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Abstract:

The current paper aims to study a funerary stela displayed in the Egyptian
Museum in Cairo, bearing the number (JE 27784)* (Plate 1, Figure 1). It was found
by Purchased in 1887, unfortunately its original place is unknown, probably came
from Abydos, because God Osiris represented many times on most of the Late

‘ﬂoél
Period Stelae in Abydos. It is a funerary stela for a person named L Wsir nht,
who was the son of P3.f -t3w -“wy -Nt and sh—n—3st. The Stela has a round top and
two registers, The round top includes the sun disk with its religious symbols, While
the first record includes a scene of the owner of the stela “Wsir nht” standing
worshiping the god Osiris, the second record occupies the main text, This text is
recorded in six horizontal rows.This stela is made of limestone and found
completely intact, with the exception of an erased part on the upper left side, which
does not affect the reading of the texts. This paper provides a comprehensive study
about the stela to illuminate this type of art and its role during the Late Period,
looking particularly at its original date, purpose, dedication, decorative symbolism,
and the religious concepts behind the texts.
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Introduction:

This study is concerned with the publication of a funerary stela®, which is currently
on display in the Egyptian Museum in Cairo and bears the number (JE 27784). It is
made of limestone. It is 77 cm long and 35 cm wide, and it was discovered in good
condition, with the exception of an erased part on the upper left side, which does
not affect the reading of the texts.

General Description:

It is a rectangular stela with a round top that has three registers. The top is
decorated with a winged sun disc, and the first register contains two parts of
hieroglyphic inscriptions divided into columns; the right part represents the stela's
owner's name, titles, and father's name, while the left part represents the name of
the god Osiris and his titles. The second register depicts the stela's owner, Wisir
nht, standing and wearing a long-knitted garment in front of an offering table
surmounted by many offerings, while God Osiris sits in the other side of the
offering table wearing the Atef crown. Finally, the third register contains a funerary
text comprised of seven horizontal rows of hieroglyphic inscriptions separated by
double lines. In fact, this decoration is regarded as one of the Late Period's stelae
characteristics, as it can be seen clearly on the stela of Nesy Amun from the
Twenty-sixth Dynasty,® which is currently on display at the Vienna Museum
bearing the number 1109.

Round Top:

The stela's round top is decorated with a winged solar disc that represents the
stretched wings of God Horus and is surrounded by vertical lines of feathers.
Furthermore, two representations of the Cobra serpent appeared, one on each side
of the solar disc, with their heads pointing in opposite directions. In addition, the

2 Funerary stelae were commonly found inside tombs and funerary shrines, and they were used to commemorate the
individuals’ names and achievements after death as well as their good deeds, see: Hisham Mohamed El-Sayed
Ahmed., Wooden Funerary Stelae of individuals from Thebes from the Twenty-first Dynasty Until the End of the
Twenty-sixth Dynasty, unpublished Ph.D. thesis, Faculty of Archeology, Cairo University, 2012, p. 4). During the
Late Period, the tomb Stelae were placed not only in the upper building of the tomb, but also in the lower part
specifically inside the burial chamber. In addition, the elements that decorated the upper part of these stelae during
the Late and Ptolemaic periods were the Wdjat eye and the winged solar disc, all of which were symbols of
protection and defense, see: Holzl, R., “Stelae”, in Redford. D., B. the Oxford Encyclopedia of Ancient Egypt.
Vol.3, Oxford, 2001, p.320, 323).

® Seipel, W., Gotter Menschen Pharaonen, Speyer. 1993, p. 266.
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round top has hieroglyphic inscriptions. Indeed, the upper arched part of the stelae
frequently imitates the sky vault, which was originally associated with kings but
was later used by individuals.* During the Late and Ptolemaic periods, the udjat's
eye and the winged solar disc were common elements that decorated the upper part
of the stelae. These symbols are thought to be protective and defensive.
Furthermore, the winged solar disc was originally a royal symbol before being
depicted on temple entrances and the symbol of Horus is associated with monarchy
because Horus is God's successor on earth.’

Analytical commentary on the round top symbols:

As evidenced by the round top' symbols, the deceased was eager to represent
religious symbols in the upper part of the stela in order to ensure that he would be
fully protected during his rebirth.

Winged solar disc:

According to ancient concepts, the sky was thought to be the falcon's wings that
flattened over the world. Furthermore, there is a representation of the sun boat and
the falcon Horus standing on two pairs of wings symbolizing the sky on a comb
dating back to the First Dynasty. Furthermore, beginning with the Fifth Dynasty, a
winged solar disc was added between two pairs of wings, transforming the sky into
a solar symbol.® Furthermore, by the end of the Old Kingdome, the two cobra
serpents that surrounded the solar disc had become a royal symbol. Also, during
the New Kingdome, two cobra serpents appeared clearly wearing both Upper and
Lower Egyptian crowns, and later the winged solar disc appeared as a protection
symbol and was depicted on the top of temple gates and funerary stelae.’

According to the winged solar disc legend, the solar disc became Horus Behdety.®
That is, the falcon that hovers over the king and the sun and may mean "who is
from the place of the throne,” and Edfu has been known as "the place of the
throne" since the Middle Kingdom, when it was mentioned on King Senusret I's
white chapel at Karnak temple precinct.’ The legend is summarized in a revolution

* Gehrden, K., M., Stealae, LA, V1, Col.2
® Holzl, R., “Stelae”, In: Redford, D, B: The Oxford Encyclopedia of Ancient Egypt, Vo.3, Oxford, 2001, p.323.
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° Otto, E.: Behedeti, LA. 1. Col. 683.
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in Nubia by Set and his followers against Ra as ruler of Egypt, or against Horus in
Heliopolis, and then the god "Re" or "Re Horakhty" regained his youth in the form
of his son Horus as a winged solar disc and arrived in Nubia, fighting and smiting
his enemies.’® Since then, the winged disc body has become the body of Horus
Behdety, and was placed at the entrances of the Gods' temples to keep enemies
away, imitating his protection of the god "Re Horakhty,"** where his father called
him "Re Horakhty" after taking the form of a winged solar disc, and eliminating
his fazther's enemies, and the title of Behdety was the most common winged solar
disc.!

