝأٗزْ لَّ رؼ(  

  ث٤ِشًا و ًَ خَ كوَذَْ أُٝر٢َِ خ٤َْشًا  َٔ ٌْ ُْسِ َٖٓ ٣ؤُْدَ ا َٝ ٖ ٣شََبءُ ۚ  َٓ خَ  َٔ ٌْ ُْسِ ٣ؤُْر٢ِ ا

ُْجبَةِ ) شُ إلَِّا أُُُٝٞ الْأَ اً ب ٣زَا َٓ  )5ٕٙاُجوشح َٝ

 ُُٞثط ٖ ِّٓ  ْ ٌُ ُ أخَْشَخَ اللَّا غَ َٝ ْٔ ُْ اُغا ٌُ َُ ََ خَؼَ َٝ َٕ ش٤َْئبً  ٞ ُٔ ْْ لََّ رؼََِْ ٌُ ٜبَرِ آ ِٕ أُ

 َٕ شُٝ ٌُ ْْ رشَْ ٌُ الْأكَْئذَِحَ ۙ ُؼََِا َٝ الْأثَْظَبسَ   (34)اُ٘سَ  َٝ

  ََسَثِّيَ اُاز١ِ خَِن ِْ ْٖ ػَِنٍَ ) (ٔ).اهْشَأْ ثبِعْ ِٓ  َٕ ( اهْشَأْ ٕخَِنََ الِإٗغَب

( ُّ شَ ًْ سَثُّيَ الأَ ِْ )( اُاز١ِ ػَ َٖٝ ُْوََِ َْ ثبِ ْْ )ِٗا ْْ ٣ؼََِْ ب َُ َٓ  َٕ َْ الِإٗغَب  اُؼِن()(٘( ػَِا

  ٖٔػِٔٚ اُج٤بٕ( ٖ)خِن الإٗغبٕ ( ٕ)ػِْ اُوشإٓ ( ٔ)اُشز(ٗ) 

 (اُشزٖٔ(

  ِإ ۖ ِٚ ِٝ اخْٜشَُٝا ثِ ْْ أَ ٌُ َُ ْٞ ٝا هَ أعَِشُّ ذُٝسِ َٝ ٌْ ثزَِادِ اُظُّ ُ ػ٤َِِ ُْ  (ٖٔ)ٗاٚ ألَََّ ٣ؼََِْ

ُْخَج٤ِشُ ) َٞ اُِاط٤ِقُ ا ُٛ َٝ ْٖ خَِنََ   أُِي (َٗٔٓ

     ٍدَسَخَبد َْ ِْ ُْؼِ َٖ أُٝرُٞا ا اُاز٣ِ َٝ  ْْ ٌُ ٘ ِٓ ُ٘ٞا  َٓ َٖ آ ُ اُاز٣ِ )أُدبدُخ  ٣شَْكغَِ اللَّا

ٔٔ)  

  ٤ ِـ ب رَ َٓ َٝ َُّ أُٗث٠َٰ  ًُ  َُ ِٔ ب رسَْ َٓ  ُْ ُ ٣ؼََِْ َُّ اللَّا ًُ َٝ ب رضَْدَادُ ۖ  َٓ َٝ  ُّ غُ الْأسَْزَب

وْذَاسٍ  ِٔ ٍِ ) (4) ش٢َْءٍ ػِ٘ذَُٙ ثِ زؼََب ُٔ ُْ ج٤ِشُ ا ٌَ ُْ ٜبَدَحِ ا اُشا َٝ ٤ْتِ  َـ ُْ ُْ ا ٌُْ ( 5ػَبُِ ٘ ِّٓ اءٌ  َٞ عَ

َٖٓ خَ  َٝ  ٍَ ْٞ ُْوَ ْٖ أعََشا ا بَسآ عَبسِةٌ ثبُِ٘اٜ َٝ  َِ غْزخَْقٍ ثبُِِا٤ْ ُٓ  َٞ ُٛ ْٖ َٓ َٝ  ِٚ  ٓٔ)ٜشََ ثِ

 اُشػذ)

  ِْٜ زَبمَ ثِ َٝ  ِْ ِْ ُْؼِ َٖ ا ِّٓ ب ػِ٘ذَُْٛ  َٔ بَدِ كشَِزُٞا ثِ ُْج٤َِّ٘ ْْ سُعُُُِْٜ ثبِ ب خَبءَرُْٜ أ كََِ

َٕ )ؿبكش آ  ْٜضِئُٞ ِٚ ٣غَْزَ بُٗٞا ثِ ًَ  )4ٖب 

   ُ ٍِ كئَِٗاٚ ْٞ ُْوَ إِٕ ردَْٜشَْ ثبِ أخَْل٠َ )ؽٚ  َٝ َٝ شا  ُْ اُغِّ   (٣3ؼََِْ

 4٘ؽٚ ( ٗٔب إٌُْٜ اللَّ اُز١ لَّ إُٚ إلَّ ٛٞ ٝعغ ًَ ش٢ء ػِٔبإ) 

  َخ ُ ٌَ اللَّا ٤ًِ َٝ َِّ ش٢َْءٍ  ًُ َٞ ػ٠ََِٰ  ُٛ َٝ َِّ ش٢َْءٍ ۖ  ًُ  (ٕٙاُضٓش  (بُنُِ 

  ب َٓ  ُْ ٣ؼََِْ َٝ  ْْ ًُ ْٜشَ خَ َٝ  ْْ ًُ ُْ عِشا ك٢ِ الْأسَْعِ ۖ ٣ؼََِْ َٝ ادِ  َٝ ب َٔ ُ ك٢ِ اُغا َٞ اللَّا ُٛ َٝ

 َٕ غِجُٞ ٌْ  (ٖبّ )الأٗؼ رَ

 5اُشػذ ( ػبُْ اُـ٤ت ٝاُشٜبدح) 
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 َ(4٘الإعشاء ) ٝٓب أٝر٤زْ ٖٓ اُؼِْ إلَّ ه٤ِل 

 ِٕٞٔاُشّٝ  ( ْٝٛ ػٖ ا٥خشح ْٛ ؿبكِٕٞ ظبٛشا ٖٓ اُس٤بح اُذ٤ٗب ٣ؼ

3) 

  ُش َـ لََّ أطَْ َٝ لََّ ك٢ِ الْأسَْعِ  َٝ ادِ  َٝ ب َٔ حٍ ك٢ِ اُغا ٍُ رَسا ثْوبَ ِٓ  ُْٚ٘ لََّ ٣ؼَْضُةُ ػَ

 ًْ لََّ أَ َٝ ْٖ رَُيَِ  ِٓ ٍٖ ج٤ِ ُٓ ًِزبَةٍ   (ٖعجؤ  )جشَُ إلَِّا ك٢ِ 

4- God Curses Arrogant 

Powers 

God has the absolute power. 

He empowers some people 

and weakens others, dignifies 

some people and humiliates 

others. He can change these 

conditions at any time. God 

curses arrogant powers. 

When they refuse to believe 

His messengers and insist to 

disobey His orders, He 

severely punishes them in life 

and eternally tortures them in 

the afterlife. God annihilated 

a lot of unjust peoples for 

their arrogance and tyranny. 

He exterminated them by 

different ways; floods, stones, 

storms, earthquakes, fire, 

horror… etc. Although those 

peoples were stronger than 

the people of nowadays, God 

destroyed them completely. 

However, He left some of 

their traces till now for 

people to see them and learn 

lessons. 

Based on verses 

 ٤ؼًب ِٔ ِٚ خَ حَ ُِِاـ اٞ ُ إ اُوْ ُْؼَزَاةَ أَ َٕ ا ْٝ ُٔٞا إرِْ ٣شََ َٖ ظََِ ْٞ ٣شََٟ اُاز٣ِ )اُجوشح  َُٝ

ٔٙ٘) 

  ُأٖ رشََبء ِٓ ِْيَ  ُٔ ُْ رَ٘ضِعُ ا َٝ ٖ رشََبءُ  َٓ ِْيَ  ُٔ ُْ ِْيِ رؤُْر٢ِ ا ُٔ ُْ بُيَِ ا َٓ اْ  ُ َِ اُِاٜ هُ

ٖ َٓ  ٍُّ رزُِ َٝ ٖ رشََبءُ  َٓ رؼُِضُّ  َِّ ش٢َْءٍ هذ٣َِشٌ  َٝ ًُ ُْخ٤َْشُ ۖ إِٗايَ ػ٠ََِٰ  آٍ (رشََبءُ ۖ ث٤ِذَِىَ ا

 (ٕٙ ػٔشإ

  ٕآٍ ػٔشا( َٖ ٤ ِٔ ُ لََّ ٣سُِتُّ اُظابُِ اللَّا َٝ٘3) 

 ١ٌِّٞ شَذ٣ذُ اُؼِوبة َٚ هَ إ اُِاـ  (ٕ٘الأٗلبٍ:) إِ

  َْٗشَؤْٗبَ ثؼَْذَٛب أَ َٝ خً  َٔ بٗذَْ ظبَُِ ًَ ْٖ هش٣َْخٍَ  ِٓ ٘بَ  ْٔ ْْ هظََ ًَ َٝ َٖ ٓبً آخَش٣ِ ْٞ هَ

 (ٔٔ)الأٗج٤بء 

  ًزَظ٤ِذا ْْ ِْ٘بَُٛ ْْ زَزا٠ خَؼَ اُٛ َٞ ِْيَ دَػْ ب صَاُذَْ رِ َٔ َٖ *كَ ٤ ِٔ ٘اب ظبَُِ ًُ ٣َِْ٘بَ إِٗاب  َٝ ٣بَ

 َٖ ذ٣ِ ِٓ  (٘ٔ)الأٗج٤بء  خَب

  ٍء ْٞ َّ عَ ْٞ بُٗٞا هَ ًَ  ْْ ُ ثُٞا ثآ٣ِبَرِ٘بَ إِٗاٜ زا ًَ  َٖ ِّ اُاز٣ِ ْٞ ُْوَ َٖ ا ِٓ ٗظََشْٗبَُٙ  َٝ

َٖ كؤَؿَْ  ؼ٤ِ َٔ ْْ أخَْ  (33)الأٗج٤بء  شَهْ٘بَُٛ

  ُُْٚلََّ ٣شَُدُّ ثؤَع َٝ  َٖ ٤ ِٓ دْشِ ُٔ ُْ ِّ ا ْٞ ُْوَ ِٖ ا  (3ٗٔ)الأٗؼبّ  ػَ

  َ٣ِٝخٌَ ػ٠ََِ ػُشُٝشِٜب ٢َِٜ خَب خٌ كَ َٔ ٢َِٛ ظبَُِ َٝ ٘بَٛبَ  ٌْ َِْٛ ْٖ هش٣َْخٍَ أَ ِٓ  ْٖ ؤ٣َِّ ٌَ كَ

ثئِْ  ش٤ِذٍ َٝ َٓ هظَْشٍ  َٝ خٍَ  ؼَطاِ ُٓ  (٘ٗ)اُسح  شٍ 

  َِزَُي ًَ خٌ  َٝ َٔ ٢َِٛ ظبَُِ َٝ ُْوشَُٟ  ٌْ شَذ٣ِذٌ أخَْزُ سَثِّيَ إرَِا أخََزَ ا إ أخَْزَُٙ أ٤َُِ )ٛٞد إِ

ٕٔٓ) 

  ٕػزاة ٣ّٞ ػظ٤ْ )اُشؼشاء كٌزثٞٙ كؤخزْٛ ػزاة ٣ّٞ اُظِخ إٗٚ ًب

ٔ45) 

  ٍِ اٝ ْْ لِأَ ِٛ ٖ د٣ِبَسِ ِٓ ٌِزبَةِ  ُْ َِ ا ْٛ ْٖ أَ ِٓ لشَُٝا  ًَ  َٖ َٞ اُاز١ِ أخَْشَجَ اُاز٣ِ ُٛ

ُْسَ  ُْ ا ِ كؤَرَبَُٛ َٖ اللَّا ِّٓ ْْ زُظُُُْٜٞٗ  بٗؼَِزُُٜ آ  ُْ ا أَٗاٜ ظَُّ٘ٞ َٝ ْْ إَٔ ٣خَْشُخُٞا ۖ  ب ظََ٘٘زُ َٓ شْشِ ۚ 

 ْْ ِٜ َٕ ث٤ُُٞرَُْٜ ثؤ٣َِْذ٣ِ ػْتَ ۚ ٣خُْشِثُٞ ُْ اُشُّ ِٜ هزََفَ ك٢ِ هُُِٞثِ َٝ ْْ ٣سَْزغَِجُٞا ۖ  ْٖ ز٤َْثُ َُ ِٓ  ُ اللَّا

َٖ كبَػْزجَِ  ٤ِ٘ ِٓ ؤْ ُٔ ُْ أ٣َْذ١ِ ا  (ٕاُسشش  (شُٝا ٣بَ أ٢ُُِٝ الْأثَْظَبسِ َٝ

  ُْٚأخََزَر ْٖ آ  ُْْٜ٘ ِٓ َٝ ِٚ زَبطِجبً  ِْ٘بَ ػ٤ََِْ ْٖ أسَْعَ آ  ُْْٜ٘ ِٔ ِٚ كَ  أخََزْٗبَ ثزَِٗجِ
لًَّ ٌُ كَ

 ُٚ َٕ اُِاـ ب ًَ ب  َٓ َٝ ْٖ أؿَْشَهْ٘بَ  آ  ُْْٜ٘ ِٓ َٝ ِٚ الْأسَْعَ  ْٖ خَغَلْ٘بَ ثِ آ  ُْْٜ٘ ِٓ َٝ ٤ْسَخُ  اُظا

 ُٜ َٔ ُٕٔٞ ٤ُِظَِِْ ْْ ٣ظَِِْ بُٗٞا أَٗلغَُُٜ ًَ  ٌِٖ ُـَ َٝ  (ٓٗاُؼٌ٘جٞد:)ْْ 

  ٖ ِٓ بُٗٞا  ًَ  َٖ َٕ ػَبهجِخَُ اُاز٣ِ ب ًَ ٤ْقَ  ًَ ْْ ٣غ٤َِشُٝا ك٢ِ الْأسَْعِ ك٤ََ٘ظشُُٝا  َُ َٝ أَ

 ْْ ِٜ ُٚ ثزُُِٗٞثِ ُْ اُِاـ آثبَسًا ك٢ِ الْأسَْعِ كؤَخََزَُٛ َٝ حً  اٞ ْْ هُ ُْٜ٘ ِٓ ْْ أشََذا  بُٗٞا ُٛ ًَ  ْْ ِٜ ب  هجَِِْ َٓ َٝ

امٍ  َٝ  ٖ ِٓ  ِٚ َٖ اُِاـ ِّٓ  َُُْٜ َٕ ب لشَُٝا  * ًَ ٌَ بَدِ كَ ُْج٤َِّ٘ ْْ سُعُُُِْٜ ثبِ ِٜ بٗذَ راؤر٤ِْ ًَ  ْْ ُ رَُيَِ ثؤَِٗاٜ

ُْؼِوبَةِ  ١ٌِّٞ شَذ٣ِذُ ا ُ هَ ُٚ إِٗاٚ ُْ اُِاـ  (ٕٕ-ٕٔؿبكش:) كؤَخََزَُٛ

5- God's Prophets Based on verses 
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God selected the best men to 

be His Prophets: Adam, 

Noah, Hud, Salih, Shu'ayb, 

Ishmael, Enoch, Abraham, 

Isaac, Jacob, David, 

Solomon, Job, Joseph, 

Moses, Aaron, Zechariah, 

John, Jesus, Elias, Elisha, 

Jonah, Lot, and other 

unmentioned prophets. 

Muhammad is the last and 

highest of all Prophets. 

 ُٗٞزًب َٝ  َّ َ اطْطل٠ََ آدَ إ اللَّا  (ٖٖآٍ ػٔشإ:) إِ

  ُٛٞدًا ْْ إ٠َُِ ػَبدٍ أخََبُٛ  (ٓ٘ٛٞد:(َٝ

 طَبُسًِب ْْ ٞدَ أخََبُٛ ُٔ إ٠َُِ ثَ  (ٔٙٛٞد:) َٝ

 ًشُؼ٤َْجب ْْ َٖ أخََبُٛ ذ٣َْ َٓ إ٠َُِ   (4ٗٛٞد:) َٝ

  َِ ٌِلْ ُْ رَا ا َٝ إدِْس٣ِظَ  َٝ  ََ بػ٤ِ َٔ إعِْ  (4٘الأٗج٤بء: (َٝ

  َُ٘ز ِْيَ زُدا رِ إ َٝ ْٖ ٗشََبءُ إِ َٓ ِٚ ٗشَْكغَُ دَسَخَبدٍ  ِٓ ْٞ َْ ػ٠ََِ هَ ٤ِٛ ب آر٤َْ٘بَٛبَ إثِْشَا

 ٌْ ٌْ ػ٤َِِ ٤ٌِ ْٖ  * سَثايَ زَ ِٓ ُٗٞزًب ٛذ٣ََْ٘بَ  َٝ لًَّ ٛذ٣ََْ٘بَ  ًُ ٣ؼَْوُٞةَ  َٝ ٛجَْ٘بَ َُُٚ إعِْسَبمَ  َٝ َٝ

٣ُٞعُقَ  َٝ أ٣َُّٞةَ  َٝ  َٕ ب َٔ ع٤َُِْ َٝ ٝدَ  ُٝ ِٚ دَا ٣ازِ ْٖ رُسِّ ِٓ َٝ  َُ زَُيَِ  هجَْ ًَ َٝ  َٕ ٛبَسُٝ َٝ ُٓٞع٠َ  َٝ

 َٖ سْغ٤ِِ٘ ُٔ ُْ َٖ  * ٗدَْض١ِ ا ِٓ  ٌَّ ًُ ٤ُْبَطَ  إِ َٝ ػ٤ِغ٠َ  َٝ ٣س٠َ٤َْ  َٝ ش٣ِاب  ًَ صَ َٝ

 َٖ بُس٤ِِ لًَّ  *اُظا ًُ َٝ ُُٞؽبً  َٝ ٣ُٞٗظَُ  َٝ ٤ُْغََغَ  ا َٝ  ََ بػ٤ِ َٔ إعِْ َٖٝ٤ ِٔ ُْؼَبَُ ِْ٘بَ ػ٠ََِ ا   كؼَا

 )4ٙ – 4ٖالأٗؼبّ: )

 هظظ٘ب ػ٤ِي ْٜٝٓ٘ ٖٓ ُْ  ُٝوذ أسعِ٘ب سعلَ ٖٓ هجِي ٖٓ ْٜ٘ٓ

 (34ؿبكش  ٗوظض ػ٤ِي

   ِ ٍُ اللَّا ذٌ سَعُٞ أ سَ  (5ٕ)اُلزر  ُٓ

  َٖ َْ اُ٘اج٤ِّ٤ِ خَبرَ َٝ ٍَ اللَِّ  ْٖ سَعُٞ ٌِ َُ َٝ  ْْ ٌُ ْٖ سِخَبُِ ِٓ ذٌ أثَبَ أزََذٍ  أ سَ ُٓ  َٕ ب ًَ ب  َٓ 

 (ٓٗ)الأزضاة 

6- Prophets Suffer from the 

Israelites. 

The Israelites are the 

descendants of "Israel"; 

Prophet Jacob. The eleven 

sons of Israel were jealous of 

their half-brother Joseph 

because God had selected 

him to be a prophet. They 

cast him into a pit then sold 

him to a caravan that took 

him to Egypt. He suffers 

much in Egypt as a slave but 

God finally makes him the 

governor of Egypt. When the 

brothers come to Egypt to 

know that Joseph became its 

governor, they finally regret 

their crime. However, their 

offspring follow their 

ancestors' habit of conspiring 

against prophets. Every 

prophet who guides them to 

Based on verses 

 عٞسح ٣ٞعق 

 َاػَذْٗب َٝ إرِْ  َٝ  ْْ ْٗزُ أَ َٝ  ِٙ ْٖ ثؼَْذِ ِٓ  ََ ُْؼِدْ ُْ ا اْ اراخَزْرُ َٖ ٤َُِْخًَ ثُ ُٓٞع٠َ أسَْثؼ٤َِ

 َٕ ٞ ُٔ   (ٔ٘)اُجوشح  ظبَُِ

  ُْْسَدَشَ ۖ كبَٗلدََشَد ِْ٘بَ اػْشِة ثِّؼَظَبىَ ا ِٚ كوَُ ِٓ ْٞ ُٓٞع٠َٰ ُوَِ إرِِ اعْزغَْو٠َٰ  َٝ

َُّ أُٗبَ ًُ  َْ ُْ٘ٚ اثْ٘زَبَ ػَشْشَحَ ػ٤َْ٘بً ۖ هذَْ ػَِِ ِٓ ِ صْمِ اللَّا ٖ سِّ ِٓ اشْشَثُٞا  َٝ ُِٞا  ًُ  ۖ ْْ شْشَثَُٜ آ طٍ 

( َٖ لْغِذ٣ِ ُٓ ا ك٢ِ الْأسَْعِ  ْٞ لََّ رؼَْثَ ُٓٞع٠َٰ َُٖ ٗاظْجشَِ ػ٠ََِٰ  (َٓٙٝ ْْ ٣بَ  ِْزُ إرِْ هُ َٝ

ازِذٍ كبَدْعُ َُ٘بَ سَ  َٝ  ٍّ هثِابئِٜبَ ؽؼََب َٝ ٖ ثوَِِْٜبَ  ِٓ ب رُ٘جذُِ الْأسَْعُ  أ ِٓ ثايَ ٣خُْشِجْ َُ٘بَ 

َٞ خ٤َْشٌ ۚ  َٞ أد٠ََْٰٗ ثبُِاز١ِ ُٛ َٕ اُاز١ِ ُٛ ٍَ أرَغَْزجَْذُُِٞ ثظََِِٜبَ ۖ هبَ َٝ ػَذَعِٜبَ  َٝ ٜبَ  ِٓ كُٞ َٝ

ُْ اُ ِٜ ػُشِثذَْ ػ٤ََِْ َٝ ْْ و  ُْزُ ب عَؤَ آ  ْ ٌُ إ َُ ِ ظْشًا كئَ ِٓ ْٛجطُِٞا  ثبَءُٝا ا َٝ ٘خَُ  ٌَ غْ َٔ ُْ ا َٝ ُاخُ  زِّ

٤ْشِ  َـ َٖ ثِ َٕ اُ٘اج٤ِّ٤ِ ٣وَْزُُِٞ َٝ  ِ َٕ ثآ٣ِبَدِ اللَّا لشُُٝ ٌْ بُٗٞا ٣َ ًَ  ْْ ُ اٜ ُيَِ ثؤَِٗ ِ و رَٰ َٖ اللَّا ِّٓ ؼَتٍ  َـ ثِ

 َٕ بُٗٞا ٣ؼَْزذَُٝ ًَ اٝ ب ػَظَٞا  َٔ ُيَِ ثِ
ُْسَنِّ و رَٰ  ( )اُجوشح(ٔٙ) ا

  َٝ  ْْ ٌُ ٤ثبَهَ ِٓ إرِْ أخََزْٗبَ  حٍ َٝ اٞ ْ ثوُِ ًُ ب آر٤َْ٘بَ َٓ ُْ اُطُّٞسَ خُزُٝا  ٌُ هَ ْٞ سَكؼَْ٘بَ كَ

( َٕ ْْ رزَاوُٞ ٌُ ِٚ ُؼََِا ب ك٤ِ َٓ شُٝا  ًُ ارْ َٖٝٙ)  ِ َُ اللَّا لََّ كؼَْ ْٞ ُيَِ ۖ كََِ ٖ ثؼَْذِ رَٰ ِّٓ ُا٤ْزُْ  َٞ اْ رَ ثُ

َٖ ػ٤ََِْ  ُْخَبعِش٣ِ َٖ ا ِّٓ ٘زُْ  ٌُ زُُٚ َُ َٔ سَزْ َٝ  ْْ ْْ ك٢ِ  (ٗٙ) ٌُ ٌُ ٘ ِٓ ا  ْٝ َٖ اػْزذََ ُْ اُاز٣ِ زُ ْٔ ُوَذَْ ػَِِ َٝ

 َٖ ًُُٞٗٞا هشَِدَحً خَبعِئ٤ِ  ْْ ِْ٘بَ َُُٜ جْذِ كوَُ َٖ ٣ذ٣ََْٜبَ   (٘ٙ (اُغا ب ث٤َْ َٔ بلًَّ ُِّ ٌَ ِْ٘بَٛبَ َٗ كدََؼَ

 َٖ زاو٤ِ ُٔ ِْ ػِظَخً ُِّ ْٞ َٓ َٝ ِْلَٜبَ  ب خَ َٓ  اُجوشح(( )ٙٙ) َٝ

  زا ًَ ْْ كلَش٣َِوبً  جشَْرُ ٌْ ُْ اعْزَ ٌُ ْٗلغُُ ٟ أَ َٞ ْٜ ب لََّ رَ َٔ ٌٍ ثِ ْْ سَعُٞ ًُ ب خَبءَ َٔ ِا ٌُ ْْ أكََ ثْزُ

 َٕ كش٣َِوبً روَْزُُِٞ  (43)اُجوشح  َٝ

   َٕ ُٞ٘ ِٓ ْْ لََّ ٣ؤُْ ثشَُُٛ ًْ َْ أَ ْْ ثَ ُْٜ٘ ِٓ ْٜذًا ٗجَزََُٙ كش٣َِنٌ  ب ػَبٛذَُٝا ػَ َٔ ِا ًُ َٝ  أَ

 (ٓٓٔاُجوشح)

  ًَهبَع٤ِخ ْْ ِْ٘بَ هُُِٞثَُٜ خَؼَ َٝ  ْْ ْْ ُؼََ٘ابُٛ ٤ثبَهَُٜ ِٓ  ْْ ِٜ ب ٗوَْؼِ َٔ  )ٖٔأُبئذح: ) كجَِ

  َسَثُّي َٝ ٞا ك٤ِٜبَ ۖ كبَرْٛتَْ أَٗذَ  ُٓ ب دَا آ ٞع٠َٰ إِٗاب َُٖ ٗاذْخَُِٜبَ أثَذًَا  ُٓ هبَُُٞا ٣بَ 
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something against their 

interests, the majority of them 

would either challenge or 

even kill him. The majority of 

them used to break their 

covenants because they had 

merciless hearts. 

Prophet Moses suffered a lot 

from the Israelites. Although 

God supported Prophet 

Moses with many miracle, 

the majority of the Israelites 

insisted to disbelieve. They 

asked Moses to make an idol 

for them to worship, they 

worshiped a golden calf, they 

refused to believe in God 

until they see him physically, 

they were about to kill 

Prophet Aaron, and, worst of 

all, the blasphemed God. God 

punished them by thunder, 

Diaspora, and other things. 

They always favour inferior 

material matters to spiritual 

values. 

 َٕ أخ٢َِ ۖ كبَكْشُمْ  (ٕٗ) كوَبَرلََِ إِٗاب ٛبَُٛ٘بَ هبَػِذُٝ َٝ ِيُِ إلَِّا ٗلَْغ٢ِ  ْٓ ٍَ سَةِّ إ٢ِِّٗ لََّ أَ هبَ

 َٖ ُْلبَعِو٤ِ ِّ ا ْٞ ُْوَ َٖ ا ث٤َْ َٝ َٖ عَ٘خًَ ۛ  (ٕ٘) ث٤ََْ٘٘بَ  ْْ ۛ أسَْثؼ٤َِ ِٜ خٌ ػ٤ََِْ َٓ سَشا ُٓ بَ  ٍَ كئَِٗاٜ هبَ

ُْلبَ ِّ ا ْٞ َٕ ك٢ِ الْأسَْعِ ۚ كلَََ رؤَطَْ ػ٠ََِ اُوَْ َٖ )٣ز٤َُِٜٞ  (أُبئذح ((ٕٙعِو٤ِ

  ْْ ب خَبءَُٛ َٔ ِا ًُ ْْ سُعُلًَ  ِٜ ِْ٘بَ إ٤َُِْ أسَْعَ َٝ  ََ ٤ثبَمَ ث٢َِ٘ إعِْشَائ٤ِ ِٓ ُوَذَْ أخََزْٗبَ 

 َٕ كش٣َِوبً ٣وَْزُُِٞ َٝ ثُٞا  زا ًَ ْْ كش٣َِوبً  ْٗلغُُُٜ ٟ أَ َٞ ْٜ ب لََّ رَ َٔ ٌٍ ثِ  (3ٓ)أُبئذح    سَعُٞ

  ِْث٢َِ٘ إع ٖ ِٓ لشَُٝا  ًَ  َٖ َٖ اُاز٣ِ ِٖ ُؼُِ ػ٤ِغ٠َ اثْ َٝ ٝدَ  ُٝ ِٕ دَا ََ ػ٠ََِٰ ُغَِب شَائ٤ِ

 َٕ بُٗٞا ٣ؼَْزذَُٝ ًَ اٝ ب ػَظَٞا  َٔ ُيَِ ثِ
َْ ۚ رَٰ ش٣َْ  (34)أُبئذح  َٓ

  ب ًَ ب  َٓ شٍ كؼََُُِٞٙ ۚ ُجَئِْظَ  ٌَ ٘ ُّٓ َٕ ػَٖ  ْٞ بُٗٞا لََّ ٣زََ٘بََٛ َٕ ٣ ُٗٞا ًَ  أُبئذح)  لْؼَُِٞ

35) 

  ُْ ْٜشَحً كؤَخََزَرُْٜ َ خَ ُيَِ كوَبَُُٞا أسَِٗبَ اللَّا ٖ رَٰ ِٓ جشََ  ًْ ٞع٠َٰ أَ ُٓ كوَذَْ عَؤَُُٞا 

ٗبَ ػَٖ  ْٞ بَدُ كؼََلَ ُْج٤َِّ٘ ُْ ا ب خَبءَرُْٜ َٓ ٖ ثؼَْذِ  ِٓ  ََ ُْؼِدْ اْ اراخَزُٝا ا ْْ ۚ ثُ ِٜ ِٔ ِْ بػِوخَُ ثظُِ اُظا

آر٤َْ  َٝ ُيَِ ۚ 
ج٤ِ٘بً )رَٰ ُّٓ ِْطبَٗبً  ٞع٠َٰ عُ ُٓ  (ٖ٘ٔاُ٘غبء ٘بَ 

  ٍّ َٕ ػ٠ََِ أطَْ٘بَ لُٞ ٌُ ٍّ ٣ؼَْ ْٞ ا ػ٠ََِ هَ ْٞ ُْجسَْشَ كؤَرََ ََ ا صْٗبَ ثج٢َِِ٘ إعِْشَائ٤ِ َٝ خَب َٝ

 ٌّ ْٞ ْْ هَ ٌُ ٍَ إِٗا ْْ آُِٜخٌَ هبَ ب َُُٜ َٔ ًَ َْ َُ٘بَ إَُِٜبً  ُٓٞع٠َ اخْؼَ ْْ هبَُُٞا ٣بَ  َُُٜ

 َٕ  (4ٖٔ)الأػشاف  ردََُِْٜٞ

  ٖ ِٓ  ٢ِٗٞ ُٔ ب خَِلَْزُ َٔ ٍَ ثئِْغَ َٕ أعَِلبً هبَ ِٚ ؿَؼْجبَ ِٓ ْٞ ُٓٞع٠َٰ إ٠َُِٰ هَ ب سَخَغَ  أ َُ َٝ

 ٍَ ِٚ ۚ هبَ ُٙ إ٤َُِْ ِٚ ٣دَُشُّ أخََزَ ثشَِأْطِ أخ٤َِ َٝ اذَ  َٞ ُْو٠َ الْأَُْ أَ َٝ  ۖ ْْ ٌُ شَ سَثِّ ْٓ ْْ أَ ِْزُ ثؼَْذ١ِ ۖ أػََدِ

َّ اعْزؼَْؼَلُِٞٗ  ْٞ ُْوَ إ ا اّ إِ
َٖ أُ لََّ اثْ َٝ ذْ ث٢َِ الْأػَْذَاءَ  ِٔ بدُٝا ٣وَْز٢َُُِِ٘ٗٞ كلَََ رشُْ ًَ َٝ  ٢

( َٖ ٤ ِٔ ِّ اُظابُِ ْٞ ُْوَ غَ ا َٓ  ٢ِِْ٘ ِْ٘بَ ك٢ِ   (ٓ٘ٔردَْؼَ أدَْخِ َٝ لِأخ٢َِ  َٝ ٍَ سَةِّ اؿْلشِْ ٢ُِ  هبَ

أَٗ َٝ زيَِ ۖ  َٔ َٖ سَزْ ٤ ِٔ ازِ ُْ اُشا  ( )الأػشاف(ٔ٘ٔ)ذَ أسَْزَ

  َُْوَذ َٝ  ٍَ ْْ  هبَ َُُٜ  ُٕ ٖ ٛبَسُٝ ِٓ  َُ ِّ  ٣بَ هجَْ ْٞ ب هَ َٔ ِٚ  كزُِ٘زُْ إِٗا إ  ثِ إِ َٝ  ُْ ٌُ ُٖ  سَثا ٰـ َٔ زْ اُشا

أؽ٤َِؼُٞا كبَراجؼ٢ُِِٗٞ  ش١ِ َٝ ْٓ  ﴾5ٓ ؽٚ) أَ

  ٍَ ُٕ  ب٣َ  هبَ ب ٛبَسُٝ ٘ؼََيَ  َٓ ْْ  إرِْ  َٓ  ﴾5ٕ ﴿ؽٚ ػَُِّٞا سَأ٣َْزَُٜ

7- Jesus Is Like Adam 

Jesus is like Adam; God 

created both from dust and 

ordered them to have life. 