Horus took the form of a winged disc and placed himself in the boat of Re, with
the two goddesses Nekhbet and Wadjt accompanying him in the form of two
serpents to eliminate crocodiles and hippos in their lairs as the god pursued and
removed them from the boat of Re,*® and pursued the enemies along the land of
Upper and Lower Egypt, defeating them everywhere.** As a result, the sun disc
became one of the protective symbols used in Egyptian temples. Horus was
considered the ruler of all Egypt during the Late Period, and the important centers
of the Horus ideology were located at Edfu, where the god was worshipped in the
form of a winged solar disc, and Kom Ombo as the son of the god Re, as well as at
Heliopolis, where he was considered the god of the morning sun and bears the
name "Re Horakhty."*

Since the Middle Kingdom, the depiction of winged solar discs began to decorate
the round tops of both kings' and individuals' stelae, with the appearance of
paintings with a round top in the era of the Eleventh Dynasty, as exemplified, for

WA

example, in the stela of II J q"Sinbi," which is preserved in the Egyptian Museum
in Cairo under the number (CGC. 20678) and dates to the Middle Kingdom.®

321 La 2010 pnlall sl daadall cclaguall :JsY) ehad) cdanill Ljead) Lall gl g adall e 1

20 03 G gage fiall 2l ae claall gz
12 Gardiner, A.: “Horus the Behdetite ", JEA. 30, 1944, P. 46.
3 Budge, E., A., The Gods of the Egyptians. V.1, London 1904, p. 497.
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During the first millennium BC, the winged solar disc was surrounded by two
serpents and adorns the upper part of the individuals' stelae."’

First reqgister:

The first register contains two parts of hieroglyphic inscriptions in the form of columns: the right
side represents the name of the stela's owner and his titles, as well as the name of his father,
while the left side represents the name of the god Osiris and his titles, as follows:

Inscriptions of the left side: -

<D\
Slele @ h
1=
®@ I
Wsir ntr 3 hnty M3nw' Osiris the great, in front of Manu (Western

Mountain).
Inscriptions of the right side: -

® 1%
Wiol m

shn - wd3t m3° - hrw Wsir nht” s3 P3.f- In charge of Udjat Eye, true of voice, Osiris
Bw - wy -N£’ Nakht, son of P3. f- Bw - “wy -Nt.

Comment:

The stela has many artistic features that characterised stelae in general during the

U

Late Period, which had both artistic and religious significance. oooim%nw
means "western mountain," and it is mentioned in the Book of the Dead's fifteenth
chapter as follows:

7 Hélzl, R.," Round- Topped Stelae from The Middle Kingdom to The Late Period: Some Remarks on The
Decoration of Lunettes”, ASCIE 1, 1992, p. 288.
¥ \WB 11, 29 [13, 15].
19 Ranke, H., Die Agyptischen Personennamen, Vol,1, Gluckstadt, 1935, p. 85 [1].
20 .
op.cit, vol, 1, p. 128 [2].
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0 000@, &
dan {-—ﬂg%j M %Q O $sp tw m3nw m hep®™ which means "the western
mountain greets you with rejoices."

Mount Mano, was in Fayoum Governorate, north of Lake Morris, a mysterious region in Egypt's
western desert where the sun and moon go at sunset and where the deceased lived.?? This name
was mentioned in Greco-Roman geographical lists as the area that formed the western horizon of
the third region of Lower Egypt, which is currently located at Kom Alhesn in Beheira
governorate. Furthermore, when the term Manu appeared with the city determinative, it was used
as a synonym for the name of the capital of Lower Egypt's third Nome. The ancient Egyptians
believed that the sky is situated between two mountains, one of which represents the rising sun
and is known as "Bakhaw," and the other represents the setting sun and is known as "Manu."?

Aker was depicted in a papyrus preserved in the Louvre Museum from the end of the New

o000
Kingdom as two full lions sitting back with a back and carrying the sun disc. The word j S18)

M3nw has been written in front of the right lion, while the word ™2 h%m? has been written in
front of the left one, so the body of the two lions represents the sign of the horizon, and it is
worth noting that the use of the shape of the two lions to depict the mountains " M3nw ™ and ™
bhw " indicates that the two lions here represent the East and the West. The texts also indicate
that the mountain of "Manw" is often situated in the place where the sun sets.

ST RN 'a Jeoouu

htp. k m 3ht M3nw You (the sun) sets where the horizon of
Manw?®

The two horizons, two mountains, and two lions each represent a different aspect of the
transition from death to life, as do night and day. If the two lions represent the horizons, the two
mountains represent the gateway to this other world, where the sun of death turns into the sun of
life every evening.?

16 5o 2009 sl AN pemdl dalad) Aigl) olaskl) peanll sl GUS gl il e >
22 Gauthier, H., Dietionnaire des Noms Geoyraphiques contenus dans les Textes Hieroglyphiques, Tome 111, Le
Caire 1926, p.7; WB 11, P.29.
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(ﬁ) shn wd3t. There was a group of priests who held the title "Incubator of Wdjat," but the
scholars disagreed on the tasks assigned to them?’. There are indications of the existence of a
special worship of the eye of "Wdjat," with people in charge of this worship during Cambyses'
conqueszt8 of Egypt in 525 BC. Moreover, among their many titles was "priest of the eye of
Horus."