God selected Virgin Mary to 

be Jesus' mother, because she 

was pious and chaste. An 

angel came to Mary and told 

her that God sends him to 

grant her a pure boy. She 

wondered how she can get 

pregnant without a man. The 

angel reminded her that God 

Based on verses 

  َِإرِْ هبَُذ اطْطلَبَىِ  َٝ َٝ ؽَٜاشَىِ  َٝ َ اطْطلَبَىِ  إ اللَّا ُْ إِ ش٣َْ َٓ خُ ٣بَ  ٌَ لََئِ َٔ ُْ ا

( َٖ ٤ ِٔ ُْؼَبَُ  (ٕٗآٍ ػٔشإ ػ٠ََِٰ ٗغَِبءِ ا

  ِْخُ  هبَُذَِ  إر ٌَ لََئِ َٔ ُْ ُْ  ٣بَ ا ش٣َْ إ  َٓ َ  إِ شُىِ  اللَّا خٍ  ٣جُشَِّ َٔ ِِ ٌَ ُْ٘ٚ  ثِ ِّٓ  ُٚ ُٔ غ٤ِرُ  اعْ َٔ ُْ ػ٤ِ ا

ُٖ  ع٠َ َْ  اثْ ش٣َْ خ٤ًِٜ  َٓ ٤ْٗبَ ك٢ِ بَٝ ا٥ْخِشَحِ  اُذُّ َٝ  َٖ ِٓ َٝ  َٖ ث٤ِ وشَا ُٔ ُْ  ﴾٘ٗ آٍ ػٔشإ) ا

  ُُأ٢َِّٗ أخَِْن ۖ ْْ ٌُ ثِّ ٖ سا ِّٓ ْ ثآ٣ِخٍَ  ٌُ ََ أ٢َِّٗ هذَْ خِئْزُ سَعُٞلًَّ إ٠َُِٰ ث٢َِ٘ إعِْشَائ٤ِ َٝ

٤َْٜئخَِ ا ًَ  ِٖ َٖ اُط٤ِّ ِّٓ  ْ ٌُ َُ َٚ َٔ ًْ أثُْشِاُ الْأَ َٝ  ۖ ِ ِٕ اللَّا ُٕ ؽ٤َْشًا ثئِرِْ ٞ ٌُ ِٚ ك٤ََ ُطا٤ْشِ كؤََٗلخُُ ك٤ِ

َٕ ك٢ِ  خِشُٝ ب رذَا َٓ َٝ  َٕ ُِٞ ًُ
ب رؤَْ َٔ ْ ثِ ٌُ أُٗجَِّئُ َٝ  ۖ ِ ِٕ اللَّا ر٠َٰ ثئِرِْ ْٞ َٔ ُْ أز٢ِ٤ُْ ا َٝ الْأثَْشَصَ  َٝ

 ُّٓ ٘زُْ  ًُ ْْ إِٕ  ٌُ ُيَِ ٣٥َخًَ ُا
إ ك٢ِ رَٰ ْْ ۚ إِ ٌُ َٖ ث٤ُُٞرِ ٤ِ٘ ِٓ  (5ٗ آٍ ػٔشإ (ؤْ

  ِْإر  ٍَ ُ  هبَ ك٤ِّيَ  إ٢ِِّٗ ػ٤ِغ٠َٰ  ٣بَ اللَّا َٞ زَ سَاكؼُِيَ  ُٓ طَِّٜشُىَ  إ٢َُِا  َٝ ُٓ َٝ  َٖ ِٓ  َٖ لَ  اُاز٣ِ ًَ

َُ  سُٝا خَبػِ َٝ  َٖ مَ  اراجؼَُٞىَ  اُاز٣ِ ْٞ َٖ  كَ لشَُٝا اُاز٣ِ ِّ  إ٠َُِٰ  ًَ ْٞ خِ  ٣َ َٓ ُْو٤ِبَ اْ  ۖۖ  ا شْخِ  إ٢َُِا  ثُ َٓ

 ْْ ٌُ ُْ كؤَزَْ  ػُ ٌُ  ْْ ٌُ ب ث٤ََْ٘ َٔ ْْ  ك٤ِ ٘زُ ًُ  ِٚ َٕ  ك٤ِ  ﴾٘٘ آٍ ػٔشإ) رخَْزَِلُِٞ

  ٕا ََ  إِ ثَ ِ  ػِ٘ذَ  ػ٤ِغ٠َٰ  َٓ َِ  اللَّا ثَ َٔ ًَ  َّ ٖ خَِوََُٚ  آدَ اْ  رشَُاةٍ  ِٓ ٍَ  ثُ ٌُٞك٤َ ًُٖ َُُٚ  هبَ
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is able to make her a mother 

of a boy without a father. She 

gave birth to Jesus and came 

to the Israelites with her 

baby. They condemned her 

and accused her of adultery. 

The baby spoke by a miracle 

of God to tell them he is 

God's messenger; "Jesus" son 

of Virgin Mary.  

When he grew up, Jesus was 

enabled by God to make 

miracles of curing the blind 

and the leper, and 

resurrecting the dead. Some 

disbelieved in "Jesus", others 

claimed he is God, others 

claimed he is a son of God, 

others claimed he is a part of 

three parts of God. In fact, 

Jesus is a Prophet of God. He 

is neither God, nor a son of 

God, nor part of God. It is a 

great sin to believe in either 

of these matters. God sent 

Jesus to the Israelites to 

remind them of Moses 

guidance and tell them that a 

Prophet named "Muhammad" 

will follow him. They, again, 

disbelieved and one of them 

conspired, as usual, against 

Prophet Jesus to kill him. 

God did not allow them to 

either kill or crucify His 

Prophet. He elevated Jesus to 

heaven and sent them 

someone resembling him to 

crucify instead. 

 ﴾5٘ آٍ ػٔشإ)ُٕ 

  ْْ ِٜ ُِ ْٞ هَ ِْ٘بَ إِٗاب َٝ غ٤ِرَ  هزََ َٔ ُْ َٖ  ػ٤ِغ٠َ ا َْ  اثْ ش٣َْ َٓ  ٍَ ِ  سَعُٞ ب اللَّا َٓ ب هزََُُِٞٙ  َٝ َٓ َٝ 

ٌِٖ طَِجَُُٞٙ  ٰـ َُ َٝ  َ ْْ  شُجِّٚ إ  ۖۚ  َُُٜ إِ َٝ  َٖ ِٚ  اخْزَِلَُٞا اُاز٣ِ ُْ٘ٚ  شَي   ُل٢َِ ك٤ِ ب ۖۚ  ِّٓ َٓ َُُْٜ  ِٚ ِٓ  ثِ

 ْٕ  ٍْ ِْ ِّٖ  ارِّجبَعَ  لَّا إِ  ػِ ب ۖۚ  اُظا َٓ  ﴾3٘ٔ اُ٘غبء) ٣و٤َِ٘بً هزََُُِٞٙ  َٝ

  َْلشََ  ُاوذ ًَ  َٖ إ  هبَُُٞا اُاز٣ِ َ  إِ َٞ  اللَّا غ٤ِرُ  ُٛ َٔ ُْ ُٖ  ا َْ  اثْ ش٣َْ َٓ  ۚۖ  َْ ٖ هُ َٔ ِيُِ  كَ ْٔ َ٣  َٖ ِٓ 

 ِ ْٕ  ش٤َْئبً اللَّا ِْٜيَِ  إَٔ أسََادَ  إِ غ٤ِرَ  ٣ُ َٔ ُْ َٖ  ا َْ  اثْ ش٣َْ َٓ  ُٚ آ أُ َٝ ٖ َٓ ٤ؼًب الْأسَْعِ  ك٢ِ َٝ ِٔ وۖ  خَ

  ِ لِلَّا ِْيُ  َٝ ادِ  ُٓ َٝ ب َٔ الْأسَْعِ  اُغا ب َٝ َٓ ب َٝ َٔ ب ٣خَِْنُُ  ۖۚ  ث٤ََُْٜ٘ ُ  ۖۚ  ٣شََبءُ  َٓ اللَّا َِّ  ػ٠ََِٰ  َٝ ًُ

 ﴾3ٔ ُٔبئذحا) هذ٣َِشٌ  ش٢َْءٍ  

  َْلشََ  ُوَذ ًَ  َٖ إ  هبَُُٞا اُاز٣ِ َ  إِ َٞ  اللَّا غ٤ِرُ  ُٛ َٔ ُْ ُٖ  ا َْ  اثْ ش٣َْ َٓ  ۖۖ  ٍَ هبَ غ٤ِرُ  َٝ َٔ ُْ ثَِ٘  ٣بَ ا

١  ََ َ  اػْجذُُٝا إعِْشَائ٤ِ ْْ  سَث٢ِّ اللَّا ٌُ سَثا َٝ  ۖۖ  ُ ٖ إِٗاٚ ِ  ٣شُْشِىْ  َٓ َّ  كوَذَْ  ثبِللَّا ُ  زَشا ِٚ  اللَّا ا ػ٤ََِْ

اُٙ  ُْدَ٘اخَ  َٝ ؤْ َٓ ب ۖۖ  اُ٘ابسُ  َٝ َٓ َٝ  َٖ ٤ ِٔ ْٖ  ُِِظابُِ  ﴾3ٕ أُبئذح) أَٗظَبسٍ  ِٓ

 ب غ٤ِرُ  آ َٔ ُْ ُٖ  ا َْ  اثْ ش٣َْ ٌٍ  إلَِّا  َٓ ٖ خَِذَْ  هذَْ  سَعُٞ ِٓ  ِٚ َُ  هجَِِْ عُ ُٚ  اُشُّ ُّٓ أُ ٣وخٌَ  َٝ طِذِّ

بٗبَ ۖۖ   ًَ  ِٕ لََ ًُ َّ  ٣ؤَْ ٤ْقَ  اٗظشُْ  وۖ  اُطاؼَب ًَ  ُٖ ُْ  ٗج٤َُِّ اْ  ا٣٥ْبَدِ  َُُٜ َٕ  أَٗا٠ٰ  اٗظشُْ  ثُ ٌُٞ  ٣ؤُْكَ

 ﴾3٘ أُبئذح)

   ََإرِِ اٗزجَز َْ ش٣َْ َٓ ٌِزبَةِ  ُْ شْ ك٢ِ ا ًُ ارْ بٗبً شَشْه٤ِبًَّٝ ٌَ َٓ ِِْٜٛبَ  ْٖ أَ ِٓ  دْ 

ََ َُٜبَ ثشََشًا  (ٙٔ) ثا َٔ ِْ٘بَ إ٤َُِْٜبَ سُٝزَ٘بَ كزََ ْْ زِدَبثبً كؤَسَْعَ ِٜ ٖ دُِٝٗ ِٓ كبَراخَزَدْ 

٣ِٞبًّ ًُ٘ذَ رو٤َِبًّ ( 3ٔ)عَ ٘يَ إِٕ  ِٓ  ِٖ َٰٔ زْ ب أَٗبَ  (4ٔ) هبَُذَْ إ٢ِِّٗ أػَُٞرُ ثبُِشا َٔ ٍَ إِٗا هبَ

٤ًِبًّ ) ب صَ ًٓ ٍُ سَثِّيِ لِأَٛتََ ُيَِ ؿُلََ ْْ  (5ٔسَعُٞ َُ َٝ  ٌّ ُٕ ٢ُِ ؿُلََ ٞ ٌُ هبَُذَْ أَٗا٠ٰ ٣َ

٤بًّ ِـ ْْ أىَُ ثَ َُ َٝ غَغ٢ِْ٘ ثشََشٌ  ْٔ َ٣ (ٕٓ) ۖ ٌٖ َٞ ػ٢ََِا ٤َِّٛ ٍَ سَثُّيِ ُٛ ُيِِ هبَ
زَٰ ًَ  ٍَ كؤَرَذَْ ...  هبَ

ُْ ُوَذَْ خِئْذِ ش٤َْئبً كش٣َِبًّ ش٣َْ َٓ ُُِٚ ۖ هبَُُٞا ٣بَ  ِٔ ٜبَ رسَْ َٓ ْٞ ِٚ هَ ب  ( 3ٕ) ثِ َٓ  َٕ ٣بَ أخُْذَ ٛبَسُٝ

ءٍ  ْٞ شَأَ عَ ْٓ َٕ أثَُٞىِ ا ب ٤بًّ ًَ ِـ يِ ثَ ُّٓ بٗذَْ أُ ًَ ب  َٓ ٤ْقَ ( 4ٕ) َٝ ًَ ِٚ ۖ هبَُُٞا  كؤَشََبسَدْ إ٤َُِْ

ْٜذِ طَج٤ِبًّ َٔ ُْ َٕ ك٢ِ ا ب ًَ  ٖ َٓ  ُْ ِِّ ٌَ خَؼ٢ََِِ٘  ( 5ٕ) ُٗ َٝ ٌِزبَةَ  ُْ ِ آرب٢ََِٗ ا ٍَ إ٢ِِّٗ ػَجْذُ اللَّا هبَ

ذُ  (ٖٓ) ٗج٤َِبًّ ْٓ ب دُ َٓ بحِ  ًَ اُضا َٝ لََحِ  طَب٢ِٗ ثبُِظا ْٝ أَ َٝ ٘ذُ  ًُ ب  َٓ  َٖ ب أ٣َْ ًً جبَسَ ُٓ خَؼ٢ََِِ٘  َٝ

٢ِِْ٘ خَجابسًا شَو٤ِبًّ ( ٖٔ)بز٤ًَّ  ْْ ٣دَْؼَ َُ َٝ اُذَِر٢ِ  َٞ ا ثِ ثشًَّ َٝ (ٖٕ)  َّ ْٞ ُّ ػ٢ََِا ٣َ لََ اُغا َٝ

 َٝ ُذِدُّ  َّ أثُْؼَثُ ز٤َبًُّٝ ْٞ َ٣ َٝ ُٓٞدُ  َّ أَ ْٞ ٍَ اُْسَنِّ ( ٖٖ)٣َ ْٞ ۚ  هَ َْ ش٣َْ َٓ  ُٖ ُيَِ ػ٤ِغ٠َ اثْ
رَٰ

 َٕ زشَُٝ ْٔ َ٣ ِٚ شًا  (ٖٗ) اُاز١ِ ك٤ِ ْٓ ُذٍَ ۖ عُجْسَبَُٗٚ ۚ إرَِا هؼ٠ََٰ أَ َٝ  ٖ ِٓ ِ إَٔ ٣زَاخِزَ  َٕ لِلَّا ب ًَ ب  َٓ

 ُٕ ٞ ٌُ ًُٖ ك٤ََ  َُُٚ ٍُ ب ٣وَُٞ َٔ  (ٓش٣ْ)( ٖ٘) كئَِٗا

  ٌُْ ِ إ٤َُِْ ٍُ اللَّا ََ إ٢ِِّٗ سَعُٞ َْ ٣بَ ث٢َِ٘ إعِْشَائ٤ِ ش٣َْ َٓ  ُٖ ٍَ ػ٤ِغ٠َ اثْ إرِْ هبَ َٝ

ب ثَ  َٔ هبً ُِّ ظَذِّ ذُ ُّٓ َٔ ُٚ أزَْ ُٔ ٖ ثؼَْذ١ِ اعْ ِٓ ٍٍ ٣ؤَر٢ِْ  شًا ثشَِعُٞ جشَِّ ُٓ َٝ سَاحِ  ْٞ َٖ اُزا ِٓ َٖ ٣ذ١ََا  ٤ْ

 ٌٖ ج٤ِ ُّٓ بَدِ هبَُُٞا ٛزََا عِسْشٌ  ُْج٤َِّ٘ ب خَبءُْٛ ثبِ أ  (ٙاُظق  (كََِ

  َٝزِ٘ب ٖ سُّ ِٓ  ِٚ َٕ اُاز٢ِ أزَْظَ٘ذَْ كشَْخَٜبَ كَ٘لَخَْ٘بَ ك٤ِ شَا ْٔ َْ اثْ٘ذََ ػِ ش٣َْ َٓ َٝ

 َٝ( َٖ ُْوبَٗز٤ِِ َٖ ا ِٓ بٗذَْ  ًَ َٝ  ِٚ زجُِ ًُ َٝ بَ  بدِ سَثِّٜ َٔ ِِ ٌَ هذَْ ثِ  (ٕٔاُزسش٣ْ طَذا
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8- Muhammad Is a Mercy 

for all Peoples.  