Comment:

1. (L. The name of Osiris is the oldest writing of the god Osiris' name. It is
pronounced wsir and represents a throne chair, while the shape of a sitting god &
was frequently added to the name as a determinative. Furthermore, this addition
was not found in early writings such as pyramid texts. During the Old Kingdom,
Osiris' name was written with the sign of the throne followed by the sign of the
eye.” During the Middle Kingdom, there were changes in the writing of the name;
often in the early Twelfth Dynasty, the name of Osiris was written with a
determinative, and writing the name without the determinative was common during
the reign of King Amenemhat Ill and continued throughout the Twelfth Dynasty
and later.*® The god's determinative was noticed on Late Period stelae, where the

<O~
name of Osiris was written in the god's determinative on the current stela L. and
the name Osiris was found in this design as well as on many Late Period stelae, as
follows:

@LL» This title appeared in the stela of ‘nh- wn- nfr (Louvre | M N 421/221, Year
20/21 of Psamthek1).*!

<
[@& This title appeared in the stela of di — pth — 3w (Louvre IM 3043, Year
20/21 of Psamthek1).*

This way of writing the name of Osiris is the same way of writing on the current
stela.

240 <1997 ¢ alall daala UV A 6 gdie pe riveale Al cdaadll &y yeadd) 3 jlaall & Cila ) 1 jleal 3 peatall e 32 s Y
% Hart, G.,The Routledge Dictionary of Egyptian Gods and Goddesses, 2nd, London, 2005, p.73.
2 Griffiths, J.G.G.: Osiris, LA. IV. Wiesbaden. 1982, p.623.
%0 Bennet, C.J.C., “Growth of the Ht p~di-nsw Formula in the Middle Kingdom" JEA, Vol.27,1941, p.78.
1 |abudex, J.: Late Period Stelae from Saqgara, Institute of Archaeology and Antiquity, Master of Philosophy,
College of Arts and Law, The University of Bimingham, 2010, p. 121.
% Op-cit, p. 125.
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it h This title mentioned in the stela of ir — wd3 (Louvre IM 3009, Year 21 of
Psamthek1).*

L

Sometimes the name of Osiris is mentioned without the determinative of the god=
as it is found in the stela under study, while it is mentioned in the stela with and
without the provision of the god, which is a feature of the Late Period.

The word shn has appeared in pyramid texts since the Old Kingdom and has
several meanings, including "meet someone - occupies somewhere™ and "embraces
a person," and may sometimes be added to the expression "his arms," as it comes
to express the deity's union with his same picture.*

It was observed that in late period texts, the single symbol, particularly the mono,
sometimes gives a triliteral value, such as the symbol, which was given the
connotation P3y, which is a feature of the late period in the ancient Egyptian
language, and P3y was mentioned “.f - 3w - “‘wy -Nr” in the same way that the
statue of the priest wd3-hr-rsnt, which dates to the end of the Twenty-sixth Dynasty
and the beginning of the Twenty-seventh Dynasty, is preserved in the Vatican
Museum (No.158[113]).%*°

It is also worth noting the variety in the use of symbols, as it is in the name of the
stela's owner, where he wrote in two different forms with his father's name as

T @

RSP

As previously stated, the sentence “Wsir nht s3 P3. f - w -‘wy-Nr"*® has been
mentioned twice, each time in a different way, dependlng on the writing style of
the late Period. The variety of words and symbols was probably chosen to avoid
boredom and to provide some kind of attention-grabbing element.

% op-cit, p. 133.
‘ng‘ 4-45 B pdia e diuale Al diaal) A sall Aled i Aol jeae &3l jalhaey (hain) o seie 2 3 gealall ey sile ¥
150 22012 ¢_alal daala
b5t ol 5553 Ay (3 332-755) AL jemall 3 331 JALG e Aladll dsle 5 el G soalll 100 o atl il 20l
258 25542 «2011 ¢ alall dadla « JUYI 4S
*® GG 111, p. 510.
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Second reqister:

This register depicts the painting's owner standing in a position of worship, raising
his hands, wearing a long smooth kilt with a trapezoidal front, beginning at the
waist and extending to the heels. The owner of the stela is wearing a hair wig with
vertical grooves up to his shoulders. There is a depiction of an offering table in
front of the stela owner, which is topped with many offerings, including round
bread, utensils, and possibly an oxen foreleg, as well as the basic offering, which is

largely shown on the table, which is a flower Lotus %(Dr“éheading towards
Osiris.

God Osiris is depicted as a human body in a white mummy robe covering his entire
body, wearing the 3¢ crown, or the white crown surrounded by two feathers. The
crown's frontal portion is adorned with a cobra serpent symbol of protection and
strength. Osiris is also depicted with the divine false beard and the k3 scepter and
nhh flail in his two hands, which are symbols of judgment and power. Osiris is
seated on two bases, one above the other. It should be noted that the god and owner
of the stela and table were depicted in sculpture in a magnificent manner.

Osiris was the Abydos god, king of eternity, and master of eternal life. He was
frequently appointed as a judge of the deceased's soul, and at first, he merged with
the god “ndty in the area of Pozeris in the Delta, and his fame spread from the
Delta to Upper Egypt, where Abydos became the center of his worship, and as a
god of the other world, Osiris became revered above the other Egyptian gods.*’

Comment:

In funerary stelae beginning in the New Kingdom, the deceased were truly
worshipped to Osiris and God Re. The representation of the deceased in front of
Osiris or worshipping him was extremely rare on stela prior to this period. In
addition, except for kings, no one was allowed to worship Osiris.*® The deceased
appears primarily among the gods of the other world on stelae from the Late and
Ptolemaic periods, and the scene is accompanied by short texts above and long
texts below the scene.®® The god Osiris also appears as the chief judge in the
underworld's kingdom.