Muhammad is the last of 

God's Prophets till the End 

Time. God sent him as a 

mercy for all peoples. Islam 

is God's true religion. 

Muslims believe in one 

indivisible God, His angels, 

His books, and all His 

Prophets equally. 

Based on verses 

  ِ َٖ ثبِللَّا َٓ ٌَّ آ ًُ  ۚ َٕ ُٞ٘ ِٓ ؤْ ُٔ ُْ ا َٝ  ِٚ ثِّ ٖ سا ِٓ  ِٚ ٍَ إ٤َُِْ ب أُٗضِ َٔ ٍُ ثِ عُٞ َٖ اُشا َٓ آ

 َٖ مُ ث٤َْ ِٚ لََّ ٗلُشَِّ سُعُِِ َٝ  ِٚ زجُِ ًُ َٝ  ِٚ زِ ٌَ لََئِ َٓ َٝ  ۚ ِٚ عُِِ ٖ سُّ ِّٓ  (4ٕ٘اُجوشح )أزََذٍ 

  ِثؼَْذ ٖ ِٓ ٌِزبَةَ إلَِّا  ُْ َٖ أُٝرُٞا ا ب اخْزَِقََ اُاز٣ِ َٓ َٝ ُّ و  عْلََ ِ الْإِ َٖ ػِ٘ذَ اللَّا ٣ إ اُذِّ إِ

ُْسِغَبةِ  َ عَش٣ِغُ ا إ اللَّا ِ ِ كئَ لشُْ ثآ٣ِبَدِ اللَّا ٌْ َ٣ ٖ َٓ َٝ ْْ و  ٤بً ث٤ََُْٜ٘ ْـ ُْ ثَ ِْ ُْؼِ ُْ ا ب خَبءَُٛ َٓ 

َٖ أُٝرُٞا   (5ٔ) از٣ِ هَُ ُِِّ َٝ ِٖ و  ِٖ اراجؼََ َٓ َٝ  ِ ٢َِٜ لِلَّا خْ َٝ ذُ  ْٔ َْ أعََِْ ٞىَ كوَُ ْٕ زَبخُّ ِ كئَ

ْٛزذََٝا ُٔٞا كوَذَِ ا ْٕ أعََِْ ِ ْْ ۚ كئَ زُ ْٔ َٖ أأَعََِْ ٤ِّ٤ ِّٓ
الْأُ َٝ ٌِزبَةَ  ُْ ب ػ٤ََِيَْ  ۖ ا َٔ ا كئَِٗا ْٞ ُا َٞ إِٕ رَ اٝ  

ُْؼِجبَدِ  ُ ثظ٤َِشٌ ثبِ اللَّا َٝ ُْجلَََؽُ و  َٕ  (ٕٓ) ا ٣وَْزُُِٞ َٝ  ِ َٕ ثآ٣ِبَدِ اللَّا لشُُٝ ٌْ َ٣ َٖ إ اُاز٣ِ إِ

٣وَْ  َٝ ٤ْشِ زَن   َـ َٖ ثِ شُْْٛ ثؼَِزَاةٍ اُ٘اج٤ِّ٤ِ َٖ اُ٘ابطِ كجَشَِّ ِٓ ُْوغِْؾِ  َٕ ثبِ شُٝ ُٓ َٖ ٣ؤَْ َٕ اُاز٣ِ زُُِٞ

 ٍْ ِّٖٓ  (ٕٔ) أ٤َُِ ب َُُْٜ  َٓ َٝ ا٥ْخِشَحِ  َٝ ٤ْٗبَ  ْْ ك٢ِ اُذُّ بُُُٜ َٔ َٖ زَجطَِذْ أػَْ ئيَِ اُاز٣ِ
أَُُٰٝ

َٖ ٗا  َْ (ٕٕ) بطِش٣ِ ٤ِٛ ٍَ ػ٠ََِٰ إثِْشَا ب أُٗضِ َٓ َٝ ٍَ ػ٤ََِْ٘بَ  ب أُٗضِ َٓ َٝ  ِ ٘اب ثبِللَّا َٓ َْ آ ... هُ

 َٕ اُ٘اج٤ُِّٞ َٝ ػ٤ِغ٠َٰ  َٝ ٞع٠َٰ  ُٓ ب أُٝر٢َِ  َٓ َٝ الْأعَْجبَؽِ  َٝ ٣ؼَْوُٞةَ  َٝ إعِْسَبمَ  َٝ  ََ بػ٤ِ َٔ إعِْ َٝ

 َٝ  ْْ ُْٜ٘ ِّٓ َٖ أزََذٍ  مُ ث٤َْ ْْ لََّ ٗلُشَِّ ِٜ ثِّ ٖ سا ِٓ( َٕ ٞ ُٔ غِِْ ُٓ  َُُٚ ُٖ ٖ ٣جَْزؾَِ ؿ٤َْشَ  (4َٗٗسْ َٓ َٝ

 َٖ ُْخَبعِش٣ِ َٖ ا ِٓ َٞ ك٢ِ ا٥ْخِشَحِ  ُٛ َٝ  ُْٚ٘ ِٓ  ََ ِّ د٣ِ٘بً كََِٖ ٣وُْجَ عْلََ آٍ ( )4٘) الْإِ

 (ػٔشإ

  ِٓ ذٌ أثَبَ أزََذٍ  أ سَ ُٓ  َٕ ب ًَ ب  َٓ َٖ َْ اُ٘اج٤ِّ٤ِ خَبرَ َٝ ٍَ اللَِّ  ْٖ سَعُٞ ٌِ َُ َٝ  ْْ ٌُ  ْٖ سِخَبُِ

 (ٓٗ)الأزضاة 

  َٖ ٤ ِٔ ِْؼَبَُ خً ُِّ َٔ ِْ٘بَىَ إلَِّا سَزْ ب أسَْعَ َٓ  (3ٓٔ)الأٗج٤بء  َٝ

9- Islam Is the Message of 

Freedom and Peace 

Religion must never be 

imposed by force. Everyone 

is free to believe or 

disbelieve. No one has the 

right to compel a person to 

adopt Islam, even Prophet 

Muhammad himself. Prophet 

Muhammad and all Muslims 

are ordered by God to call 

peoples to Islam just wisely 

and gently. If people refuse to 

adopt Islam, Muslims are 

ordered to try to convince 

them politely and peacefully. 

God prevents Muslims from 

imposing Islam on peoples by 

force or aggression. God 

hates the aggressors. God 

Based on verses 

 ( َٖ ؼْزذ٣َِ ُٔ ُْ َ لََّ ٣سُِتُّ ا إ اللَّا  (5ٓٔاُجوشحلََّ رؼَْزذَُٝا ۚ إِ

 َبَ ٣ب َٖ  أ٣َُّٜ ُ٘ٞا اُاز٣ِ َٓ ِْ  ٢كِ  ادْخُُِٞا آ ِْ بكاخً  اُغِّ لََّ  ًَ ادِ  رزَاجؼُِٞا َٝ َٞ ٤ْطبَ خُطُ اُشا

 ِٕ  ۚۖ  ُ ْْ  إِٗاٚ ٌُ َُ  ٌّٝ ٌٖ  ػَذُ ج٤ِ  اُجوشح﴾ 4ٕٓ﴿ ُّٓ

  ِّ٢ َـ ُْ َٖ ا ِٓ شْذُ  َٖ اُشُّ ِٖ ۖ هذَ راج٤َا ٣ شَاَٙ ك٢ِ اُذِّ ًْ  (ٕٙ٘اُجوشح ) لََّ إِ

   ٢َِٛ ُُْْٜ ثبُِاز٢ِ  خَبدِ َٝ ػِظَخِ اُْسَغَ٘خَِ ۖ  ْٞ َٔ ُْ ا َٝ خِ  َٔ ٌْ ُْسِ َِ سَثِّيَ ثبِ ادْعُ إ٠َُِٰ عَج٤ِ

 ُٔ ُْ ُْ ثبِ َٞ أػََِْ ُٛ َٝ  ۖ ِٚ اَ ػَٖ عَج٤ِِِ ٖ ػَ َٔ ُْ ثِ َٞ أػََِْ إ سَثايَ ُٛ ُٖ ۚ إِ َٖ أزَْغَ )اُ٘سَ  ْٜزذ٣َِ

ٕٔ٘) 

  ََ هجَبَئِ َٝ ْْ شُؼُٞثبً  ًُ ِْ٘بَ خَؼَ َٝ أُٗث٠َٰ  َٝ شٍ  ًَ ٖ رَ ِّٓ  ْ ًُ بَ اُ٘ابطُ إِٗاب خَِوَْ٘بَ ٣بَ أ٣َُّٜ

 ْْ ًُ ِ أرَْوبَ ْْ ػِ٘ذَ اللَّا ٌُ َٓ شَ ًْ إ أَ ٌْ خَج٤ِش ُۚزِؼََبسَكُٞا ۚ إِ َ ػ٤َِِ إ اللَّا  (ٖٔاُسدشاد )  إِ

  ٕا ْْ ۚ إِ ٌُ اِٗ َٞ ُْ أَ َٝ  ْْ ٌُ ُْغِ٘زَِ اخْزلََِفُ أَ َٝ الْأسَْعِ  َٝ ادِ  َٝ ب َٔ ِْنُ اُغا ِٚ خَ ْٖ آ٣بَرِ ِٓ َٝ

َٖ )اُشّٝ  ٤ ِٔ ِْؼَبُِ ُيَِ ٣٥َبَدٍ ُِّ
  (ٕٕك٢ِ رَٰ

  َٝ ازِذَحً ۖ  َٝ خً  آ ََ اُ٘ابطَ أُ ْٞ شَبءَ سَثُّيَ ُدََؼَ َُ َٝ( َٖ خْزَِل٤ِِ ُٓ  َٕ ٛٞد لََّ ٣ضََاُُٞ

ٔٔ4) 

 ۚ ُْلش ٌْ َ٤ِْ ٖ شَبءَ كَ َٓ َٝ  ٖ ِٓ ٤ِْؤُْ ٖ شَبءَ كَ َٔ ْْ ۖ كَ ٌُ ثِّ ٖ سا ِٓ ُْسَنُّ  َِ ا هُ اٌُٜق ) َٝ

ٕ5) 

 ِٕإ ِْ  خَ٘سَُٞا َٝ ِْ َٞ  َُٜبَ كبَخْ٘رَْ  ُِِغا رَ َٝ َْ ِ  ػ٠ََِ اً ُ  ۖۚ  اللَّا َٞ  إِٗاٚ ٤غُ  ُٛ ِٔ ُْ  اُغا ُْؼ٤َِِ ا

 ﴾ٔٙ الأٗلبٍ) 

  َََُِٜ٘ٞا كل رذَْػُٞا رَ ِْ  إ٠َُِ َٝ ِْ ُْ  اُغا أَٗزُ َٝ  َٕ ْٞ ُ  الْأػََِْ اللَّا َٝ  ْْ ٌُ ؼَ َٓ َُٖ َٝ  ْْ ًُ أػَْ  ٣زَشَِ

 ْْ ٌُ بَُ  ﴾ٖ٘ ٓسٔذ) َٓ
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creates people different in 

colors and languages. Islam 

respects difference. God 

wants different people to co-

exist. God wants all people to 

live in peace. 

  ٍْ غْزو٤َِ ُّٓ ٖ ٣شََبءُ إ٠َُِٰ طِشَاؽٍ  َٓ ْٜذ١ِ  َ٣ َٝ  ِّ لََ ُ ٣ذَْػُٞ إ٠َُِٰ دَاسِ اُغا اللَّا َٝ) 

 (ٕ٘ ٣ٞٗظ

 َٖٓ  َٖ َٓ ْٞ شَبءَ سَثُّيَ ٥َ َُ شُِٙ اُ٘ابطَ  َٝ ٌْ ٤ؼًب ۚ أكَؤََٗذَ رُ ِٔ ْْ خَ ُ ُِّٜ ًُ ك٢ِ الْأسَْعِ 

َٖ )زَ  ٤ِ٘ ِٓ ؤْ ُٓ ٌُُٞٗٞا   (55 ٣ٞٗظزا٠ٰ ٣َ

 The final product is supposed to look as follows 
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The Qur'an at a Glance 

1- God Is One and Indivisible 

God is One and indivisible. He is not divided into three parts. He was not born 

and He did never bear any children. God is the Creator of everything and everybody. 

He is superior to all His creation. God is so great that He can neither need a wife nor 

have a son. 

2- God Created Man to be His Vicegerent 

God created man to be His vicegerent on earth. He ordered creatures – sun, 

moon, skies, days, nights, earth, animals, seas, and fishes - to obey him to see if he 

will use them for good or evil. Life on earth should not be an end in itself. God gives 

man life on earth for a limited time to test him whether he will obey or disobey His 

Creator. However, the more God enables man to control His life, the more he forgets 

his role as a vicegerent of God. One day people will think they have full control of the 

earth. At that time, God will destroy everything. 

3- God Gives Knowledge to His Vicegerent 

God gives little knowledge to man to enable him perform his mission as a His 

vicegerent on earth. He gives him ears, eyes, and mind to search and invent things. 

God revers people who exert efforts to acquire knowledge. However, God may give 

knowledge to anyone, but gives wisdom only to His beloved ones. A wise man should 

never be arrogant about his knowledge. He should always remember that his 

knowledge, however progressive it might be, is nothing but a drop in the ocean of 

God's absolute knowledge. God knows everything; the seen, the unseen, the said, the 

unsaid, the past, the present, the future, etc. He knows everything simply because it is 

He who created everything. 

4- God Curses Arrogant Powers 

God has the absolute power. He empowers some people and weakens others, 

dignifies some people and humiliates others. He can change these conditions at any 

time. God curses arrogant powers. When they refuse to believe His messengers and 

insist to disobey His orders, He severely punishes them in life and eternally tortures 

them in the afterlife. God annihilated a lot of unjust peoples for their arrogance and 

tyranny. He exterminated them by different ways; floods, stones, storms, earthquakes, 

fire, horror… etc. Although those peoples were stronger than the people of nowadays, 

God destroyed them completely. However, He left some of their traces till now for 

people to see them and learn lessons. 

5- God's Prophets 

God selected the best men to be His Prophets: Adam, Noah, Hud, Salih, 

Shu'ayb, Ishmael, Enoch, Abraham, Isaac, Jacob, David, Solomon, Job, Joseph, 



 الرحمن عبد العاطي عبد منار/ د                                                      م      3232( يناير  23العدد )

 

 
ٕٔ٘ٔ 

 

Moses, Aaron, Zechariah, John, Jesus, Elias, Elisha, Jonah, Lot, and other 

unmentioned prophets. Muhammad is the last of all Prophets. 

6- Prophets Suffer from the Israelites 

The Israelites are the descendants of "Israel"; Prophet Jacob. The eleven sons 

of Israel were jealous of their half-brother Joseph because God had selected him to be 

a prophet. They cast him into a pit then sold him to a caravan that took him to Egypt. 

He suffers much in Egypt as a slave but God finally makes him the governor of Egypt. 

When the brothers come to Egypt to know that Joseph became its governor, they 

finally regret their crime. However, their offspring follow their ancestors' habit of 

conspiring against prophets. Every prophet who guides them to something against 

their interests, the majority of them would either challenge or even kill him. The 

majority of them used to break their covenants because they had merciless hearts. 

Prophet Moses suffered a lot from the Israelites. Although God supported 

Prophet Moses with many miracles, the majority of the Israelites insisted to 

disbelieve. They asked Moses to make an idol for them to worship, they worshiped a 

golden calf, they refused to believe in God until they see Him physically, they were 

about to kill Prophet Aaron, and, worst of all, they blasphemed God. God punished 

them by thunder, Diaspora, and other things. They always favour inferior material 

matters to spiritual values. 

7- Jesus Is Like Adam 

Jesus is like Adam; God created both from dust and ordered them to have life. 

God selected Virgin Mary to be Jesus' mother, because she was pious and chaste. An 

angel came to Mary and told her that God sends him to grant her a pure boy. She 

wondered how she can get pregnant without a man. The angel reminded her that God 

is able to make her a mother of a boy without a father. She gave birth to Jesus and 

came to the Israelites with her baby. They condemned her and accused her of 

adultery. The baby spoke by a miracle of God to tell them he is God's messenger; 

"Jesus" son of Virgin Mary.  