306ua ‘§)A\ﬂ\ ‘Lg)S& J}Ji B )S.l j.li raa_ud\ e z\aAbAj A.AA} cdaudl) s 4k :oLAJl ;ﬂj&?g
% Holzl, R., “Stelae”, op-cit., p.323.
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[ W @ HH 8e99855 > — i -
wal e =/ Bl = Daal ke
ntiw $ms nmit r gs Wsir s3b Who follow the sledge to the side of
13yti m sp3t—igrt . Osiris, the chief judge of the silent

District.*

Portraying the deceased in front of Osiris:

The depiction of the deceased in the position of worship and greeting in front of
"Osiris" refers to the deceased's desire to be resurrected and enjoy eternity and a
new life through Osiris by entering his kingdom in the other world, where "Osiris"
is a representative of eternal life and the ability to resurrect and renew.*" The stela's
owner wears a long smooth kilt and this style of kilt spread during the Twenty-
Fifth and Early Twenty-Sixth Dynasties, particularly during the reign of Psamtik 1.
The best examples are the statues of "Djed Montou lufef Ankh™ in the Egyptian
Museum No. (JE37370), 26th Dynasty, Psamtik Il period, and "Her Bes" in the
Metropolitan Museum MMAZ19.202, Dynasty 26, Psamtik Il period.**The stela's
owner wears a hair wig consisting of strands of hair with vertical grooves up to the
shoulders, and this type of hair wig was discovered in standing statues carrying
symbols of deities during the Twenty-Fifth and Twenty-Sixth dynasties,
specifically until the era of Nechau 1.

Types of offerings depicted on the stela: -

The stelae are hardly devoid of depictions of bread, which is considered one of the
most important elements of life and its continuity. The deceased's life is returned to
him in the other world through the offerings that are made to him, and the most
important element among these offerings is bread, which accounts for roughly a
quarter of the lists of offerings, which also include various foods, drinks, clothes,
and other materials required for the deceased®, as well as some utensils and
possibly the forelegs of an ox or two fish on each side. Moreover, the main
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offering, a lotus flower heading towards Osiris, is prominently displayed on the
table.

Lotus floweryf(cf’%: On the offering table, three blooming lotus flowers and
three closed buds are depicted, as well as the root of those hexagonal flowers,
including blooming and closed buds. The lotus flower is an aquatic plant that
belongs to the water lily plant family. The lotus leaves have a round heart shape
with a semicircle cleft in the middle and float above the surface of the water.*The
lotus flower blooms before dawn and closes its leaves in the middle of the day; the
flower leaves are blue, and the cup is yellow. Furthermore, the flower has a
fragrant scent, and it grows along the banks of the Nile River and in the Delta
marshes.*

The basic sacrament is depicted prominently on the table, with the lotus flower
heading towards Osiris. Plant forms were popular in funerary art during the late
period; for example, the stela of the priest "Paddy Ist," made of colored wood,
dates to the Twenty-Second dynasty and is now kept in the Louvre.*” The ancient
Egyptians believed that the lotus flower represented rebirth and life, and that the
sun was born from it*.

As this flower emerged from the water, it became a symbol of the rising sun after
a long night, The Egyptians believed that the sun god appeared on the lotus flower
from the eternal lake, Re appears in the Book of the Dead as the “golden young
man" who emerged from the lotus flower in the fifteenth chapter, and in the eighty-
first chapter, the deceased expresses his desire to transform into the sacred lotus
flower, which was an expression of hope for a repeat birth.*® Since the Middle
Kingdom, the lotus flower has been used as a decorative element on top of
offerings above the tables of offerings depicted on the walls of tombs and
paintings. Throughout the Sait period, it was customary to depict the lotus flower
or bouquet in the bundle of the highest offerings, and the lotus flower or buds and

*® Louise, M, R., L’offrande Du Lotus dans les Temples égyptiens, Bruxelles, 1986, P.3.
“® Harer, W, B., Lotus, In: Redford, D., B.: The Oxford Encyclopedia of Ancient Egypt, Vol 11, Oxford, 2001,
PP.304-305.

41702 2021 5l abiall jeasd) Llg s G JEN) jume 3 Gsidlly Blaall S (golu’
*® Traut, E.B., Lotos, LA, 111, Col. 1094.
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lotus bouquets became an integral part of the table of offerings and offerings
carried in the funeral procession.*

Third reqister:

It is located at the bottom of the stela and contains the main text. It consists of
seven horizontal rows of hieroglyphic inscriptions, a religious funerary text, and a
double horizontal line that separates each row from the other double horizontal
lines, which is a characteristic of Late Period Stelae. The stela of "Nsy Amun,"
preserved in the Vienna Museum under No. 119, Twenty-Sixth Dynasty, attests to
this.>*

First line: -

VLD 2RI 2 ELEE

shn — wdst  m3° - hrw ( m3%t ) Wsir The one in charge of Wedjat Eye, true
nht s3 P3.f—tw— “wy =Nt irt.n §b of voice (equitable), Osiris-Nakht son

—n—=3st? dd f i of (pa-f-saw-“wy-Net), Oh you born of
(Sheben-ist) He says (mentions) Oh
you.

Comment:

It is noted that the presence of so-called excess signs, such as in the word Qh. 3st,
Is a feature of the late period, as the scribe mentioned the loaf of bread to give the
indication t twice, which is widely spread on many Late Period stelae, such as the

L X8 i stela (Louvre IM 2764 Attributable of year 20/21 of Psamthekl).%

Second line: -
Sd=od L T2 IThT

ntr Wsir ntr 3 hnty m3nw dw3 n k3.k QOsiris, the great god in front of Manw,
mhs htpw m b(w) m3t the western mountain, and (1) the one

G gy cilagylly Alsll Cppeanl) g (ssball jemal) die Ailiall ilaslll e ygemall Al yealially L) taedl a8 o 0™
426 42504 05D

*! Seipel, W., op-cit, p.266.

> Ranke, H., op.cit, vol, 1, p. 325 [17].

%% Labudex, J., op-cit, p. 186.

e
690




who worships your sprite (your soul),
and the one who rests (stable) in the
place of justice (in the place where
justice is applied).

Comment:

gl: ntr wsir: At the end of the New Kingdom,** the word n¢r, which means
"God," was added to Osiris' name. The addition of this word to Osiris' name was a
well-known feature of the Late and Ptolemaic periods.>® The name of Osiris is
written here without the god's determinative.

I ntr ©3: This title was added during the reign of Senusret 1.>°

hnty: From the end of the Twenty-sixth Dynasty to the beginning of the
Twenty-seventh Dynasty, the word "Khenty" appeared associated with this animal
on statues of individuals.”’

Third line: -

AMazlla 8wt =2

spr n.i ikrt k3.k m-ib rdit m sb3t Arrival, which reaches me in the
kingdom of the dead (the necropolis)
(the province of the dead), or the
underworld, and your spirit of
inhabitant (stable) and will be awarded
a cluster of stars.

OBV IS hypdie g iivale Alluy cdioal) Alpall Algs Jing densil) Agall Mie (Lalsrsale) sisl mene Agll QU :oad )l daan ol
14442 <1990 splall daals

*® Leahy, A.: “Abydos in the Late Period: An Epigraphic and Prosopography Study”, PhD Thesis, Cambridge
University, 1977, p.142.
% Bennett, op-cit. p.80.
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Fourth line: -

UlkZ ollel T 42 4

m hr.k (hr nb) m dd nb(t) nhh htp In each face (the four directions) will

hr m3t Sms k3.f speak to the master of eternity and the
stable (resting) on justice subordinate
to his spirit (k3).

Comment:

Uﬁ It is noted that the writer may have meant m hr nb, which means from each
side, i.e., the stars on each side, "the four directions".

It is also noting the extra signs during the Late Period, such as the word =~ nb, the
letter t may have been superfluous in this word, which is a feature of the Late
Egyptian.

The presence of a form of diversity in words and signs, such as the word DE htp,

—a
that was not written in the common form O o, which is a feature of Late Egyptian.

N

Yok nb nhh: The title "Master of Eternity" This title first appeared in the Middle
Kingdom and was continued in the New Kingdom, and the word rhh is used in
conjunction with the word d¢ to mean eternity and perpetuity.”®

Fifth line: -
I e B .@p S A p M I’l i ﬁ
D o 3 1 o =P | =
m hrt ( grt) sp3t ikrt m htp ib In the province of the kingdom of the
prf mn s3.f dead, the inhabitant (resting) his heart
in his house, and the founder (setter) of

his son.

1780m oS3 o aya diaaal) Agal gl ing Taosdl Asall Nia (Lulgasala) ish ane Al Al 1 s Aras o8
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Comment:
) I
sp3t HHHH

, I =

HH
Since the Middle Kingdom, the word @ PI = sp3t — igrt has been used to
refer to the other world, as if it were "province of silence,"” as follows:

o2 T e 4 4 =4

wdf wi n iry—9w 4 ipw nw sp3t | wish he would recommend me to
igrt . these four guards of the silence

district.*®
[

@ P P = B p > 60 . 13 . 61y
MA<V igrt, ST ikrt”” which means “the kingdom of death.
One of the characteristics of Late Egyptian is the large overlap between signs and

word manipulation, and the letter & was sometimes pronounced (g) and (gh) as the
two letters were used as substitutes for each other.

This word is derived from the verb @ggr, which means "silent,®” " and it gave

rise to the noun igrt, which means "land of quietness.” This word was first used as
a name for the kingdom of the dead in the Eighteenth dynasty in the book of the
“Imy-Duat,” where it appears in one of the texts that places it opposite the sky.*

= ~~ 9O~ < all =~

WOD //Q@Q T /www«m|||ﬁ> @Ill:lmml%\
b3k. n pt Wsir h3tknt3 hnty igrt Your soul, Osiris, belongs to heaven,
and your body belongs to earth,

Oh ruler of the underworld igrz.
Itis also igrt , ikrt to correspond with the word 3¢ (underworld).*

5602 083 G gaye i) (Grad) asgrall 8 Ailay AT Alladl 1 salel) ve dla ad) 52l
®1GG1,P.573.
*'Wh I, 141[3 - 4].
WbV, 179 [9].
25 o S Gus gage ) (Sreadl asgiall 8 AlKay AV Allall cgalel v ola apdl 52al”
25ua $L§QLA\ @J\Aﬂm
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Sixth line: -

“ﬁmzmﬁg@opgg

hrstf iwS ri hrk m ir n mwt rdit On the throne, my heir in your

n.snm ib n msw.sn presence or in front of you, born of a
mother, who will give them a heart for
their children (and they give a heart to
their children).

Seventh line: -

=

The crown symbolv first appeared in the Middle Kingdom, during the reign of
the Twelfth dynasty, and was not widely used until the Eighteenth dynasty, though
it was used as the letter (n) in various contexts in the late New Kingdom. From 625
BC onwards, the crown was used as a substitute for the letter (n) the form "htep di-
nsw" before the name Osiris, and it sometimes replaced (n) the dative or addition
in front of the names of other gods, and then in other prepositional contexts®.