When he grew up, Jesus was enabled by God to make miracles of curing the 

blind and the leper, and resurrecting the dead. Some disbelieved in "Jesus", others 

claimed he is God, others claimed he is a son of God, others claimed he is a part of 

three parts of God. In fact, Jesus is a Prophet of God. He is neither God, nor a son of 

God, nor part of God. It is a great sin to believe in either of these matters. God sent 

Jesus to the Israelites to remind them of Moses guidance and tell them that a Prophet 

named "Muhammad" will follow him. They, again, disbelieved and one of them 

conspired, as usual, against Prophet Jesus to kill him. God did not allow them to either 

kill or crucify His Prophet. He elevated Jesus to heaven and sent them someone 

resembling him to crucify instead. 
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8- Muhammad Is a Mercy for all Peoples.  

Muhammad is the last of God's Prophets till the End Time. God sent him as a 

mercy for all peoples. Islam is God's true religion. Muslims believe in one indivisible 

God, His angels, His books, and all His Prophets equally. 

9- Islam Is the Message of Freedom and Peace 

Religion must never be imposed by force. Everyone is free to believe or 

disbelieve. No one has the right to compel a person to adopt Islam, even Prophet 

Muhammad himself. Prophet Muhammad and all Muslims are ordered by God to call 

peoples to Islam just wisely and gently. If people refuse to adopt Islam, Muslims are 

ordered to try to convince them politely and peacefully. God prevents Muslims from 

imposing Islam on peoples by force or aggression. God hates the aggressors. God 

creates people different in colors and languages. Islam respects difference. God wants 

different people to co-exist. God wants all people to live in peace. 

End of Adaptation  
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Target-Oriented Adaptation of the Qur'an for Chinese Non-Muslims 

"The Qur'an at a Glance" 

For Chinese non-Muslim target readers. 

Translation Policy 

The People's Republic of China is officially an atheist state. Religion in 

China is diverse and most Chinese people are either non-religious or practice a 

combination of Buddhism and Taoism with a Confucian [idolatrous] worldview, 

which is collectively termed as Chinese folk religion.
 
The traditional cultural values 

that influence the psyche of the Chinese people are harmony, benevolence, 

righteousness, courtesy, wisdom, honesty, loyalty, and filial piety. (Lihua 2013)  

In the Chinese values, ―time‖ is viewed as a great opportunity to cultivate 

character and make the best use of various situations in life (Anguo 2024). The value 

of "work" is deeply rooted in the Chinese culture. "Work" in China is more than just 

an economic necessity. It embodies their adoption of the ethics of perseverance, 

collective effort, and social contribution. Shaped by Confucian principles, work serves 

as a path to self-improvement and fostering social harmony. Loyalty and long-term 

employment have traditionally been considered virtues. (Baker 2024)  

China is refusing not just the Qur'an and Islam, but the concept of religion in 

general. It is becoming more and more irreligious. The Chinese government 

introduces strict rules in some cities not only on Islam, but on religions in general: 

In a move set to tighten government control over practicing religion in China's 

western Xinjiang Province, the Muslim-majority region will introduce a set of 

regulations that -- among other things -- will require all new places of worship 

to reflect "Chinese characteristics and style." Additional measures include 

controls on "large-scale" religious gatherings -- which will require approval 

from the local government at least one month in advance -- and that religious 

content posted online must be screened by the regional government. The rules 

also say for the first time that interpretations of religious doctrine must "meet 

the requirements of contemporary China's development and China's 

outstanding traditional culture," a move that experts warn could further cement 

an ongoing crackdown against Uyghur and minority rights in the region. "The 

move is significant, as it's about cutting off China's religions from 

international networks and communities and keeping them socially and 

politically isolated under the watch of the Chinese Communist Party," Bradley 

Jardine, managing director of the Oxus Society for Central Asian Affairs, told 

RFE/RL. (Medelbek 2024) 

https://www.ts.cn/xwzx/szxw/202401/t20240104_18348850.shtml
https://www.rferl.org/author/ruslan-medelbek/ygk_qo
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Accordingly, the Qur'an adaptation for Chinese non-Muslims, be they atheist or 

idolatrous, should highlight the verses that address the concepts of monotheism, 

creation, vicegerency, prophets, resurrection, and judgment. It should also explain the 

morals of Islam and indicate how the values of "time" and "work" are tackled in the 

Qur'an. 

For producing this simplified target-oriented adaption of the Qur'an, the 

translator freely used a miscellaneous of target-oriented-translation strategies; like 

deletion, addition, simplification, explicitation, abridgement… etc. The adaptation is 

based only on verses that relate to the needs of the target readership. They are 

simplified and rewritten in a free form. This adaptation is both supply-driven (Abdel 

Aty 2024 Supply) and gradualist (Abdel Aty 2024 Gradualism). It is entitled "The 

Qur'an at a Glance". 
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The Qur'an at a Glance* 

(*This adaptation targets Chinese non-Muslim target readers. The content is shown in 

English first then translated by Google translate into Chinese) 

Index 

1. Islam Means Obedience to God; the Only Deity 

2. God is the Greatest Creator 

3. Properties of God 

4. God Created Man to be His Vicegerent 

5. God Sent Prophets 

6. Morals of Islam 

7. The Value of "Time" 

8. The Value of "Work" 

9. The Day of Judgment 

The Qur'an at a Glance (for Chinese non-Muslims) 

1- Islam Means Obedience to 

God; the Only Deity 

Islam is the only true religion 

that God accepts from man. 

"Islam" means complete 

obedience to God. God is the 

only deity. Only God deserves 

to be worshiped. Idols are 

inferior to man and they cannot 

do anything, whether good or 

bad, for any creature or even for 

themselves. A wise man must 

not follow his idolatrous fathers 

blindly. He is unwise because 

he worships bogus gods without 

any convincing reason. How 

come you disbelieve in God 

who gives you life, causes you 

to die, and then resurrects you? 

You insist that you have just an 

earthly life and refuse to believe 

that God will raise you from the 

dead for judgment. If there were 

deities other than God, why do 

not they challenge Him when 

Based on verses 

  ٌُْمٌِتُكُم اكُمْ ۖ ثُمه  ٌَ ِ وَكُنتُمْ أمَْوَاتًا فَؤحَْ فَ تَكْفرُُونَ باِللَّه ٌْ كَ

هِ تُرْجَعُونَ ) ٌْ ٌُحٌٌِْكُمْ ثُمه إلَِ  إ(1ٕالبقرة ثُمه 

 الْْسِْلََمُ إ ِ ٌنَ عِندَ اللَّه  (1ٔآل عمران )نه الدِّ

  ُتُمُوهَا أنَتُمْ وَآبَاإ ٌْ ًَ إلَِّه أسَْمَاءٌ سَمه ا أنَزَلَ إنِْ هِ ُ  كُم مه اللَّه

 (ٖٕ النجم(بهَِا مِن سُلْطَانٍ ۚ 

 مَا ِ  دُونِ  مِن تَعْبُدُونَ  إنِه الهذٌِنَ  إنِه  إفِْكًا وَتَخْلقُوُنَ  أوَْثَانًا اللَّه

ِ  دُونِ  مِن تَعْبُدُونَ   مْلكُِونَ  لََّ  اللَّه  ﴾1ٔ ﴿العنكبوت  رِزْقًا لكَُمْ  ٌَ

  بعُِ مَا ُ قَالوُا بَلْ نَته بعُِوا مَا أنَزَلَ اللَّه وَإذَِا قٌِلَ لهَُمُ اته

هِ آبَاءَنَا ۚ  ٌْ  (ٕٔ لقمان(وَجَدْنَا عَلَ

  َا لمََدٌِنُون ا تُرَابًا وَعِظَامًا أإَنِه )الصافات أإَذَِا مِتْنَا وَكُنه

ٖ٘)  

  َتٌِن ٌِّ إلَِّه مَوْتَتَنَا الْْوُلىَٰ وَمَا نَحْنُ  (1٘) أفََمَا نَحْنُ بمَِ

بٌِنَ 
نَ ) (1٘)بمُِعَذه هُمْ ألَْفَوْا آبَاءَهُمْ ضَالٌِّ  الصافات (1ٙ...إنِه

  

   ا وَمَا ٌَ ا نَمُوتُ وَنَحْ ٌَ نْ اتُنَا الدُّ ٌَ ًَ إلَِّه حَ وَقَالوُا مَا هِ

لكَِ مِ  هْرُ ۚ وَمَا لهَُم بذَِٰ ظُنُّونَ ٌُهْلكُِنَا إلَِّه الده ٌَ نْ عِلْمٍ ۖ إنِْ هُمْ إلَِّه 

 (ٕٗ )الجاثٌة

  َِخَذُوا أم ذَا ۖۖ  بُرْهَانَكُمْ  هَاتُوا قلُْ  ۖۖ  آلهَِةً  دُونهِِ  مِن اته ٰـ ذِ  هَ

ًَ  مَن كْرُ  عِ عْلمَُونَ  لََّ  أكَْثَرُهُمْ  بَلْ  ۖ   قَبْلًِ مَن وَذِكْرُ  مه ۖۖ  الْحَقه  ٌَ

عْرِضُونَ  فَهمُ   الْنبٌاء﴾ ٕٗ﴿ مُّ

  َْسْتَطٌِعُونَ  لََّ  ۖۚ  دُوننَِا مِّن تَمْنَعُهُم آلهَِةٌ  لهَُمْ  أم أنَ نَصْرَ  ٌَ

ا هُم وَلََّ  فسُِهِمْ  نه  الْنبٌاء﴾ ٖٗ﴿ ٌُصْحَبُونَ  مِّ

  ْإُلََّءِ  كَانَ  لَو ٰـ ا آلهَِةً  هَ ﴿ خَالدُِونَ  فٌِهَا وَكُل   ۖۖ  وَرَدُوهَا مه

https://www.almaany.com/quran-b/29/17/
https://www.almaany.com/quran-b/29/17/
https://surahquran.com/31.html
https://surahquran.com/31.html
http://quran.ksu.edu.sa/tafseer/tabary/sura37-aya53.html
http://quran.ksu.edu.sa/tafseer/tabary/sura37-aya53.html
http://quran.ksu.edu.sa/tafseer/tabary/sura37-aya58.html
http://quran.ksu.edu.sa/tafseer/tabary/sura37-aya58.html
http://quran.ksu.edu.sa/tafseer/tabary/sura37-aya59.html
http://quran.ksu.edu.sa/tafseer/tabary/sura37-aya59.html
http://quran.ksu.edu.sa/tafseer/tabary/sura37-aya59.html
https://www.almaany.com/quran-b/21/24/
https://www.almaany.com/quran-b/21/24/
https://www.almaany.com/quran-b/21/43/
https://www.almaany.com/quran-b/21/43/
https://www.almaany.com/quran-b/21/99/
https://www.almaany.com/quran-b/21/99/
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He says "I am the Only God"? 11 ﴾الْنبٌاء 

 خَذُوا خْلقُوُنَ  لَّه  آلهَِةً  دُونهِِ  مِن وَاته ئًا ٌَ ٌْ وَ  ٌُخْلقَوُنَ  وَهُمْ  شَ

مْلكُِونَ  لََّ  ا لِْنَفسُِهِمْ  ٌَ مْلكُِونَ  وَلََّ  نَفْعًا وَلََّ  ضَرًّ اةً  وَلََّ  مَوْتًا ٌَ ٌَ  حَ

 الفرقان﴾ ٖ﴿ نُشُورًا وَلََّ 

 ُقوُلوُنَ  كَمَا آلهَِةٌ  مَعَهُ  كَانَ  لهوْ  قل بْتَغَوْا إذًِا ٌَ الْ  ذِي إلِىَٰ  لَّه

 الْسراء﴾ ٕٗ﴿ سَبٌِلًَ  عَرْشِ 

2- God is the Greatest Creator 

God creates everything. He 

created skies without pillars, 

earth and mountains, seas and 

oceans. He also creates animals, 

rains, plants, and other creatures 

that you do not know. God gives 

you life, causes you to die, and 

then resurrects you for 

judgment. God creates man 

from a clot of blood in the 

womb of a mother, builds his 

bones, covers them with flesh, 

and gives him ears; eyes; and 

mind. Those idols that you 

worship cannot create anything. 

They cannot create even a fly. 

They are so helpless that they 

cannot restore anything a fly 

would take from them. They are 

so weak. You do not revere the 

great God as He deserves. 

Based on verses 

  ٌءٍ وَكٌِل ًْ ءٍ ۖ وَهُوَ عَلىَٰ كُلِّ شَ ًْ ُ خَالقُِ كُلِّ شَ اللَّه

 (ٕٙالزمر(

  ًِرِ عَمَدٍ تَرَوْنَهَا ۖ وَألَْقَىٰ ف ٌْ مَاوَاتِ بغَِ خَلقََ السه

ةٍ ۚ وَأنَزَلْنَا  ًَ أنَ تَمٌِدَ بكُِمْ وَبَثه فٌِهَا مِن كُلِّ دَابه الْْرَْضِ رَوَاسِ

مَاءِ مَاءً فَؤَ   (ٓٔ)لقمان نبَتْنَا فٌِهَا مِن كُلِّ زَوْجٍ كَرٌِمٍ مِنَ السه

   ِفَؤرَُونًِ مَاذَا خَلقََ الهذٌِنَ مِن دُونِهِ ۚ بَل ِ ذَا خَلْقُ اللَّه هَٰ

بٌِنٍ  المُِونَ فًِ ضَلََلٍ مُّ  (ٔٔ لقمان) الظه

  َا فًِ الْْرَْضِ وَالْفلُْكَ تَجْرِي أ رَ لكَُم مه َ سَخه لمَْ تَرَ أنَه اللَّه

مَاءَ أنَ تَقَعَ عَلىَ الْْرَْضِ إلَِّه بإِذِْنِهِ    ٌُمْسِكُ السه فًِ الْبَحْرِ بؤِمَْرِهِ وَ

َ باِل حٌِمٌ نه إنِه اللَّه ٌُمٌِتُكُمْ ( ٘ٙ) اسِ لَرَءُوفٌ ره اكُمْ ثُمه  ٌَ وَهُوَ الهذِي أحَْ

ٌُحٌٌِْكُمْ   إنِه الْْنِسَانَ لكََفوُر  )الحج( (ٌٙٙ) ثُمه 

  لْ بِهِ سُلْطَانًا وَمَا ٌُنَزِّ ِ مَا لمَْ  عْبُدُونَ مِن دُونِ اللَّه ٌَ وَ

المٌِِنَ مِن نهصٌِرٍ  سَ لهَُم بهِِ عِلْمٌ   وَمَا للِظه ٌْ إنِه الهذٌِنَ  …(1ٔ) لَ

خْلقُوُا ذُبَابًا وَلَوِ اجْتَمَعُوا  ٌَ ِ لنَ  لهَُ ۖ وَإنِ تَدْعُونَ مِن دُونِ اللَّه

البُِ  سْتَنقذُِوهُ مِنْهُ ۚ ضَعُفَ الطه ٌَ ئًا لَّه  ٌْ بَابُ شَ سْلبُْهُمُ الذُّ ٌَ

َ لقََوِي   (1ٖوَالْمَطْلوُبُ ) َ حَقه قَدْرِهِ   إنِه اللَّه مَا قَدَرُوا اللَّه

 الحج( 1ٗ) عَزٌِزٌ 

  ََطْفَةٍ  مِن الْْنِسَانَ  خَلق بٌِنٌ  خَصٌِمٌ  هُوَ  فَإذَِا نُّ  ﴿النحل مُّ

ٗ﴾ 

  َخْلقُُ مَا لََّ تَعْلمَُون ٌَ    (1 النحل) وَ

 دْعُونَ  لهذٌِنَ وَا ِ  دُونِ  مِن ٌَ خْلقُوُنَ  لََّ  اللَّه ئًا ٌَ ٌْ ٌُخْلَقُ  وَهُمْ  شَ

 ﴾ٕٓ النحل )ونَ 

  َمْعَ وَالْْبَْصَار قلُْ هُوَ الهذِي أنَشَؤكَُمْ وَجَعَلَ لكَُمُ السه

ا تَشْكُرُ   (ٖٕ)الملك ونَ وَالْْفَْئدَِةَ ۖ قَلٌِلًَ مه

  طْفَةَ  خَلقَْنَا ثُمه الْمُضْ  فَخَلقَْنَا مُضْغَةً  الْعَلقََةَ  فَخَلقَْنَا عَلقََةً  النُّ