The letter (n) is most likely the beginning of a new line, but it was not completed,
and the writer intended to add a line after the crown, but the line was not
completed for unknown reasons. Because the context of speech is complete in the
sixth line, it is possible that this symbol was written incorrectly.

Results and Discussion:

Dating:

The analysis of the texts in the stela revealed that it is one of the stelae that
represents the owner of the stela "Osiris Nakht" submitting offerings to the god
Osiris, as well as the research proving that this stela dates back to the late period,
and specifically the age of the Twenty-Sixth dynasty for the following reasons:

1. The multi-layering of falcon feathers attached to the winged solar disc, as
well as the drooping of whales far from the winged solar disc, are
characteristics of Late Period stelae, particularly those of the Twenty-Sixth

% Leahy, op-cit., p. 64.
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dynasty. Furthermore, the appearance of the main text in the lower part of
the stelae is a characteristic of Late Period stelae.

2. The spread of the long smooth kilt with a trapezoidal toe, which starts from
the waist and extends to the heels during the Twenty-Fifth Dynasty and the
beginning of the Twenty-Sixth Dynasty, especially the era of Psamtik I, and
an example of this is the statue of "Djed Montou iuf Ankh" in the Egyptian
Museum No. (JE37370), 26th Dynasty, reign of Psamtik Il, and the statue of
"Her Bes" in the Metropolitan Museum MMA19.202, Dynasty 26, the era of
Psamtik 11.%°

3. The long hair wig worn by the stela's owner is made up of strands of hair
with vertical grooves up to the shoulders, and this type of head covering was
discovered in standing statues carrying deity symbols during the Twenty-
Fifth and Twenty-Sixth dynasties, specifically the second era of Nechao 11.%

4. The prevalence of the phenomenon or feature of separation between each
line of inscriptions and the other in double line on most late period paintings,
particularly the Twenty-Sixth dynasty, as well as the representation
of Re Hourakhti and Osiris of the features of the Late Period Stelae.®®

5. The sprouted and blooming lotus flower, various types of round and
rectangular bread, and some utensils are found on the majority of late period
stelae, particularly those from the Sait period. Botanical forms were popular
in late-period funerary stelae, such as the painting of the priest "Pdy Ist"
made of colored wood, which dates from the Twenty-Second dynasty and is
now housed in the Louvre.”

6. The title @s[m - wd3t "embraced the eye of the facets" or "responsible for
the eye of the facets", a priestly title spread in the Late Period, especially in
the era of the Twenty-Sixth dynasty, there is evidence of the existence of a
special worship of the eye of "Wdjat", where there were people responsible
for this worship during the invasion of Cambyses to Egypt in 525 BC, and
among their multiple titles was the title of "priest of the eye of Horus.™

Tha 053 G gaye AL pandl 3 Slagaeall Sl Gsey Aela Bl 1o o) astly) gespall (s
T1oa el gasd®
114 1130 0S8 s gae by easll e O)der PA-STi-n-Hapy dasl sl a2 sad) oles®
AT 0o 0S5 s gaye ¢ kil jemnd) Blgs in G JEY) jeme 3 Gsidlly Bleall 1 dalS (g5
" Hart, op.cit. p. 73.
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According to the above-mentioned points, the stela dates to the late period,
specifically the Twenty-Sixth dynasty, and can be compared to the following
stelae:

(1) Stela of unknown lady™.

This stela was discovered in Abydos during the early Twenty-sixth Dynasty and is
made of limestone. In terms of structure, the stela is similar to that of "Osiris
Nakht," as it is rectangular, and the top includes the winged sun disc and separates
the top of the painting from the pictorial scene depicted by a horizontal line
prepared to write a hieroglyphic text. It is also noted that the lady is in the position
of worship to Re Horakhty and holds the scepter of the royal insignia with both
hands, and a table of offerings is somewhat similar to the table of offerings of the
stela under study and surmounted by a bundle of sprouted and blooming lotus
buds.

<
The title fof nb nhh is also mentioned, which translates as "master of eternity or

perpetuity.” This title appears on the stela under study, as does the title M:n_tr 3,
which appears after the name of Osiris on the stela under study. The separation
double line is also included in this stela, which is a feature of stelae in the Late
Period, particularly the era of the Twenty-Sixth Dynasty, and is the same feature
found in the stela under study.

=<~
(2) Stela of %é& 'L Trw - r - By - TN.26/10/24/1.7

The upper part of this stela resembles the top of the stela of "Osiris Nakht," which
is the decoration of the winged sun disc, but without the cobra snakes on the sides.
It dates to the early twenty-sixth dynasty (around 650-640 BC).

The same as the stela under study, which contains the name of the God Osiris and
his titles, there is a depiction of God Re Horakhty and his titles. The title shn -
wd3t translates as "embracing the faces” or "responsible for Wdjat eye." This title
became popular in the late Period, particularly after the Twenty-Sixth Dynasty.

v <O
(3) Stela of lady called Trrw inigd =7 (No. C.G. 22093).

e ng IEN JUEY) yeae By N SRUL (greadl Ceatdll 3" 8T jem )" DU Agilial) ilagl) (1 e a2 dead L]
386,79, 78 5=, 2021, ead (e Aasls, GV RIS, 5sdie e jivale dlly, alladl juasl)
.389 , 89 - 87 U $L§gb.d\ @)‘J\n
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It was discovered in Akhmim. The stela is made of limestone and was carved in
sunken relief between the middle and end of the Sait period. The top of the stela is
similar to the stela under study in that it has a winged sun disc hanging from it on
both sides, two cobras, one of which wears the red crown and the other wears the
white crown, representing Upper and Lower Egypt. The title shin — wd3t is also
included.

(4) Stela of Ns Tmn™ @@: (A.1956.149) — National Museum of Scotland
Edinburgh.

This stela is one of the various styles of stelae found during the 21-25 Dynasties.
The top of the stela has a winged solar disc hanging from the sides of two cobras,
and the stela's owner is worshipping God Ra Horakhty. Furthermore, the budding
and blooming lotus flowers on the offering table are similar to those on the stela
under study.

 m— TS )

(5) Stela of g3wr ssn” IR T2 12 (JE. 29308).

This stela, which dates from the Twenty-First to Twenty-Fifth Dynasties, is similar
to the one under study in terms of the winged sun disc at the top of the stela. Osiris
Is also depicted with the flail and heka scepter, as well as the atef crown on his
head.

There are also stelae dating back to the Third Intermediate Period and the Late
Period that are similar to the "Osiris Nakht" stela in the composition of religious
symbols such as the winged solar disc, two cobras, and the two wings of Horus
spread on both sides of the disc. Among these stelae is a stela from the Twenty-
First or Twenty-Second Dynasties,”® which is housed in Cairo's Egyptian Museum
under the number JE 11138. As well as the Sait Period stela P3 - b3k - mhr, this is
numbered 35467 in the British Museum.”

393 <108 -1060= «ull ansall 72

e cCandially Aulad) Byl Algd in cpnpdially anlall Sl DS Egda (g Andal) Aliall Y1 cilagl ¢ Al seal sl a2 olia”
168, 166 G c6,S3 G

102, 100 = il gasal”

"® Saleh, H., Investigating Ethic and Gender Identities as Expressed on Wooden Funerary Stelae from the Libyan
Period (C. 1069-715B.C. E) in Egypt, Oxford, 2007, p.206, No. 52.
" Bierbrier, M.L. The British Museum, Hieroglyphic Texts from Egyptian Stelae, vol.11, London, 1987, p.31, pl.58.

e
697




References

Arabic References:

sl A il e dlad) e g gl (asail) soha desl e ) el -
_2011 @Mﬂ\ :\MlA 6)1:1;}[\ 2\:115 ‘MA J.._t:: bLU:\SJ Zdb.u‘) c(e-é 332_755) )Aild\

Sl (s ol ags S g anid) e Aaalies denp el e AL 1ol il —

& Aiasanlly Ll g ngl) LKL disaall Liliad) Y] clagl izlaa Bl zlas sladd —
2011 Olsls daals —laY) LIS —5y08i0 pe yiweale Al ¢ oallail) yuaall

LIS hpdie e iwale Al (il Gpaddl il G 2al) )y Gigyll ae Gapal —
1996 ik drala <l

e iale Al diaall Aol Ll S Aol yae B 3aal foagal) daad a2 lal —
.1990 @Mﬂ\ Z\M\; cJtﬁt}“ Z\:AS s'é)‘yi\j.n

1998 5l qu})JA AiSa ¢ uigr (s 32 daa :Q::f).«ad\ 5\.@.5-\ T —

gl Algs (Sag el Asal) Nia (Uadgisls) 53l pane dgll Qi tudl) daes olE -
1990 6§}Mﬂ\ E\MB Q)\SS“ 2\:\15 ‘w J._.a.c J:mu Z\JL.U cZ\fg.A;J\

Ay Aas dyhall sl cije Gidw p3-3Ti-n-Apy dssl tadl a2 k) Ol —
21 2.1 2020 sl (el Oﬁ)\ﬁm ehd\

DAL (grad) Cantall 8" Ja] jea gy " aDU Lkl clagll sl se a2 seaad Ly —
< Bygita & ‘).g'mu ZJLu.:‘) c‘;,qun.\j\ ‘)Aad\ g 9 Gl dul\\g\ _ac Al

2021 caads e daals el

odaall S0 a2 dmale (B (gpe Aens clpbluly Al seae dgl :lse)) Capgy -
2005 aslal Y

2021 5l ¢ Al jeand) dlgs in GBI JENY) jeas b Osilly Slanll JelS (ol —

698



Aleyy AL yeanll b Clagunall lidg Ggay Alals Jlal) 1o lond atly) anpall (ppd —
2019 (Lad) daals calay) S (Brgdiia y& yliala

Haldll Aslll dodall cclagea) 1Y) el (dandll Lyead BLall zopall g adall e -
2010

Aoall Llgd Ja Al jan A 25l jalacy pliaial) aggde 132 dpaiad) e v Bale —
2012 5y lal) daala 4)\3:).” LI (BHgdia pe  yiale Alu)y (daal)
.2000 bﬁm‘ 1k 6)&1.6 Jgana

2000 el (Al ) guadl dalall digll celendll upaall Sedl QUS tawd) ol fpusa —
Auyal) Tomeal) (Al aslally Ogidlly Blaall Alna ¢ alball yemall Zilgs ia Laall Asal)
2016 (3 aaxllcddla) (eidlly 5)lasll

anll e L3Lall Glagll e 5jsead) Ll jualially jhld) taesl a2 s cpis -
e oS Al o zoo(dbdan — 4 Auh) Slaglly Slgdl Gopanll Jag (slall
2014 syalall 3yalall daals ¢B)giia

Bygdia e Hiiwale Alwy cdaill z\f)aa.d\ §)lasll <t Glagll ¢ Hladl Jgatall e 32 SR —
1997 s lall daals HEY) 2

alall cha¥l DA Lub e dpdal) L3kl 8 Glagd t Al sl ad) a2 Hlis -
Lads QY S Bypdia pue 85 Al (pdally dualudl 5wy Llgd Jin ydally
2012 spaldll

cl‘k cas J.QLA dgana a.’Al)A ‘LSJJE JAAT Z\A;JS cz\.o_gﬁ\ a:I)aAAS\ 2\_1\:\.35\ :u_l),&:t k_.iyu-uj_)l:l —
.1996 ‘LB}‘)“LJ\ )\.J

699



Foreign References:

Bennet, C.J.C., “Growth of the htp-di-nsw Formula in the Kingdom”,JEA,Vol. 27,1941,pp.77-82.
Bierbrier, M.L. The British Museum, Hieroglyphic Texts from Egyptian Stelae, vol.11, London,
1987.