 فَتَبَارَكَ  ۖۚ  آخَرَ  خَلْقًا أنَشَؤنَْاهُ  ثُمه  لَحْمًا الْعِظَامَ  فَكَسَوْنَا عِظَامًا غَةَ 

 ُ  ﴾ٗٔ ﴿المإمنون الْخَالقٌِِنَ  أحَْسَنُ  اللَّه

3- Properties of God 

God is the only deity. He is able 

to do anything. He is ultimately 

powerful and rich. All people 

Based on verses 

  ٌ(ٕ٘٘رة البق)لََّ تَؤخُْذُهُ سِنَةٌ وَلََّ نَوْم 

  ُلََمُ الْمُإْمِن وسُ السه هَ إلَِّه هُوَ الْمَلكُِ الْقدُُّ ُ الهذِي لََّ إلَِٰ اللَّه

رُ ۚ سُبْحَ  ارُ الْمُتَكَبِّ مِنُ الْعَزٌِزُ الْجَبه ٌْ ٌُشْرِكُونَ الْمُهَ ا  ِ عَمه انَ اللَّه

https://www.almaany.com/quran-b/21/99/
https://www.almaany.com/quran-b/25/3/
https://www.almaany.com/quran-b/25/3/
https://www.almaany.com/quran-b/17/42/
https://www.almaany.com/quran-b/17/42/
http://quran.ksu.edu.sa/tafseer/tabary/sura31-aya11.html
http://quran.ksu.edu.sa/tafseer/tabary/sura31-aya11.html
http://quran.ksu.edu.sa/tafseer/tabary/sura31-aya11.html
http://quran.ksu.edu.sa/tafseer/katheer/sura22-aya65.html
http://quran.ksu.edu.sa/tafseer/katheer/sura22-aya65.html
http://quran.ksu.edu.sa/tafseer/katheer/sura22-aya65.html
http://quran.ksu.edu.sa/tafseer/katheer/sura22-aya66.html
http://quran.ksu.edu.sa/tafseer/katheer/sura22-aya66.html
http://quran.ksu.edu.sa/tafseer/katheer/sura22-aya66.html
http://quran.ksu.edu.sa/tafseer/katheer/sura22-aya71.html
http://quran.ksu.edu.sa/tafseer/katheer/sura22-aya71.html
http://quran.ksu.edu.sa/tafseer/katheer/sura22-aya74.html
http://quran.ksu.edu.sa/tafseer/katheer/sura22-aya74.html
http://quran.ksu.edu.sa/tafseer/katheer/sura22-aya74.html
https://www.almaany.com/quran-b/16/4/
https://www.almaany.com/quran-b/16/4/
https://www.almaany.com/quran-b/16/4/
http://quran.ksu.edu.sa/tafseer/baghawy/sura16-aya8.html
http://quran.ksu.edu.sa/tafseer/baghawy/sura16-aya8.html
https://www.almaany.com/quran-b/16/20/
https://www.almaany.com/quran-b/23/14/
https://www.almaany.com/quran-b/23/14/
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need His help. No one can 

challenge God's will. He has all 

the honour and dignity. He 

knows everything, sees 

everything, listens to 

everything, and exists 

everywhere. He never sleeps or 

dies. God is extremely generous 

and merciful. He is superior to 

all creatures and is 

incomparable in everything. 

 (ٖٕالحشر(

  ُمُوت ٌَ ًِّ الهذِي لََّ   (1٘الفرقان )الْحَ

  ا هَا النه ٌُّ ا أَ ٌَ ًُّ ُ هُوَ الْغَنِ ِ ۖ وَاللَّه سُ أنَتُمُ الْفقَُرَاءُ إلِىَ اللَّه

 (٘ٔ فاطر(الْحَمٌِدُ 

  ِْمْسَسْكَ اللَُّ بِضُرٍّ فَلََ كَاشِفَ لَهُ إلَِّه هُوَ وَإن ٌَ وَإنِْ 

ءٍ قَدٌِرٌ  ًْ رٍ فَهُوَ عَلىَ كُلِّ شَ ٌْ مْسَسْكَ بِخَ  )1ٔالْنعام:(ٌَ

  َءٌ ۖ وَهُو ًْ سَ كَمِثْلهِِ شَ ٌْ مٌِعُ الْبَصٌِرُ  لَ  الشورى(السه

ٔٔ) 

  ُةِ الْمَتٌِن  (1٘ الذارٌات)ذُو الْقوُه

 (11)الرحمن  تبارك اسم ربك ذي الجلَل والْكرام 

  َعْلمَُون ٌَ اسِ لََّ  كِنه أكَْثَرَ النه ُ غَالبٌِ عَلىَٰ أمَْرِهِ وَلَٰ وَاللَّه

 (ٕٔ)ٌوسف 

4- God Created Man to be His 

Vicegerent 

God created man to be His 

vicegerent on earth. He ordered 

creatures – sun, moon, skies, 

days, nights, earth, animals, 

seas, and fishes - to obey him to 

see if he will use them for good 

or evil. God gives man life on 

earth for a limited time to test 

him whether he will obey or 

disobey His Creator. After the 

end of life, God resurrects 

people to judge them and 

reward the obedient with heaven 

and punish the disobedient with 

hell. Disbelievers and idolatrous 

people will last in hell forever. 

Based on verses 

  ۖ ًكَ للِْمَلََئكَِةِ إنًِِّ جَاعِلٌ فًِ الْْرَْضِ خَلٌِفَة وَإذِْ قَالَ رَبُّ

 (ٖٓ البقرة(

  َنَا لََّ تُرْجَعُون ٌْ كُمْ إلَِ مَا خَلقَْنَاكُمْ عَبَثًا وَأنَه  أفََحَسِبْتُمْ أنَه

هَ إلَِّه هُوَ رَبُّ الْعَرْشِ ( ٘ٔٔ) ُ الْمَلكُِ الْحَقُّ ۖ لََّ إلَِٰ فَتَعَالىَ اللَّه

دْعُ ( ٙٔٔ) الْكَرٌِمِ  ٌَ مَا  وَمَن  هًا آخَرَ لََّ بُرْهَانَ لَهُ بهِِ فَإنِه ِ إلَِٰ مَعَ اللَّه

ٌُفْلحُِ الْكَافِرُونَ  هُ لََّ  هِ ۚ إنِه  المإمنون( 1ٔٔ)  حِسَابُهُ عِندَ رَبِّ

  ِهَا الْْنِسَانُ إنِهكَ كَادِحٌ إ ٌُّ
ا أَ كَ كَدْحًا فَمُلََقٌِهِ ٌَ  لىَٰ رَبِّ

 (ٙ الَّنشقاق)

  َل ٌْ رَ لكَُمُ الله نِ ۖ وَسَخه ٌْ رَ لكَُمُ الشهمْسَ وَالْقَمَرَ دَائبَِ وَسَخه

هَارَ    (ٖٖ إبراهٌم) وَالنه

  َرَ  الهذِي وَهُو ًٌّا لَحْمًا مِنْهُ  لتَِؤكُْلوُا الْبَحْرَ  سَخه وَتَسْتَخْ  طَرِ

ةً  مِنْهُ  رِجُوا ٌَ فَ  مِن وَلتَِبْتَغُوا فٌِهِ  مَوَاخِرَ  الْفلُْكَ  وَتَرَى تَلْبَسُونَهَا حِلْ

 ﴾ٗٔ النحل) تَشْكُرُونَ  وَلعََلهكُمْ  ضْلهِِ 

  َْأنَه  تَرَ  ألَم  َ رَ  اللَّه ا ملكَُ  سَخه فِ  تَجْرِي وَالْفلُْكَ  الْْرَْضِ  فًِ مه

ٌُمْسِكُ  بؤِمَْرِهِ  الْبَحْرِ  ي مَاءَ  وَ  ۖ   بإِذِْنِهِ  إلَِّه  الْْرَْضِ  عَلىَ تَقَعَ  أنَ السه

َ  إنِه  حٌِمٌ  لَرَءُوفٌ  باِلنهاسِ  اللَّه  ﴾٘ٙ الحج) ره

  وَالْْنَْعَامَ خَلقََهَا   لكَُمْ فٌِهَا دِفْءٌ وَمَنَافعُِ وَمِنْهَا

 (ٙوَلكَُمْ فٌِهَا جَمَالٌ حٌِنَ تُرٌِحُونَ وَحٌِنَ تَسْرَحُونَ ) (٘)تَؤكُْلوُنَ 

تَكُونُوا بَالغٌِِهِ إلَِّه بشِِقِّ الْْنَفسُِ ۚ إنِه  وَتَحْمِلُ أثَْقَالكَُمْ إلِىَٰ بَلدٍَ لهمْ 

حٌِمٌ ) كُمْ لَرَءُوفٌ ره لَ وَالْبغَِالَ وَالْحَمٌِرَ لتَِرْكَبُوهَا  (1رَبه ٌْ وَالْخَ

خْلقُُ مَا لََّ تَعْلمَُونَ  ٌَ  النحل( 1) وَزٌِنَةً ۚ وَ

5- God Sent Prophets 

God selected the best 

men to deliver His message to 

people. The Prophets of God are 

Based on verses 

 ُٗٞزًب َٝ  َّ َ اطْطل٠ََ آدَ إ اللَّا  (ٖٖآٍ ػٔشإ:) إِ

  ُٛٞدًا ْْ إ٠َُِ ػَبدٍ أخََبُٛ  (ٓ٘ٛٞد:(َٝ

 طَبُسًِب ْْ ٞدَ أخََبُٛ ُٔ إ٠َُِ ثَ  (ٔٙٛٞد:) َٝ
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Adam, Noah, Hud, Salih, 

Shu'ayb, Ishmael, Enoch, 

Abraham, Isaac, Jacob, David, 

Solomon, Job, Joseph, Moses, 

Aaron, Zechariah, John, Jesus, 

Elias, Elisha, Jonah, Lot, and 

other unmentioned prophets. 

Muhammad is the last and 

highest of all Prophets. 

 ًشُؼ٤َْجب ْْ َٖ أخََبُٛ ذ٣َْ َٓ إ٠َُِ   (4ٗٛٞد:) َٝ

  َِ ٌِلْ ُْ رَا ا َٝ إدِْس٣ِظَ  َٝ  ََ بػ٤ِ َٔ إعِْ  (4٘الأٗج٤بء: (َٝ

  ٍٗشَْكغَُ دَسَخَبد ِٚ ِٓ ْٞ َْ ػ٠ََِ هَ ٤ ِٛ زُ٘بَ آر٤َْ٘بَٛبَ إثِْشَا ِْيَ زُدا رِ َٝ

 ٌْ ٌْ ػ٤َِِ ٤ٌِ إ سَثايَ زَ ْٖ ٗشََبءُ إِ ٛجَْ٘بَ َُُٚ إعِْسَبمَ  * َٓ َٝ َٝ 

 ِٚ ٣ازِ ْٖ رُسِّ ِٓ َٝ  َُ ْٖ هجَْ ِٓ ُٗٞزًب ٛذ٣ََْ٘بَ  َٝ لًَّ ٛذ٣ََْ٘بَ  ًُ ٣ؼَْوُٞةَ  َٝ

 َٕ ٛبَسُٝ َٝ ُٓٞع٠َ  َٝ ٣ُٞعُقَ  َٝ ةَ  أ٣َُّٞ َٝ  َٕ ب َٔ ع٤َُِْ َٝ ٝدَ  ُٝ دَا

 َٖ سْغ٤ِِ٘ ُٔ ُْ زَُيَِ ٗدَْض١ِ ا ًَ ػ٤ِغ٠َ  * َٝ َٝ ٣س٠َ٤َْ  َٝ ش٣ِاب  ًَ صَ َٝ

 َٖ بُس٤ِِ َٖ اُظا ِٓ  ٌَّ ًُ ٤ُْبَطَ  إِ إعِْ  *َٝ ٤ُْغََغَ َٝ ا َٝ  ََ بػ٤ِ َٔ

لًَّ  ًُ َٝ ُُٞؽبً  َٝ ٣ُٞٗظَُ  َٖٝ٤ ِٔ ُْؼَبَُ ِْ٘بَ ػ٠ََِ ا الأٗؼبّ: )  كؼَا

4ٖ – 4ٙ( 

  ُٝوذ أسعِ٘ب سعلَ ٖٓ هجِي ْٜٓ٘ ٖٓ هظظ٘ب ػ٤ِي

 (34ؿبكش  ْٜٝٓ٘ ٖٓ ُْ ٗوظض ػ٤ِي

   ِ ٍُ اللَّا ذٌ سَعُٞ أ سَ  (5ٕ)اُلزر  ُٓ

  ُِسِخَب ْٖ ِٓ ذٌ أثَبَ أزََذٍ  أ سَ ُٓ  َٕ ب ًَ ب  ٍَ اللَِّ َٓ ْٖ سَعُٞ ٌِ َُ َٝ  ْْ ٌُ

 َٖ َْ اُ٘اج٤ِّ٤ِ خَبرَ  (ٓٗ)الأزضاة  َٝ

6- Morals of Islam 

God wants Muslims to 

be merciful to their parents 

especially in their old age. A 

true Muslim should be pious, 

patient, and humble. God 

prevents Muslims from bullying 

or back-biting each other. They 

are prevented from spying, 

lying, and wasting time in trivial 

talks. God urges Muslims to 

avoid accusing others without 

evidence. They should make 

sure first before hurting any 

person. God wants Muslims to 

be honest and charitable; 

especially to orphans. God 

prohibits murder, adultery, and 

usury. God hates arrogance, 

corruption, and betrayal. He 

wants all Muslims to be sincere 

and never break their pledges. 

He tells Muslims that what they 

say should accord with what 

Based on verses 

 َّ(ٕ٘ٓالبقرة )لَّ ٌحب الفساد  والل 

  إنِه  َ ابٌِنَ  ٌُحِبُّ  اللَّه وه ٌُحِبُّ  الته  البقرة) الْمُتَطَهِّرٌِنَ  وَ

ٕٕٕ﴾ 

  وَأحََله  ُ عَ  اللَّه ٌْ مَ  الْبَ بَا وَحَره   ... مَوْعِظَةٌ  جَاءَهُ  فَمَن ۖۚ  الرِّ

 ﴾1ٕ٘ البقرة)

   َآل عمران(فَنَجْعَلْ لعَْنَتَ اللَِّ عَلىَ الْكَاذِبٌِن ٙٔ) 

  ا بَنًِ آدَمَ خُذُوا زٌِنَتَكُمْ عِندَ كُلِّ مَسْجِدٍ وَكُلوُا ٌَ

ٌُحِبُّ الْمُسْرِفٌِنَ  هُ لََّ  وَاشْرَبُوا وَلََّ تُسْرِفوُا ۚ إنِه

 (ٖٔالْعراف )

  َتٌِم ٌَ  (1ٔلفجر )ا كَلَ بَل لَّ تُكْرِمُونَ الْ

  ََّدَكَ مَغْلوُلةًَ إلِىَٰ عُنُقكَِ وَل ٌَ  تَبْسُطْهَا كُله لََّ تَجْعَلْ 

حْسُورًا )الْسراء  (1ٕ الْبَسْطِ فَتَقْعُدَ مَلوُمًا مه

  ْإلَِّه باِلْحَقِّ ذَلكُِم ُ مَ اللَّه فْسَ الهتًِ حَره وَلََّ تَقْتُلوُا النه

اكُمْ بهِِ لعََلهكُمْ تَعْقلِوُنَ   (ٔ٘ٔالْنعام (وَصه

  ٍهُ وَهْنًا عَلىَٰ وَهْن هِ حَمَلتَْهُ أمُُّ ٌْ نَا الْْنِسَانَ بِوَالدَِ ٌْ وَوَصه

هً  كَ إلَِ ٌْ نِ أنَِ اشْكُرْ لًِ وَلوَِالدَِ ٌْ وَفِصَالهُُ فًِ عَامَ

وَإنِ جَاهَدَاكَ عَلىَٰ أنَ تُشْرِكَ بًِ مَا ( ٗٔ) الْمَصٌِرُ 

ا  ٌَ نْ سَ لكََ بِهِ عِلْمٌ فَلََ تُطِعْهُمَا ۖ وَصَاحِبْهُمَا فًِ الدُّ ٌْ لَ

هً مَرْجِعُكُمْ  هً ۚ ثُمه إلَِ بعِْ سَبٌِلَ مَنْ أنََابَ إلَِ مَعْرُوفًا ۖ وَاته

ئُكُم بمَِا كُنتُمْ تَعْمَلوُنَ   (لقمان)( ٘ٔ) فَؤنَُبِّ

  ِلََةَ وَأْمُرْ باِلْمَعْرُوفِ وَانْهَ عَنِ الْمُنكَر هً أقَمِِ الصه ٌا بُنَ

لكَِ مِنْ عَزْمِ الْْمُُورِ   وَاصْبِرْ عَلىَٰ مَا أصََابَكَ ۖ إنِه ذَٰ

كَ للِنهاسِ وَلََّ تَمْشِ فًِ الْْرَْضِ  (1ٔ) رْ خَده وَلََّ تُصَعِّ
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they do. God urges Muslims to 

be clean and well dressed. He 

urges them to be moderate in 

spending money, saving money, 

eating, drinking and everything. 

ٌُحِبُّ كُله مُخْتَالٍ فَخُورٍ  َ لََّ  ( 1ٔ) مَرَحًا ۖ إنِه اللَّه

مَشٌْكَِ وَاغْضُضْ مِن صَوْتكَِ ۚ إنِه أنَكَرَ وَاقْصِدْ فًِ 

 (لقمان( )1ٔ)الْْصَْوَاتِ لصََوْتُ الْحَمٌِرِ 

  َ دَ الْخَائنٌِِنَ  أنَه اللَّه ٌْ هْدِي كَ ٌَ  (ٕ٘)ٌوسف  لََّ 

   ِهَا الهذٌِنَ آمَنُوا إ ٌُّ
ا أَ نُوا أنَ ٌَ هٌ ن جَاءَكُمْ فَاسِقٌ بنَِبَإٍ فَتَبَ

 تُصٌِبُوا قَوْمًا بِجَهَالَةٍ فَتُصْبِحُوا عَلىَٰ مَا فَعَلْتُمْ نَادِمٌِنَ 

 (ٙ)الحجرات 

   َسْخَرْ ق ٌَ هَا الهذٌِنَ آمَنُوا لََّ  ٌُّ ا أَ وْمٌ مِّن قَوْمٍ عَسَىٰ أنَ ٌَ

كُنه  ٌَ سَاءٍ عَسَىٰ أنَ  نْهُمْ وَلََّ نِسَاءٌ مِّن نِّ رًا مِّ ٌْ كُونُوا خَ ٌَ

نْهُنه ۖ وَلََّ تَلْمِزُوا أنَفسَُكُمْ وَلََّ تَنَابَزُوا  رًا مِّ ٌْ خَ

باِلْْلَْقَابِ ۖ بئِْسَ الَِّسْمُ الْفسُُوقُ بَعْدَ الٌِْْمَانِ ۚ وَمَن لهمْ 

تُبْ  المُِونَ ٌَ ئكَِ هُمُ الظه هَا الهذٌِنَ آمَنُوا  (ٔٔ) فَؤوُلَٰ ٌُّ ا أَ ٌَ

نِّ إثِْمٌ ۖ وَلََّ  نِّ إنِه بَعْضَ الظه نَ الظه اجْتَنبُِوا كَثٌِرًا مِّ

سُوا وَلََّ  عْضُكُم بَعْضًا ) -تَجَسه غْتَب به ٌَٕٔ) 

 (الحجرات)

 نَا هُ كَانَ فَاحِشَةً وَ  وَلََّ تَقْرَبُوا الزِّ  سَاءَ سَبٌِلًَ ۖۖ إنِه

 )ٕٖالْسراء )

 ًِفْسَ الهت ُ إلَِّه باِلْحَقِّ  وَلََّ تَقْتُلوُا النه مَ اللَّه الْسراء )حَره

ٖٖ) 

 ( َهَا الهذٌِنَ آمَنُوا لمَِ تَقوُلوُنَ مَا لََّ تَفْعَلوُن ٌُّ ا أَ رَ كَبُ  (ٌَٕ

ِ أنَ تَقوُلوُا مَا لََّ تَفْعَلوُنَ   (الصف( )ٖ) مَقْتًا عِندَ اللَّه

 ( َٔقَدْ أفَْلحََ الْمُإْمِنُون) … ِوَالهذٌِنَ هُمْ عَنِ اللهغْو

وَالهذٌِنَ هُمْ لِْمََانَاتهِِمْ وَعَهْدِهِمْ  ...(ٖ)  مُعْرِضُونَ 

 (المإمنون( )1)  رَاعُونَ 

7- The Value of "Time" 

The test of man in life is 

mainly about time. God swears 

by the value of "time" that man 

will definitely be a desperate 

loser if he wastes his time on 

earth. Only those who believe in 

God and invest the limited time 

He gives to them to do good 

deeds will be the true winners in 

life and the afterlife. God 

created sun and moon, days and 

nights for people to know the 

time. He organized them with 

miraculous punctuality and 

Based on verses 

 ( ِٔوَالْعَصْر)  ٍإلَِّه الهذٌِنَ ( ٕ) إنِه الْْنِسَانَ لفًَِ خُسْر

الحَِاتِ وَتَوَاصَ  وْا باِلْحَقِّ وَتَوَاصَوْا آمَنُوا وَعَمِلوُا الصه

بْرِ   ( )العصر(ٖ(باِلصه

   َل ٌْ رَ لكَُمُ الله نِ ۖ وَسَخه ٌْ رَ لكَُمُ الشهمْسَ وَالْقَمَرَ دَائبَِ وَسَخه

هَارَ   (ٖٖ)إبراهٌم وَالنه

  ُرَه اءً وَالْقَمَرَ نُورًا وَقَده ٌَ هُوَ الهذِي جَعَلَ الشهمْسَ ضِ

ُ  مَنَازِلَ لتَِعْلمَُوا عَدَدَ  نٌِنَ وَالْحِسَابَ ۚ مَا خَلقََ اللَّه السِّ

عْلمَُونَ ) ٌَ اتِ لقَِوْمٍ  ٌَ لُ الْْ ٌُفَصِّ لكَِ إلَِّه باِلْحَقِّ ۚ  ٌونس ذَٰ

٘) 

  ٌا لعَِبٌ وَلهَْوٌ وَزٌِنَةٌ وَتَفَاخُر ٌَ نْ اةُ الدُّ ٌَ مَا الْحَ اعْلمَُوا أنَه

نَكُمْ وَتَكَاثُرٌ فًِ الْْمَْوَالِ وَالْْوَْلََّ  ٌْ ثٍ بَ ٌْ دِ ۖ كَمَثَلِ غَ

كُونُ  ٌَ ا ثُمه  هٌِجُ فَتَرَاهُ مُصْفَرًّ ٌَ أعَْجَبَ الْكُفهارَ نَبَاتُهُ ثُمه 

 ِ نَ اللَّه حُطَامًا ۖ وَفًِ الْْخِرَةِ عَذَابٌ شَدٌِدٌ وَمَغْفِرَةٌ مِّ

ا إلَِّه مَتَاعُ الْغُرُورِ  ٌَ نْ اةُ الدُّ ٌَ وَرِضْوَانٌ ۚ وَمَا الْحَ
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ordered them to help man to 

perform his mission as a 

vicegerent of God on earth. 

When time of life on earth ends, 

God will order them to stop 

working and will resurrect 

people to begin a new life with 

different laws.  

God reminds man 

recurrently that He gives him 

limited time to invest in 

worshipping God and doing 

good deeds. God warns man of 

wasting his time in bad deeds. 

He urges him to increase his 

good deeds as quickly as 

possible before he dies or life on 

earth ends suddenly. Life on 

earth is not an end in itself. It is 

just a test. Everything on earth 

is temporary, and cannot be 

compared to the eternity in the 

afterlife. When time of life ends, 

God destroys everything, 

resurrects people, rewards good 

people with eternal life in 

heavens and punishes 

disbelievers with eternal 

torment in hell. At that time, the 

losers realize that life on earth 

was too short to be considered 

an end in itself. They feel as if 

they lived on earth for just one 

hour and regret every moment 

they wasted without increasing 

their good deeds. 

  (ٕٓالحدٌد)

  َ( قَالوُا لبَثِْنَا ٕٔٔكَمْ لبَثِْتُمْ فًِ الْْرَْضِ عَدَدَ سِنٌِنَ) قَال

ٌنَ) وْمٍ فَاسْؤلَِ الْعَادِّ ٌَ وْمًا أوَْ بَعْضَ  ( قَالَ إنِ ٌَٖٔٔ

كُمْ كُنتُمْ تَعْلمَُونَ ) ( أفََحَسِبْتُمْ ٗٔٔلهبثِْتُمْ إلَِّه قَلٌِلًَ ۖ لهوْ أنَه

مَا خَلقَْنَاكُمْ عَبَثًا وَأَ  نَا لََّ تُرْجَعُونَ )أنَه ٌْ كُمْ إلَِ ( ٘ٔٔنه

 )المإمنون)

  َن قَبْلِ أن ا رَزَقْنَاكُم مِّ هَا الهذٌِنَ آمَنُوا أنَفقِوُا مِمه ٌُّ ا أَ ٌَ

عٌ فٌِهِ وَلََّ خُلهةٌ وَلََّ شَفَاعَةٌ   وَالْكَافرُِونَ  ٌْ وْمٌ لَّه بَ ٌَ  ًَ ؤتِْ ٌَ

المُِونَ   (ٕٗ٘ البقرة(هُمُ الظه

  ِةٍ عَرْضُهَا وَسَارِعُوا إ كُمْ وَجَنه بِّ ن ره لىَٰ مَغْفِرَةٍ مِّ

مَاوَاتُ وَالَْْ  قٌِنَ السه تْ للِْمُته آل عمران (رْضُ أعُِده

ٖٖٔ) 

  َرَاتِ وَهُمْ لهََا سَابقِوُن ٌْ ٌُسَارِعُونَ فًِ الْخَ ئكَِ   أوُلَٰ

 (16 المإمنون(

8- The Value of "Work" 

Man, as the vicegerent 

of God on earth, is given time to 

Based on verses 

  ۖ َعَمَلكَُمْ وَرَسُولهُُ وَالْمُإْمِنُون ُ ٌَرَى اللَّه وَقلُِ اعْمَلوُا فَسَ

ئُكُم بمَِا كُنتُمْ  ٌُنَبِّ هَادَةِ فَ بِ وَالشه ٌْ ونَ إلِىَٰ عَالمِِ الْغَ وَسَتُرَدُّ
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work hard. He is ordered to 

farm lands, trade, and make 

earth a better place. However, 

God tells man that life on earth 

should not be an end in itself. 

Everything on earth is 

temporary and God will destroy 

it at the End Time. The afterlife 

is the true life. Therefore, man 

should consider work as just a 

means for satisfying God and 

preparing for the afterlife. Man 

should never dedicate himself to 

work at the expense of 

worshipping the Creator of 

work. When man spends his life 

working sincerely for God, he 

will be amazingly rewarded in 

life and afterlife. If man wastes 

his time working just for earthly 

interests, he will regret it in the 

hereafter saying "if only I had 

prepared ahead for my true 

life!" and wish if he had spent 

every moment on earth working 

for God.  

 (٘ٓٔ)التوبة تَعْمَلوُنَ 

  َْرَوْا أوََلم ا ٌَ  خْرِجُ فَنُ  الْجُرُزِ  الْْرَْضِ  إلِىَ الْمَاءَ  نَسُوقُ  أنَه

 ٌُبْصِرُونَ  أفََلََ  ۖۖ  وَأنَفسُُهُمْ  أنَْعَامُهُمْ  مِنْهُ  تَؤكُْلُ  زَرْعًا بِهِ 

 ﴾1ٕ السجدة )

  نَكُم باِلْبَاطِلِ إلَِّه ٌْ هَا الهذٌِنَ آمَنُوا لََّ تَؤكُْلوُا أمَْوَالكَُم بَ ٌُّ ا أَ ٌَ

نكُمْ ۚ أنَ تَكُونَ   ﴾1ٕ النساء)تِجَارَةً عَن تَرَاضٍ مِّ

  ِوَإقَِام ِ عٌ عَن ذِكْرِ اللَّه ٌْ رِجَالٌ لَّه تُلْهٌِهِمْ تِجَارَةٌ وَلََّ بَ

وْمًا تَتَقَلهبُ فٌِهِ  ٌَ خَافوُنَ  ٌَ كَاةِ ۙ  لََةِ وَإٌِتَاءِ الزه الصه

ُ أحَْسَنَ مَا  (1ٖالْقلُوُبُ وَالْْبَْصَارُ ) هُمُ اللَّه ٌَ جْزِ ٌَ لِ

شَاءُ  ٌَ رْزُقُ مَن  ٌَ  ُ ن فَضْلهِِ   وَاللَّه زٌِدَهُم مِّ ٌَ عَمِلوُا وَ

رِ حِسَابٍ  ٌْ فَرُوا أعَْمَالهُُمْ كَسَرَابٍ وَالهذٌِنَ كَ ( 1ٖ) بغَِ

ئًا  ٌْ جِدْهُ شَ ٌَ مْآنُ مَاءً حَتهىٰ إذَِا جَاءَهُ لمَْ  حْسَبُهُ الظه ٌَ بقٌِِعَةٍ 

ُ سَرٌِعُ الْحِسَابِ  َ عِندَهُ فَوَفهاهُ حِسَابَهُ   وَاللَّه  وَوَجَدَ اللَّه

 (النور( )1ٖ)

  هَا الهذٌِنَ آمَنُوا إذَِا نُودِيَ للِصه ٌُّ ا أَ وْمِ الْجُمُعَةِ ٌَ ٌَ لََةِ مِن 

رٌ لهكُمْ إنِ  ٌْ لكُِمْ خَ عَ ۚ ذَٰ ٌْ ِ وَذَرُوا الْبَ فَاسْعَوْا إلِىَٰ ذِكْرِ اللَّه

لََةُ فَانتَشِرُوا فًِ  (1كُنتُمْ تَعْلمَُونَ ) تِ الصه ٌَ فَإذَِا قضُِ

َ كَثٌِرًا الَْْ  ِ وَاذْكُرُوا اللَّه رْضِ وَابْتَغُوا مِن فَضْلِ اللَّه

وَإذَِا رَأوَْا تِجَارَةً أوَْ لهَْوًا ( ٓٔ) لهعَلهكُمْ تُفْلحُِونَ 

هَا وَتَرَكُوكَ قَائمًِا ۚ قُ  ٌْ وا إلَِ نَ انفَضُّ رٌ مِّ ٌْ ِ خَ لْ مَا عِندَ اللَّه

ازِقٌِنَ  رُ الره ٌْ ُ خَ جَارَةِ ۚ وَاللَّه ( ٔٔ)  اللههْوِ وَمِنَ التِّ

 (الجمعة)

   لََةَ وَأنَفَقوُا ِ وَأقََامُوا الصه تْلوُنَ كِتَابَ اللَّه ٌَ إنِه الهذٌِنَ 

رْجُونَ تِجَارَةً له  ٌَ ةً  ٌَ ا وَعَلََنِ ا رَزَقْنَاهُمْ سِرًّ ن تَبُورَ مِمه

ن فَضْلهِِ ۚ إنِههُ  (1ٕ) زٌِدَهُم مِّ ٌَ هُمْ أجُُورَهُمْ وَ ٌَ ٌُوَفِّ لِ

 (ٖٓ فاطر) غَفوُرٌ شَكُورٌ 

  ٰرُ الْْنِسَانُ وَأنَهى تَذَكه ٌَ وْمَئذٍِ  ٌَ مَ ۚ  وْمَئذٍِ بِجَهَنه ٌَ لهَُ  وَجًِءَ 

كْرَىٰ ) مْتُ  (ٖٕالذِّ تَنًِ قَده ٌْ ا لَ ٌَ قوُلُ  اتًِ ٌَ ٌَ ( ٕٗ) لحَِ

 (الفجر)

  َار ا إلَِّه لهَْوٌ وَلعَِبٌ ۚ وَإنِه الده ٌَ نْ اةُ الدُّ ٌَ ذِهِ الْحَ وَمَا هَٰ

وَ  ٌَ ًَ الْحَ عْلمَُونَ  ۚ انُ الْْخِرَةَ لهَِ ٌَ اُؼٌ٘جٞد ( لَوْ كَانُوا 

ٙٗ) 

9- The Day of Judgment 

No doubt that God will 

resurrect all people for 

judgment. When time of life on 

earth ends, God will order all 

elements of life that used to 

work mechanically to disobey 

Based on verses 

  ُ هَ  لََّ  اللَّه ٰـ كُمْ  ۖۚ  هُوَ  إلَِّه  إلَِ جْمَعَنه ٌَ وْمِ  إلِىَٰ  لَ امَةِ  ٌَ ٌَ بَ  لََّ  الْقِ ٌْ  رَ

ِ  مِنَ  أصَْدَقُ  وَمَنْ  ۖ   فٌِهِ   ﴾11 النساء) حَدٌِثًا اللَّه

 وَأخَْرَجَتِ الْْرَْضُ  (ٔ) إذَِا زُلْزِلتَِ الْْرَْضُ زِلْزَالهََا

ثُ  (ٖ) وَقَالَ الْْنِسَانُ مَا لهََا (ٕأثَْقَالهََا ) وْمَئذٍِ تُحَدِّ ٌَ

ٌَصْ  (٘) بؤِنَه رَبهكَ أوَْحَىٰ لهََا( ٗ) أخَْبَارَهَا وْمَئذٍِ  دُرُ ٌَ

ٌُرَوْا أعَْمَالهَمُْ  اسُ أشَْتَاتًا لِّ عْمَلْ مِثْقَالَ  (ٙ) النه ٌَ فَمَن 
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man and stop working. God will 

destroy everything by terrifying 

earthquakes and horrible 

explosions. God will change the 

laws of sun, planets, and time. 