Budge, E., A., The Gods of the Egyptians, Vol.1, London, 1904.

Erman, A. H., Grapow, H.: WOrterbuch der Aegyptischen Sprache, Bd. 1, 111, V, V1, 1926-
1972.

Gardiner, A. H., “Horus the Behdetite”, JEA 30, London, 1944, pp.46-60.

Gauthier, H., Dietionnaire des Noms Geoyraphiques contenus dans les Texts Hieroglyphiques,
Tome 111, Le Caire 1926.

Gehrden, K., M., “Stealae”, LA. V1, 1986, Cols.1-6.

Harer, W, B.,” Lotus”, In: Redford, D. B. (ed.), The Oxford Encyclopedia of Ancient Egypt, Vol.
2, Oxford, 2001, pp. 304-305.

Hart, G., the Rutledge Dictionary of Egyptian Gods and Goddesses, 2nd, London, 2005.

HOlzl, R., “Round - topped Stelae from The Middle Kingdom to The Late Period. Some Remarks
on the Decoration of Lunettes”, SCIE, 1, Wien, 1992, pp. 258-2809.

HOlzl, R., “Stelae”, In: Redford, D. B. (ed.), The Oxford Encyclopedia of Ancient Egypt, Vol.3,
Oxford, 2001, pp.319-324.

Griffiths, J.G.G., “Osiris”, LA. IV. Wiesbaden. 1982, Cols. 623-633.

Labudex, J., Late Period Stelae from Saqqgara, Institute of Archaeology and Antiquity, the Master
of Philosophy, College of Arts and Law, the University of Birmingham, 2010.

Leahy, M., A., “Abydos in the Late Period: An Epigraphic and Prosopography Study”, PhD
Thesis, Cambridge University, 1977.

Leitz, C., Lexikon der agyptischen Gotter und Gotterbezeichnungen, Vol.1, 111, Paris, 2002.

Louise, M, R., L’offrande Du Lotus dans les Temples égyptiens, Bruxelles, 1986.

Otto, E., “Behedeti”, LA. 1, 1975, Col. 683.

Ranke, H., Die Agyptischen Personennamen, Vol, 1, Gluckstadt, 1935.

Saleh, H., Investigating Ethic and Gender Identities as Expressed on Wooden Funerary Stelae
from the Libyan Period (C. 1069-715B.C. E) in Egypt, Oxford, 2007.

Seipel, W., Gotter Menschen Pharaonen, Speyer. 1993.

Traut, E.B., “Lotos”, LA. 111. Wiesbaden, 1980, Cols. 1091-1096.

700



Plate (1)

701



22023 i (28) saad)

Fatma Abdelghany Salem Mohamed

I

i \lln.uﬂ““\'l““l \\}\\&‘\
N

[l

//// /][IIIIIIIIIIII

R )

SIS K s

T SRAPA @OOOQ

*NsyRE S i =

R O A

Z o 58 2 a2

Fl=s SIEg,

i

Figure (1)

702



Fatma Abdelghany SalemMohamed ___ +2023 % (28) sl

ad) Gpaall Caalall (e il il " d B sdia pe dajilia dagl
( JE27784)
alla Al v Aol

: gadlal)
é)d.aaﬂ cﬁﬁmbg‘)‘a‘d\ Mbh}ﬂ&ﬁ}h}&:}jh\)d)ﬂdsﬂ (G | KLY AV
Purchased dau 5 Leie CaiSll ai ll 55 ) sdia yall 4 yiliall a5l aal (e 08 5 ((JE 27784)

e Sela La g da jras Comy Vs “P3f-sw —wy” &) “Wsir nht" =3 o233l 1887 ale
@ sinig sl e ela G AL jemall il gl adane e 1S 55l Al sla Gus ¢ sl
Oy L dxipall o ) 5a g el a8 e 3 pavinaal) dadl) (i ¢Galan 5 8 jptives dad o da
oaill G Jand) Jadys sl A 2y W85 “Wsir npr" s sll) calial | ki J5¥) Jad
s Al Ly ol Jaall e de sian da ol oda 4881 (o ghin A 8 Jaie al) 138 5 ¢ oan )
Bel 8 o i ¥ Al ¢ gl 4g aag Cus sl Lalil e (Ao o 5all sl daal) o
a3 )l 5l Hlaliall Caa g & At ) alie 3ae YA (e da sl o2 Eanll J gl 38 5 da 5l g
Lol oay dnall gilis ) Jeagill o cligals Lid Lggle Sabaill s cdudile g pell o guamil) dan i

A sl 5o )l a5l e A 1) ailiad il (e Al all 4} a5

sl g Aaaly — Uy JUY) A - 4 paal) JEY) acdy 3o losa M
Ft322519@Gmail.com, Fatma.salim@arch.svu.edu.eg

703


mailto:Fatma.salim@arch.svu.edu.eg
mailto:Ft322519@Gmail.com