Then, He will resurrect people 

to judge their deeds. Believers 

who spent their time doing good 

deeds will be rewarded by 

eternal life in heavens. 

Disbelievers will be punished 

by eternal torment in hell. 

رَهُ  ٌَ رًا  ٌْ ةٍ خَ رَهُ وَمَن ٌَ ( 1)ذَره ٌَ ا  ةٍ شَرًّ   عْمَلْ مِثْقَالَ ذَره

 (الزلزلة( )1)

  ِإنِه الهذٌِنَ كَفَرُوا مِنْ أهَْلِ الْكِتَابِ وَالْمُشْرِكٌِنَ فًِ نَار

ةِ ) هٌ ئكَِ هُمْ شَرُّ الْبَرِ مَ خَالدٌِِنَ فٌِهَا ۚ أوُلَٰ إنِه  (ٙجَهَنه

رُ  ٌْ ئكَِ هُمْ خَ الحَِاتِ أوُلَٰ الهذٌِنَ آمَنُوا وَعَمِلوُا الصه

ةِ  هٌ هِمْ جَنهاتُ عَدْنٍ تَجْرِي ( 1) الْبَرِ جَزَاإُهُمْ عِندَ رَبِّ

ُ عَنْهُمْ مِن تَحْتهَِا الْْنَْهَارُ خَ  ًَ اللَّه ضِ الدٌِِنَ فٌِهَا أبََدًا ۖ ره

ًَ رَبههُ  لكَِ لمَِنْ خَشِ
 (البٌنة)( 1) وَرَضُوا عَنْهُ ۚ ذَٰ

  ن لْبَثُوا إلَِّه سَاعَةً مِّ ٌَ ٌُوعَدُونَ لمَْ  رَوْنَ مَا  ٌَ وْمَ  ٌَ هُمْ  كَؤنَه

هَارٍ   (ٖ٘الْحقاف )نه

  َقَالوُا  (ٕٔٔسِنٌِنَ ) قَالَ كَمْ لبَثِْتُمْ فًِ الْْرَْضِ عَدَد

ٌنَ  وْمٍ فَاسْؤلَِ الْعَادِّ ٌَ وْمًا أوَْ بَعْضَ  ٌَ قَالَ  (ٖٔٔ) لبَثِْنَا 

كُمْ كُنتُمْ إنِ لهبثِْ   تَعْلمَُونَ  تُمْ إلَِّه قَلٌِلًَ ۖ لهوْ أنَه

نَا لََّ  (ٗٔٔ) ٌْ كُمْ إلَِ مَا خَلقَْنَاكُمْ عَبَثًا وَأنَه أفََحَسِبْتُمْ أنَه

هَ إلَِّه  (٘ٔٔ) تُرْجَعُونَ  ُ الْمَلكُِ الْحَقُّ ۖ لََّ إلَِٰ فَتَعَالىَ اللَّه

 (المإمنون)(ٙٔٔ) هُوَ رَبُّ الْعَرْشِ الْكَرٌِمِ 

  ٌُُحٌٌِْكُمْ ث  ُ امَةِ قلُِ اللَّه ٌَ وْمِ الْقِ ٌَ جْمَعُكُمْ إلِىَٰ  ٌَ ٌُمٌِتُكُمْ ثُمه  مه 

عْلمَُونَ  ٌَ اسِ لََّ  كِنه أكَْثَرَ النه بَ فٌِهِ وَلَٰ ٌْ ِ  (ٕٙ) لََّ رَ وَلِلَّه

وْمَ  ٌَ مَاوَاتِ وَالْْرَْضِ ۚ وَ وْمَئذٍِ مُلْكُ السه ٌَ اعَةُ  تَقوُمُ السه

خْسَرُ الْمُبْطِلوُنَ   (الجاثٌة( )1ٕ) ٌَ

  بَ فٌِهَا قلُْتُم ٌْ اعَةُ لََّ رَ ِ حَق  وَالسه وَإذَِا قٌِلَ إنِه وَعْدَ اللَّه

اعَةُ إنِ نه  ا نَدْرِي مَا السه ا وَمَا نَحْنُ مه ظُنُّ إلَِّه ظَنًّ

قِنٌِنَ  ٌْ  (ٕٖ الجاثٌة) بمُِسْتَ

  ِإنِه الهذٌِنَ كَفَرُوا مِنْ أهَْلِ الْكِتَابِ وَالْمُشْرِكٌِنَ فًِ نَار

ةِ ) هٌ ئكَِ هُمْ شَرُّ الْبَرِ مَ خَالدٌِِنَ فٌِهَا ۚ أوُلَٰ إنِه  (ٙجَهَنه

رُ  ٌْ ئكَِ هُمْ خَ الحَِاتِ أوُلَٰ الهذٌِنَ آمَنُوا وَعَمِلوُا الصه

ةِ  هٌ هِمْ جَنهاتُ عَدْنٍ تَجْرِي  (1) الْبَرِ جَزَاإُهُمْ عِندَ رَبِّ

ُ عَنْهُمْ مِن تَحْتهَِا الَْْ  ًَ اللَّه ضِ نْهَارُ خَالدٌِِنَ فٌِهَا أبََدًا ۖ ره

ًَ رَبههُ  لكَِ لمَِنْ خَشِ
 (البٌنة( )1) وَرَضُوا عَنْهُ ۚ ذَٰ

The final product is supposed to look as follows 
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古兰经概览 

1- 伊斯兰教意味着服从真主；唯一的神 

伊斯兰教是上帝接受人类的唯一真正的宗教。―伊斯兰教‖意味着对上帝的完全

服从。上帝是唯一的神。只有上帝才值得被崇拜。偶像比人类低劣，它们不能为任何

生物甚至自己做任何善或恶。明智的人不应该盲目地追随他的偶像崇拜者。他不明智

，因为他崇拜虚假的神，却没有任何令人信服的理由。你怎么不相信上帝，他给了你

生命，让你死去，然后让你复活？你坚持认为你只有尘世的生活，拒绝相信上帝会让

你从死里复活接受审判。如果上帝之外还有其他神，为什么当他说―我是唯一的神‖时

，他们不挑战他呢？ 

2- 上帝是伟大的造物主 

上帝创造了一切。他创造了没有支柱的天空、大地和山脉、海洋和海洋。他还

创造了动物、雨水、植物和其他你不知道的生物。上帝赋予你生命，让你死去，然后

让你复活接受审判。上帝用母亲子宫里的一块血块创造了人，建造了他的骨头，用肉

覆盖它们，并给了他耳朵、眼睛和头脑。你们崇拜的那些偶像无法创造任何东西。他

们甚至无法创造一只苍蝇。他们是如此无助，以至于他们无法恢复苍蝇从他们身上夺

走的任何东西。他们是如此软弱。你们没有像他应得的那样崇敬伟大的上帝。 

3- 上帝的属性 

上帝是唯一的神。他无所不能。他无所不能，而且非常富有。所有人都需要他

的帮助。没有人可以挑战上帝的意志。他拥有所有的荣誉和尊严。他无所不知，无所

不见，无所不闻，无处不在。他从不睡觉，也不死。上帝极其慷慨和仁慈。他高于一

切生物，在一切方面都是无与伦比的。 

4- 上帝创造人类作为他的代理人 

上帝创造人类作为他在地球上的代理人。他命令生物——太阳、月亮、天空、

白天、夜晚、地球、动物、海洋和鱼类——服从他，看他是否会用它们行善或作恶。

上帝给予人类在地球上有限的生命，以考验他是否会服从或不服从他的创造者。生命

结束后，上帝使人复活并审判他们，用天堂奖励服从的人，用地狱惩罚不服从的人。

不信者和偶像崇拜者将永远在地狱中。 

5- 上帝派遣先知 

上帝选择了最优秀的人向人们传达他的信息。上帝的先知有亚当、诺亚、呼德

、萨利赫、舒阿卜、以实玛利、以诺、亚伯拉罕、以撒、雅各、大卫、所罗门、约伯

、约瑟、摩西、亚伦、撒迦利亚、约翰、耶稣、以利亚、以利沙、约拿、罗得和其他

不知名的先知。穆罕默德是所有先知中最后也是最高的一位。 
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6- 伊斯兰教的道德 

上帝希望穆斯林对父母仁慈，尤其是在他们年老的时候。真正的穆斯林应该虔

诚、有耐心、谦逊。上帝阻止穆斯林欺负或诽谤对方。他们被禁止从事间谍活动、撒

谎和在琐碎的谈话中浪费时间。上帝敦促穆斯林避免在没有证据的情况下指责他人。

他们应该在伤害任何人之前先确定。真主希望穆斯林诚实仁慈，特别是对孤儿。真主

禁止谋杀、通奸和高利贷。真主憎恨傲慢、腐败和背叛。他希望所有穆斯林都真诚，

永不违背誓言。他告诉穆斯林，言行一致。真主敦促穆斯林要干净整洁，衣着得体。

他敦促他们在花钱、省钱、吃喝等方面要适度。 

7- “时间”的价值 

人生考验人的主要就是时间。真主以―时间‖的价值发誓，如果人在世上浪费时

间，他肯定会成为一个绝望的失败者。只有那些信仰真主并利用真主给予他们的有限

时间行善的人，才会是来世的真正赢家。真主创造了太阳和月亮、白天和黑夜，让人

们知道时间。他以神奇的准时性组织它们，命令它们帮助人类履行作为真主在世代理

人的使命。当地球上的生命结束时，上帝会命令他们停止工作，并复活他们，开始新

的生活，遵循不同的法则。 

上帝反复提醒人类，他给人类的时间有限，可以用来崇拜上帝和行善。上帝警

告人类不要把时间浪费在坏事上。他敦促人类在死亡或地球生命突然结束之前尽快增

加善行。地球上的生命本身不是目的。这只是一个考验。地球上的一切都是暂时的，

无法与来世的永恒相比。当生命结束时，上帝毁灭一切，复活人类，奖励好人在天堂

永生，惩罚不信者在地狱永恒折磨。那时，失败者意识到地球上的生命太短，不能被

视为目的本身。他们觉得自己在地球上只活了一个小时，后悔自己浪费的每一刻，没

有增加善行。 

8- “工作”的价值 

人作为上帝在地球上的代理人，有时间努力工作。他被命令耕种土地、贸易，

让地球变得更美好。然而，上帝告诉人，地球上的生活本身并不是目的。地球上的一

切都是暂时的，上帝会在末日摧毁它。来世才是真正的生活。因此，人应该把工作看

作满足上帝和为来世做准备的一种手段。人永远不应该为了崇拜工作的创造者而献身

于工作。当人一生真诚地为上帝工作时，他将在来世得到惊人的回报。如果他把时间

浪费在为世俗利益而工作上，他会在来世后悔，说―要是我能提前为我真正的生活做好

准备就好了！‖并希望他把地球上的每一刻都花在为上帝工作上。 

9- 审判日 

毫无疑问，上帝会让所有人复活接受审判。当地球上的生命终结时，上帝将命

令所有曾经机械运转的生命元素不服从人类并停止运作。上帝将用可怕的地震和爆炸

摧毁一切。上帝将改变太阳、行星和时间的规律。然后他将复活人们来审判他们的行

为。花时间行善的信徒将得到天堂永生的奖励。不信者将受到地狱永恒折磨的惩罚。 

End of Adaptation 
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Conclusion 

The above simplified target-oriented adaptations of the Qur'an show that 

target-oriented translation theories can have very innovative applications on Qur'an 

translation. The researcher suggests those adaptations as an alternative to the source-

oriented Qur'an translations; especially for non- Muslims. Needless to say, they are 

just rough drafts that still need much editing and rewriting. They will acquire more 

credibility if they are executed, financed, and distributed by prestigious Islamic 

institutions that would authorize them after meticulous revisions. Feedback is of great 

importance for producing adaptations of the Qur'an that meet the target readers' 

expectations. The continuous reception of target readers' questions, complains, and 

suggestions can help translators modify the Qur'an adaptations every now and then in 

ways that make the Qur'an more and more comprehensible for the readers. The 

feedback should be taken from various readers that represent the targeted readership 

with their different ages, cultures, and educational levels. Further research is needed 

to study how these adaptations can be digitized. The possible applications of digital 

technology can make the Qur'an adaptations less expensive and more accessible to all 

target readers around the world. 
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 الخلاصة

 ػ٠ِ اُٜذف ٗسٞ أُٞخٜخ اُزشخٔخ ُ٘ظش٣بد أٌُٔ٘خ اُزطج٤وبد اعزٌشبف إ٠ُاُجسث٤خ  اُٞسهخ ٛزٙ رٜذف

 عِٜخ اُوشاءح رشخٔبد لإٗزبج اُٜذف ٞٗس أُٞخٜخ اُزشخٔخ اعزشار٤د٤بد إ٠ُ اُجبزث ٣ِدؤ. اٌُش٣ْ اُوشإٓ رشخٔخ

 ُزشخٔخٔذسعخ اُ ٓٞخض ربس٣خ اعزؼشاع ثؼذ. أُظذس ٗسٞ أُٞخٜخ أُؼوذح اُزشخٔبد ٖٓ ثذلًَّ  اٌُش٣ْ ُِوشإٓ

 ٓؼب٤٣ش ٢ٛٝ اُٜذف؛ ٗسٞ أُٞخٜخ اُزشخٔخ لَّعزشار٤د٤بد شبٓلًَ  ػشػًب اُجبزث ٣وذّ اُٜذف، ٗسٞ أُٞخٜخ

 ٝآخش٣ٖ، ثذ٣ًٞبد ٝاُزلَػت ٝآخش٣ٖ، ُٞك٤ل٤ش ًزبثخ ٝإػبدح ٤ًِ٘دجشج، ٝاخزظبس اُؼب٤ُٔخ، ث٤ٌش ٝٓجبدا رٞس١،

 عبسح ٓؼبُدخ ثبُزلظ٤َ اُجبزث ٣٘بهش رُي، ثؼذ. أ٣ٝز٤ٖ٘ ٝٓؼبُدخ ُل٤٘ٞر٢، ٝاُزذخ٤ٖ ٤ُ٘ٞٓبسى، اُسشح ٝاُزشخٔخ

 اُجبزث ٣وذّ خ٤شًا،ٝأ. اٌُش٣ْ ُِوشإٓ اُٜذف ٗسٞ ٓٞخٜخ سائذح رشخٔخ بثبػزجبسٛ ُلأؽلبٍ اٌُش٣ْ ُِوشإٓ خبٕ

 ثبُِـخ اُ٘بؽو٤ٖ أُغ٤ِٖٔ ُـ٤ش أزذٛٔب اٌُش٣ْ؛ اُوشإٓ ػ٠ِ اُٜذف ٗسٞ أُٞخٜخ اُزشخٔخ لَّعزشار٤د٤بد ٤ٖرطج٤و

 اُٜذف ٗسٞ أُٞخٜخ اُزشخٔخ ٘ظش٣بدُ ٤ًٌٖٔ٣ق  اُزطج٤و٤ٖ ظٜش٣ٝ. اُظ٤٤٘٤ٖ أُغ٤ِٖٔ ُـ٤ش ٝا٥خش الإٗد٤ِض٣خ

 .ٝثوبكزْٜ أُغزٜذك٤ٖ اُوشاء ُـخ ٓغ رز٘بعت ثؤشٌبٍ اٌُش٣ْ اُوشإٓ ٟٞٓسز رٞط٤َ ك٢ ُِـب٣خ ٓل٤ذح رٌٕٞ إٔ

 رشخٔخ اُوشإٓ اٌُش٣ْ.اُوشإٓ ُلأؽلبٍ، اُزشخٔخ أُٞخٜخ ٗسٞ اُٜذف، الكلمات المفتاحية: 

 


